'O B 8 E RVATIONS 


4 © ON A LATE 


| AxonTMovs Puncarin,. 
| F | INTITULED, 
A LTT ER to the Auron of a Lerrer 
| To Dr. FORME x, &c. 
| In Vindication of Rorszkr Barc LAY, 


AND TRE 


Ene 
(WP 


2 


— 


Our Goſpel came not unto you in Word dy, but alſo in 
Power, and in the Holy Ghoſt, 1 The, I. 5. 

Glory, Honour, and Peace, to » every Man that worketh | 
Good, to the Jew firſt, and alſo to the Gentile ; for 
there is no Reſpect of Perſons with \ Bok Rom, ii. 10, 11. 
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ara Laier eck has FREY, Occaſion : 


. the following Remarks, was publiſhed 

ſome Tinie before it came to my Kno- 

leds : e I chen had no Thoughts of taking it 
er Conſideration, but waited ſeveral Months, 


it ExpeCation an Anſwer to it might appear from | 


the 2855 it d atticularl addreſsd to; but at 
length un be dit 
the Subj 5 of his KOT voy apprehending the 
vital Frciple of Chriſtianity to be highly con- 
cerned in the. Queſtion, I could not think of 
letting it paſs wholly wit itho 


cular. Affairs, with ſome of a different Nature, 
afford me little Time for Matters of this Kind ; 


neither have I 7 Inclination to the dilagreeable 
Go ntroverſy. But when a Writer 


Drudgery of 
fares tn ftom his Obſcurity, and raiſes a Duſt, it 
may ſometimes be requiſite to allay it a little. 


Wich this View I engage, and obſerve, in the 


firſt Place; $5 8. 


"rp Oe eee Mi Pros 
amble, makes a. few Citations from the Letter 


to Dr. Formey and the Apology, which declare 
the Excellency of the Holy Scriptures above all. 
other Writings, and repreſent them as the only 

5 B fit 


12 intend to make it 


ut Obler vation. 
The neceſſary U of my on parti- 


1 Cor. xi. 


P. 4 


Mark iii. 
25. 


fit et ard judge of Controvetiies amongft 


Foh. iv. 7. 


MAS 8 6 . Ain . * N | 
ee. #74 
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Chriſtians. he concludes, any Perſon is 
c 5 to bring every thing you, or any 
of your Brethren advance, under the immediate 

Revelation 6f your Spirit, to the Teſt of Scrip- 
© ture and right Reaſon.” 

What he is pleaſed to mean by your Spirit, I do 
not pretend to underſtand ; but this I know, that 
the People called Quakers profeſs no private Spirit 
peculiar-to themſelves. They acknowledge no 
other Spirit, but that One, Eſſential, Univerſal 
Spirit of God, a Maniteſtation whereof is given 
to every Man to profit withal ; without Which, 
no Man can be a true Chriſtian, . 1 mr 
be ceremoniouſly introduced, bear the Name 
make the Profeſſion. , . _ 

The principal Buſineſs” of his. ſecond Seelen 
ſeems to be to prepoſſeſs the Reader with an 
Opinion, that the Q kert will, at pleaſure, reject 


the Determination To bt Reaſe bn and Scripiure, 


by ſetting internal Revelation in Oppoſition there 
unto; and ſaith, < then” Sir, the Point in debate 
0 wil be this, Whether I, or you, or Mr. Robert 
Barclay, have the great Meaſure. of the 
Spirit ? 4 
- The firſt of theſe Aſſertions reſts intirely | 
his own ipſe dico, and is at beſt a Miſtake. Fes 
latter carries an Inſinuation, that one Degree of 
God's Holy Spirit may oppoſe another Degree of 
the ſame Spirit; which is impoſſible, unleſs he be 
divided in himſelf. An Houſe divided againſt itſelf 
cannot ſtand. How ſhould the one immutable 
Spirit be ſo divided, and pteſerye its Conſiſt- 
ency? Had he any real Experience of the Spirit, 
he would know, it is ever 15 erfect Unity in all 
its Meaſures, not only in Ml f, but alſo, "© it 


neceſſarily unites thoſe who are, and faithfully 
abide therein, one to another in itſelf, and that 


both 


tel. 


both in Affection and Sebi. N Barclay 
fore rightly affirms, that theſe divine in ward Prop. 2. 
Revelations never do, not can ever - contrachet the 
outward Teſtimony. of the Scriptures, « or right 
and ſound Reaſon ;; 5 and further Kath, P. 8 | 
We do look upon them (the Scriptures) as 18] 
only fit outward Judge of Controverſies among 

«: Chriſtians z and whatlgever Doctrine is contrary | 
* to their Tei en fe may Hee e de 
rejected as falſe. And for our we ar, 
„very willing that all Our Doctrin 8 5 d. Prac 

©. tices be — by them: which we 8 refuſed, 
nor ever Hall.. 

Wich reſpect to ſuch eſpecial Caſes of f erlonal 
Duty, as the Seriptures neither do, nor could 
poſſibly mention, R. Barclay ſaith, Yet from prop. 2 
hence it will not follow, that theſe divine Reve- 
flations are to be ſubjected to the Teſt either of 
the outward Teſtimony of the Scriptures, or the 
© ndiural Reaſon of Man, as" to a more volle or 
"after Rule on Touchſtone.” © 
It muſt hence be evident” to every vriderſtand. 
Ing Perſon, equitably diſpoſed, that * Apologiſt, 
Grſt, denies that right Reaſon, 'or the Scriptures, 
rightly underſtood, can be ſet in Oppoſition to 
the inward Revelation of the Holy Spirit. And 
ſecondly, he aſſerts, that the outward Teftimony _. 
of the Seriptures, as undefftood only by the 
unrectified natural Reaſon of Man, is not to” be 
preferred to the internal Reyclation of the Spirit 
of God, as wo a mt wobl and certain Rule. and 
Touchſtone. 2 

This is what: our Kocher rel oppoſe, if he 
would refute Barclay. Inſtead of which, he firſt, 
either from Ignorance; or Deſign, changes che 
Terms, and then combats his own Man of Stra; 
impoſing upon the Reader, as if he was confuting 

the po while, DI fact, he is wy ug 

W 


this Revelation of 5 Dury muſt 


it, than that which ought ever to be made, and 


with his own 88 Or Perverſion. He 
turns Barclays Aſſertion into a meer Conceſfion, 
and treats bis juſt Exception as. a futile. Reſerve, 
as.if it, contained ſome crafty, Secret; yet.every 
one that p 8 may. readily ſee, in the third Pro- 
poſition, he Sa, explains. and aan 
defends, hi is, true. Intention. | 
me of God's God's Commandroents a are none bs 

all Men; as,. Thou ſhalt love God above all, 
« and thy. Neighbour - -as-. thyſelf,” Others are 
uliar to particular Perſons, | The firſt are-Writs 
ten, but the laſt muſt ſtill be revealed 25 thoſe 
Particulars of whom they ſhall be/require . 
made 
by, the Holy Spirit, to the rational Spirit of Man. 
R. Barclays Exception has no other Reſerve. in 


which it would be manifeſtly unjuſt not to make, 
a Reſervation. of the Right of the ſupreme 
Author, = whom the Scriptures derive their 
whole Authority and Value. For the Holy Spirit 


| of God, being the prime Author thereof, is as ſu- 


perior to them, as the Creator is to the Creature 
and when the Spirit maniteſts any particular Duty 
to any, it ought to be obeyed, = hd the Matter 

be found in Scripture or not; as was the Caſe f 
all the holy Men of God, who- ſpake: as tbey wert 


2Pet, i. 21, moped by, the Holy Gbeſt. And for another Per- 


ſon, in his own Conceptions, to ſet up his own 
Senſe of any Part of Scripture, in Oppoſition to 
ſuch a Requiſition of the ſupreme Authority, is 

| M82, 53h and muſt be a a to > 


| —— Intent of that Scripture. As the Holy Spirit 
gaye forth the Scriptures, it cannot contradict its 


Own Senſe 1 in them; but the Senſe of every Pers 


ſon is not that of the Spirit, and whoſoever, 
whether under a Pretence of the Spirit, or in Op- 


N to it, puts a Senſe upon them which is bar 
| 1 


"121 


Graros: the Spirit, _ himlel be of a weng 
8 eint 
n Bube, ad many: adds ane forwind to 
chin the Scriptures for their Rule; who do not 
ſeem ſufficiently to conſider what they mean by 
e. Reſpecting thoſe numerous Texts 
mich appear amongſt Meng from the Differences 
about them, to be to them of uncertain Signifiea- 
tion, the Sacred Author muſt be the only infallible 
Interpreter. Men generally: undlerſtand them in, 
the Senſe they have bern educated in; or accord 
ing to the Syſtem, or Opimions, they have become 
intereſted iu, or have eſpouſed as moſt reaſonable. 
to them. Hence different Men aceept ther in 
different Senſes; nor bas human Learfing been 
able to unite them. Tnus it cannot be the 
ture, as to the real genuine Senſe" of it, wen 
every one calls ſo; but every Man's Senſe of 
Interpretation of Scriptures is his. Seripture {and 
when he propens his Opponent ſhall be deter- 
mined by Scripture, he means, according to Bi. 
robenſion L of eh e er. it. The Reader 
will underſtand I ſpeak not of thoſe Texts where 
the Senſe is obvious to all; ſuch as, Thouſhalt = 
not ſteal; thou ſhalt not commit Adultery. Put 
away all * — 2 Clamour, and Evil: 
6 Flee ful Luſts. Follow Righ- 
© Ges; Faith,  ChaKey, Peace, c. Theſe; 
and abundance more, are ſo univerſally plain and 
Practical, they can hardly be miſtaken by any. 
We do, according to the Words of R. Burelay 
chow cited, in all our Controverſies, make the 
ſacred Writings the Judge and Teſt wherever 
they reach the Caſe, according to the beſt of our 
Underſtanding. And when we quote them, w 
intend them, in common with other Chriſtians, ber 
Authorities z but when we teſtify to any Point 
meerly from our own Senſe, or Apprehenſion, it 
JJC ERS 3 is 
1 


— EI CITIES OR 


1 Cor. ii, 


[6] 


is not by way of Authority, but! Explanation or 
Information. Why may we not uſe this Liberty 
as well as others, or ag well as: our preſent Op- 
poſer (whois as full of his 4p/e dico*s and Ep oti/ms, 


and with as little Reaſon, as any Writer I have met 


with) without being ſubjected to the falſe 


tion of intending qQur own Words ſhould be 


received either upon an Equality, or r | 
ority 0 the Scriptures A in ITAL 547 


Our Author makes high endow to 


Reaſon- alſo; which he threatens us with, as if ls 
had. the perfect Maſtery of it. We may talk of 
ballancing ths by rieb. Reaſon, Cre 
mean onſy our om weak and limited Faculty. 
Our Reaſon is able to dliſcover and judge of 
many Things within its own natural Sphere 3 
but it cannot exceed the Bounds of Carnality 
without ſuperior Aſſiſtance. What is to be car- 
nally. diſcerned, it may ſee; but ſpiritual Things 
require a ſpiritual Diſcernment, which our Reaſon 
cannot reach without divine Illumination. Nay, 
ſo far are we naturally ignorant, and averſe to a 
right. Underſtanding in Things of a ſpiritual Na- 
ture, that the inſpired Apoſtle arts): The 
natural Man receiveth not the Things of the 
Spirit of God; for bey are Fooliſbneſi unto him; 
© neither can he know them, becauſe they are 
0 ſpiritually, diſcerned. That is, they are diſcerna 
ed by the Help, of the, Spirit. It is not by the 
Force of Man's Faculties, but through the In- 
ſhining of Divine Eight, internally manifeſted, 
that the Underſtanding of Man is made ſpiritual, 
and thereby rendered capable of true Judgment, 
as the Apoſtle intimates. in the ſucceeding Verſe. 
So inſufficient human Reaſon appears to have 
been, even in its Purity and utmoſt natural Bright- 


neſs, when turned from the Divine Light, that it 


gould not ſe its Danger in the uſt Kempton. . 
8 It 


4 


1 
It was unable to diſcover its mortal Adverſary in 
the Serpent. It could reach no further than to 


reaſon itſelf. into. . and Miſery. Well, + 


therefore, might ltho-wiſe Man ſay, Truſt in 


L 


the Lord wich all thine 1 and lean not to Prov. iii . 


„thy ow Underſtanding. aich oi 10 
Right: R can never be wrong. It cannot 

admit of Alteration. If it could, it muſt ceaſe 
to be- right Reaſon. But this is not the Caſe with 
Man's Reaſon. | We ſee how different it is in dif- 
ferent Perſans, reſpecting many Things, eſpeci- 
ally in ſpiritual Matters. We ſee how ſubject it 
is to change in the ſame Perſon. This ſnews cha | 
Neceſſity of a ſuperior Influence, to rectify and 
fix it. If Man's Reaſon be right Reaſon, it can 
never be wrong; and how comes it then, that 
there is ſo much Difference in the Sentiments of 
Men, learned as well as unlearned, educated by 
the ſame Methods, in the ſame Church! 2 +4 
came South and Sherlock, Snape and Hoadly, with” 
many, others, to differ ſo irreconcileably? Righe 
Reaſon is Truth, immutably and eternally the 
ſame. The Reaſon of Man is, in common, ag 


1 67 


different in different Men, as the Forms of their 


Faces, and often diametrically oppoſite. Hey | 
ſhould this be, if the Reaſon of Man be either 
right Reaſon, or agreeable to it? Was Man's 


Reaſon, Truth, or right Reaſon, it would be ever . 


one and the ſame, both in the ſame Perſon and 
in all Men, Idiots and Perſons incapacitated only 
excepted; but it is not ſo z therefore it is not 
right Reaſon, +». 
+ Right Reaſon, or Truth; fnberently exiſts in God 
only, and is communicated i in his Spirit, to thoſe 
of his Creation who are in a Capacity, and are 
willing to receive it. By: the Illumination of this 
Divine Principle, Man is qualified to behold his 
Tie Hebe aright ; 3 and by the Power it 


FF communicates 
& * 


- T1 | 
communicates do the yielding obedient Soul; it is 
quickened and abilitated to walk anſweruble to the 


John i. 4. Light received. An him was Life, and the Lift 


c way, the Light af Men.*— That was. the true 


ver, 9. * Light which-lighteth' every Man that "cometh 


Ver. 12. 


© into the World. — As — received him, 
© to them r to become the Sons 
c of God.“ 


Light of Men. 2d. It is univerſally ſo, to every 
Man that oometh into the World. — That it 
not only enligbtens, but impowers Men to become 
Ko by which is intended, Heirs of 


his Kingdom. The Scriptures ſhew theſe Proper- 
ties and Powers are in the Holy 8 


pirit, but have 


them not in themſelves. Nothing but the Spirit 


has them 3 therefore nothing elſe can communicate 
them. They are communicated; therefore the 
Spirit does communicate them. They are not 
externally communicatetl ; therefore they muſt 
be internally communicated. Which proves the 
Truth and Neceſſity. of inward immediate Reve- 
lation. The Truth of every one of theſe Aſſer- 
tions will further appear in the Sequel. | 
Thus, he that would know Truth, muſt be led 
by the Spirit of Truth. The Way of Mah is not 


Jer. z. 3. i himſelf: It is not in Man that watketh to 


| — direct his Steps.* The Steps of a 


good Man 
© are ordered of the Lord. Let ſuch; therefore, 
weightily conſider, who have ever known any 
thing of che Leadings of God's Holy Spirit, what 
they are following, when they leave the Conduct 
thereof for that of their own Reaſoning, Be as 
Dean as they may, and poliſh it all they can, 
5 WI RO a falſe Mirror to them in the Things 

They may ſee their own Image in it, 
- idolize that, as true Divinity; — 8 right 


nn, of che Mind of * comes only 


through 


5 
% 


"eva me Hor," «of The Hife. of Chuilt is the 5 


av: 


- mens e ier Diberding which wink 
but the Spirit 25 God can communicate. What 


is Man's Reaſon, but Man's Underſtanding, and 


that natutally Jiable to various Byaſſes? It is not 


the Soul's Light in Spirituals, but its Organ, as 
the Eye is that of the Body; not formed to be, 
but to receive the Light, by which right Diſcern- 
ing and Diſtinction is given. 

To thoſe who alledge, that ſuch as lay claim | 
to an immediate Divine al to the Work of the 
Miniſtry, ought to confirm it by Miracles, R. 
Barclay makes Aae in the Words of the pri- 
mitive Proteſtants, That we need not Miracles, 
« becauſe we preach no new. Goſpel, but that 
which is already confirmed by all the Miracles 
« of Chriſt and his Apoſtles 3 and that we offer 
nothing but that which we are ready and able 
to confirm by the Teſtimony of the Ing 
e | | 
Upon this our 3 Page 7, queries z « But 
is there not ſame Meaſure of Sophiſtry here ? 
Did the primitive Proteſtants pretend to an im- 
* mediate. Call of the Holy Ghoſt to the Reform- 


ation, that excited them from within, without 


« Conviction from the external Evidence in Reve- 
lation, as the only Means? If they did, who 
are they? Their Anſwer then to the Papiſis will 
not do for the Quakers by any means, nor for 
© Mr. Barclay.“ 

Here he takes it for granted the Anſwer to * 
Queries muſt run his own Way ; and concludes as 
if it was not only really fo, but alſo that they 
have an indubitable Pertinence in them; .3 Which | 
to my thinking they have not. For, in what 
does the Propriety of an Anſwer confiſt ? Is it 
not in the Pertinence of its Matter to the Ob- 
jection ?. If it be, the Anſwer of the primitive 
Proteſtants i is as praper = R. * s Mouth as 


Friends; as the Objection to both is 0. fame, 
the ſame Anſwer to the ſame Objection is as juſt | 
and valid from him and his Friends as ſrom 

them. For the Anſwer is to the Objection; and 


1 oa 2 5 N f 
in ales If it did appear, which ir dow not; 


that the Pretenſions made by them in this Caſe 
were different from thoſe ot HN. Barclay and his 


if it obviate that, and be a true Anſwer, it has 


nothing to do with any thing further. Beſides, it 


is very poſſible, in divers Cafes, the ſame Reaſon 


may anſwer more than one Objection, Without 


_ . che Charge of Sophiſtry. 


That the primitive Proteſtants bore Tillanioay 


| 20 the Reality and Neceſſity of the immediate In- 
ſpiration of the Holy Ghoſt, their own Speeches and 
Writings plentifully witneſs; both in the Books 

of Martyts and other Practs. And indeed, with 


what Propriety could che Romaniſts call upon 
them to evidence their Pretenſions by Miracles, 


5 3F they had not profeſied-Tthe immediate Preſence 
df the Holy Spirit with them? I will juſt add a 


Acts and 
Monum, 
Vol iii, 
. 585. 


Ibid. 620. 


| few Inſtances out of many. 


John Hubllier, burnt at Cambridee, 1. 556, ma 
Letter tohis Fellow-Proteſtants hath ches Words; 
I now, moſt dear Chriſtians, having the ſweet 
8 Comfort of God's ſaving Health, and being 
« confirmed with his free Spirit, be he only praiſed 
therefore, am conſtrained in my Conſcience, 
+ thinking it my very Duty to admoniſh you; &c. 

Julius Palmer, under Examination before the 
Biſhop of Sarum, ſaid; I know, that tho? of 
„ myſelf I am able to do nothing, yet if you, 
and all mine Enemies, both bodily and ghoſtly, 


ſnould do your worſt, you ſhall not be able to 

s bring that to paſs (meaning to make him recant) 

« neither ſhall you prevail againſt God's might 

- -* Spirit, by. which we underſtand. the Truth, ang 
* e it jo both. 3 


$ * Biſhop, 5 


4 21 1. 


6 «Biſhop: Ah, you are full of the Spirit! Are 
you inſpired with the Holy Ghoſt?̃ 8 4 
F Palmer. Ne Nan; aw: enn Stihy' the 

*. Tnſpirgtion of the Holy Ghaſt ; therefore if L were 


nat a ſpiritual Man, and inſpired with God's 


* Holy Spirit, I were not à true Chriſtian, He Rom. viii, 
that hath not the . ol Chriſt, i none 


Of hag? 1 


After Biſhop Ae had e an Hol: As and 


land to be burnt in Smithfield,» Roger replied 0 
him, This I dare be bold in God to ſpeak, which P. 737. 


by his Spirit I am moved to ſay, that God will 
ſnorten your Hand of Cruelty ; and after this 
© Day, in this Place, ſhall: there not be any hy 


« him put 16 dhe Trial: of Fire and Pages:. 


Note this was a true Prophecy. 


An excellent poor Woman ee wWhoſe Ibid. 748, 


Name was Preſt, being before the Biſhop of 
Erxeler, he told her, The Devil did lead her.“ 
No, ſaid ſhe, it ic the Spirit of God which 
leadeth me, and which called me in my Bed at 
8 + Midnight, and open'd/his Truth to me.“ 


- Wilkam Tyndal, in his Obedience of a Chrif T 8 
tian-Man, faith, * He now that is renewed: in p. 
„ Chriſt, keepethi the Law, wit baut any Lato 


* 'zoritten, or Compulſion of any Ruler or wh crawl 
« * ſave by the Leading of the Spirit only.“ 


The ſame Author directs, When thou an aſked Ibid, 288, 


+. why thou believeſt that thou ſhalt" be ſaved 


through Chriſt, ' and of ſuch like Principles of 


our Faith? Anfwer, Thau wolteſt and feeloſt 


that it is true. And when he aſketh, How thou 
© knoweft that it is true? Anſwer, Becauſe it is 


© roritten in thine Heart. And if he afketh, Who 
«wrote it? Anſwer, The Spirit of Gd. And if 
he aſketh, How thou cameſt firſt by it? Tell 
„him whether (perhaps neither) by reading in 
j TO or . it * as by any 


2 ; 6 outward | 


4 . 


* 
K 2 


Monum. 
ol iii. 


. 


w 


OW” 


5 [ 1 a 


< outward Inſtrument 3 but that inwardly thou waſt 


© taught by the Spirit of God. And if he aſketh, 
4 Whether thou believeſt it not becauſe it is written 


in Books, or becauſe the Prieſts ſo preach? 
_ © Anſwer, | No, not now ; but only becauſe it is 


© written in thine Heart, and becauſe the- Spirit of 


wid. 297. ; 


NB B08 


- 
6, 2.20 0... #6 490d. 19% (0 ue 


© God ſo preacheth and jo teſtifieth unto 7 Soul; 


«and ſay, though at the Beginning thou waſt 


moved by Reading or Preaching, as the Samari- 


© tans were by the Words of the Woman; yet 
now thou believelt it not therefore any longer, 


© but only becauſe thou baſt beard it of the Spirut of 
© Got, and read it written in thine Heart.“ geg . | 


to Sir Thomas More's Diaboue ©. / | 
We all believe that the Fire is hot, yet not by 
© the Reaſon of another; and that with a more 

© ſure Knowledge than if we believed it by the 
Telling of another. And even ſo, they that 


have the Law of God written in their Hearts, 


and are taught of the to know Sin and ab- 
Bor it, and to feel the er of the Reſurrection 
of Chriſt, believe much ſirer than they that have 
no other Certainty of their Faith than the 
_ Pope's Preaching.” _ 

A Deacon, or Prieſt, being Gives by the Spirit | 
of Jeſus Chriſt, may preach the Word of God 
without the ſpecial icence of. the Pope or 
Biſhop.—They ought infallibly to be obedient 
to the Spirit of Chriſt which doth ſo move them 
 thereunto, and rather io obey God than Man.— 
Eldad and Medad, upon whom the Spirit of 
God did reſt, did lawfully prophecy without 
requiring any Licence at Aofes's Hands. By 
the ſame Reaſon may the meek Miniſter of 
Chriſt, upon whom the Spirit of God doth reſt, 
without the requiring of any Licence either of 
the Pope or Biſhop, lawfully preach the Word 
of as unto the PEER meek * 


. 1131 
of Chriſt 10 by a fpetial Gift of God, Know- ea 
edge and Mind to preach the Goſpel.— If any Vd 7 1 
« Men will, peradventure, craftily anſwer that F. 34 
ſuch Preachers are inv16bly ſent of God, though 
not viſibly of Men; whenas that inviſible- 
Sending of God is much better than the viſible. 
Sending of Men; a Man may reaſonably (or 
after his on Reaſon) anſwer thereunto, that for- 
« ſomuch as that internal Sending is ſecret, it is 
« not ſufficient for a Man only to fay that he is 
« ſent of God, as every Heretic may ſay ſoz but 
© he ought ro prove the ſame his inviſible Calling 
by the working of ſome Miracle, or by ſome 
« ſpecial Teſtimony of the Scripture. Having 
ſhewn that there is a publick and a private Law, ke 
proceeds: The private Law is that which by the 
I Inſtrufion of the Holy Gboſt is written inthe Heart, 
aas the Apoſtle ſpeaketh of my which — 
the Law of God v written in their Hearts. f 
im another Place he faith, * The private er is. 
much more worthy than the publick Law; for 
© tbe Spirit of God is a Law; and they that are 
moved by the Spirit of God, are led by the (moſt. 
© worthy) Law of God. And-ho is he that cam 
* worlhily reſiſt againſt the Holy Gboſt? Whoſoever 
« therefore is led by the Spirit of God, though 
* his Biſhop do ſay him nay, let him go freely 
by our Authority; for the Law is not appointed 
for the juſt Man: for where the Spirit of God 
is, there is Liberty; and if ye are led by che 
Spirit of God, ye are not under the Law. 
Jubn Huſs's Defence of the "15th. Article of 
Wycliffe' Doctrine :-. 

He then proceeds to tere from the Apoſtle, | 
that before Antichriſt ſhall appear (in Dominion) - 
viſible Signs and Miracles ſhall, in great meaſure, 
be taken away from the true Church; and that 


the OG of the W Church ſnall be 
| | with 
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bi ſhall believe in 


we 


* 


out 'the Aid of viſible Signs and Wonders. — 


De Con 


feſſione. 


<: Spirit for the vifeble Siens, — Thus the 


067 = 


wack dying Wonders, mud tbey⸗ 

es, &c. that the Minds of evil 
Men might be iſ; who reject the inviſible 
greateſt 
Antichriſt appears through his viſible — and 


Miracles; and the greater is the Conqueſt of the : 
true Church over him; by being obtained with- 


Virtue and Holineſs conſiſteth not in ſnewing 


„Miracles, but in r e And indeed, 
as Auguſtine faith, 
„among Men, than to love our Enemies,” 

- 9 "Theſe Inftances are too pertinent to — any 


There is no greater Miracle | 


Remarks. I ſhall therefore proceed to ſay, we 


do not pretend that the internal Motion of the 


of the Ho 


tual, 


Spirit is che only Means of Reformation and 


Religion to thoſe Who are likewiſe favoured with 


the Scriptures, but highly prize, thankfully ac- 
cept, and uſe them as the beſt ſeconda 
extant. 


Spirit itſelf, are but a Tranſcript written by its 


Means 


Vet as they, compared -with the Holy 


Direction, and given to thoſe amongſt Mankind 
to whom they have been and ſhall be communi- 
cated, not to ſuperſede the Divine Author himſelf 
as his Subſtitute, but to remain as an occaſional 
Inſtrument in his Hand, we cannot exclude him, 
without whom they are altogether inſufficient ; 
nor can we — them to the inward Illumination 
Spirit itſelf; which ever was, and 

ever muſt by the primary,” principal, 'only uni- 
verſal and ſelf.ſufficlent Guide and Governour of 
the Spirits of all Mankind. Tis by this that true 
Reformation is wrought, the Carnal made Spiri- 
the Untegenerate created anew in Chriſt . 
jeſus, and religious Duty rightly performed. 


Fe that imagines he hath nothing to do but to 


read and imitate with a Mind unrenewed, and 
fixes * will find himſelf one Day oreatly 
| mUTARER: 


351 
— miſtaken, The Phariſees did this with grear 
Strictneſs, but remained in a State of ſpiritual 
Death, becauſe they reſted upon the Scriptures, 
and would not apply to Chriſt himſelf, that chey | 
might receive Lite and Salvation, in ans Spirit 
alone i it is. | 

Though the Scriptures therefore are : folicient w. Tim. m. 
make the Man of God perfect, through Faith z 17. 
which is in Chriſt Jeſus; yet they are not able to 
make the ſinfſul Man, the corrupt Man, perfect, 
who hath not this Divine Faith of the Operation 
of God, by which the Victory is obtain'd. 
Wharſoever, ſaith the Apoltle, is horn of God i Jokn v.a. 
overcometh the World; and this is the Victory x 
that overcometh the World, even our Faith.“ | 
What is above hinted from 2 Tim. iii. moſt 
probably was ſpoken of the Old Teſtament z the 
experimental Parts whereof eſpecially, the Apo- 
ſtle intimates, - might, through the Operation of 
true and living Faith, help Shi the perfecting 
of good Men, but not that it was ſufficient to 
bring Sinners to Salvation: if it was, the Phari- 
* might have been late in their Reliance 

"HERS 

"Dat Author concludes the Paragraph I have . 
ven upon with an Aſſertion, that the Call the 
Apoſtles had was of a different Nature from that 
of the firſt Reformers; though he doubts not 
but theirs in general was the Cauſe of God and 
Trath,, | 0 
But I am of another Opinion. 1 verily bellen Xt 
that the Call of the Apoſtles, the Call of the 
2 neared Proteſtants, and of Robert Barclay and 

is faithful Brethren, with that of the Faithful 

throughout the World, are all the ſame in Nature, 
though different in Degree. And I alſo believe, 
whoever hath no other Call but what is of 4 
eren Nature, bath not the Call of G. 
R. Barclay . 
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. Barclay having obſcrued that God's i imme- 


1 r Meſſengers were not all endued with the 
Power of work ing Miracles, and having inſtanced 


Jahn the Baptiſt, our Author, P. 8, alledges, 
that Fobn proved his Miſſion by Prophecy and 
follows it by giving his Judgment (if J underſtand 


bim) that + whoever pretend to an immediate 
Divine Call to the Miniſtry, without either Pre- 


diction, or the vifible Interpoſition of Heaven, 


are either guilty of great Preſumption, or ſtill 


greater Hypocriſy and Wickedneſs. 
In order to fix this Imputation upon R. Barclay 
and his Brethren, he firſt cites the Letter to Dr. 


 Formey, where the Author ſays, I have as mean 
an Opinion of the pretended Miracles (in which 


4 1 include the pretended Foreſight of what will 


per ) of the latter Ages, as alſo moſt of 
"3 5 th 


at have been pretended to ſince the 


Times of the Apoſtles, as Dr. Formey,* &c. 


To try his Hand at a Contraſt, our Author ſays, 
If 1 miſtake not, your Friend Barclay in his Pre- 
« face to King Charles, P. 4, ſays that his Brethren 
« prophelied of the Reſtoration. of the King, or 
cat leaſt of the Judgment and Downfal which 
© came upon the oppoſite Cauſe.” And a little 
further he draws this concluſive Sneer ; © In this 
« Particular I muſt take the Liberty to make this 
obvious Remark z your Light and . and 
Mr. Barelay's did not agree. 
Why not? Is a mean Opinion of moſt a Diffl- 

dence of all? Or, is a mean Opinion of pretended 
Gifts of Foreſight incompatible. with the Belief 


SH real Prophecy; of which there yet remain 


probablè, perhaps indubitable Evidences ? 
= it ſound Reaſoning to ſay, falſe: Pretenders to 
Prophecy have appeared, theretore no true ones 


| havecxiſted ? Or, ſome have been divinely called 
to the * whom God Arne — 0 the 


Sanction 


h 


Sainction of Miracles, or whom he he'd to 
reveal future Events; therefore without the Power 
3 Miracles, or that of Prediction, none were 
divinely called to the Miniſtry? Did the primitive 
| evangelical Commiſſion, and Qualification for the 
Miniſtry of the Word, always Sonſiſt either ini 
the Power of Miracles or Predi&ion ? Or, did 
the firſt never ſubſiſt without the aer? 8 | 
The Apoſtle Paul tells us; There are Diver- oY 

o _firies of Gifts, but the ſame Spirit. To one i Cr ui Pg 
is given by the Spirit the Word of Wiſdoms © 
to another the W _ of Knowledge; to another 

„Faith; to another the Gifts ot Healing 3 to 

20 another the Working of,. Miracles; to another W OY 
Prophecy; to another Diſcerning of Spirits 
C to another divers Kinds of Tongues 3 to another Y 
the Interpretation of Tongues: but all theſe 

< worketh that one and the ſelf. ſame Spirit, 
©« dividing to every, Man ſeyerally as he will.“ 
This ſhews the Holy Spirit furniſhed, different 
Perſons with different Gitts, 1 in ;the primitive Age 
.of Chriſtianity, Whence i it. is '< lear, that one might 

have the Gift of Miracles without, that of Pro- 
Phecy,; and another that of Fropheey without 
the Gift of Miracles, Se., „ ot Bled: 

In the ſame Epiſtle. the Ap poſtle explains ma - © 
fe) intends by. Prophecy. i © He that Propheſieth, Chap. xiv; 
| ſays he, ſpeaketh unto Men to Edification, 1 
Exhortation, and Comfort. By which it is 
evident he meant the vocal Miniſtry of the Goſpel - 
under Divine Influence, And he further confiris 
it, by diſtinguiſhing miraculous Gifts (which he 
Pig: to comprehend under the Word Tongues, 

en given tot the Convincement of . Unbe- 
: Tievers) trom, the Gift. of Prophecy or Preaching, 
which was conferred on ſome ior the Edification of 
180 « Tongues,* ſaith he, * are for a Sign, Vers 24. 
280 to them that believe, bur to them that be- 
| e > 


© keve not ; but Prophecying ſerveth not to them 
that believe not, but for them which believe.“ 
Having intimated above, that we have yet 
remaining very probable Eyidences of real Pro- 
r in that Senſe wherein it concerns the 
Prediction of future Events, I ſhall now produce 
a few Inſtances in Confirmation of it, 
. Edward Burrouph, in the Cloſe of a Letter de- 
livered to Oliver Cromwell 1658, ſays to him, 


” -* + og If thou continueſt in thy Oppreſſion, the Lord 


© . will ſuddenly ſinſte thee.“ This was ſoon veri- 
ned ; for Cromwell was taken away by Death 
about a Month after. 
In another Letter to Richard Cromwell and his 
Ibid. 188. Council, he repreſents that if they remained in 
_ * Hardneſs and łmpenitence, they ſhould be feat. 
* ter'd and broken to pieces. To the Ike Pur- 
| Pole, - Thomas Aldam, a little before, attending 
Oliver Cromwell in Behalt of his perſecuted Bre- 
_ thren, took his own Cap off his Head, and tear- | 
Ibid. 180. ing it, ſaid to him, So ſhall thy Government 
be rent from thee and thy Houſe.” Both theſe 
Predictions were fulfilled a few Months after, 
when Richard Cromwell refign'd the Government 
e no hagen.s, 2955 Cs 07 
In 1659 Edward Burrough printed and pub- 


; TP ; | wa a ! eſſage to the then Rulers of England, 


whether Committee of Safety, Council of Offi- 
cets, or others; wherein he ſhews them, if they 
continued in the Practice uf Treachery, Venality 


wid. 211. and Oppreſſion, c. their Eſtates ſhould not be 


ſpared ſrom the Spoiler, nor their Perſons from 
Violence; no,“ ſays he, © nor your Necks from 
the Axe ; for if you be unfaithful, and conti- 
mually treacherous to the Cauſe of God, then 
«+ ſhall you be left to the Will of your Ene mies, 
aud they ſhall charge Treachery and Treafon 
upon you, and your Perſons ä 


1 0 


© be given for a Prey to your Enemies,” This 
was indiſputably verified ſoon after the Reſtora- 
tion of King Charles II. 

I be latter End of the fame Year he wrote a 
Warnipg to the Parliament then in Power, which 
was deliver'd to Lentball the Speaker, wherein he 
oy them in Mind, that thoſe upon whoſe Down- 


l they were then riſen, had, * inſtead of ferving ren 


« the Nation, become its Lords and Oppreſſors. Hin 

Had long diſſembled with the Nation, in 
6 « profeſſing more than others, and doing lets,” &c. 
He then warns them not to glory over the Fall 
of their Predeceſſors in Power, as though their 
own Standing was ſecured ; For,“ ſays he, © they 
were not greater 8 than you are,'— © You 
© are as ſure to fall as they are fallen, with no leſs 
« Meaſure of Diſhonour and Afffiction.— You- 
© are in your laſt Hour. + Your Time alſo is 
but ſhort.” To the like Purpoſe, about the 
ſame Time, a Letter to this Parliament, which 
had caſhier'd about fifteen Hundred Officers, was 
wrote and printed by George Fox, jun. and a Copy 
of it deliver'd to each Member, wherein he ſays, 


You are but a Rod; remember your End, Ibid, * 


phich haſtens greatly.” Soon after, General 
Mont came to London with his Army, and in 
a little Time the State of Affairs was totally 
changed. | 
I 0 theſe let me add, in n the Year 1661, Wan- 
lock Chriſtiſon, be ing before the ſanguinary Court 
of Boſton, in Næw- England, and warning them to 
take heed, for they — 7 not eſcape the righteous 
Judgments of God; Major General Adderton ſaid 


to him, * You pronounce Woes and Judgments, Ibid. 336. 


and thoſe that are gone before you i. e. thoſe 


tthemſelves had perſecuted to Death on Account 


of their religious Principles) pronounced Woes 
x 32 Judgments ; but 59 of the Lord 
D 2 5 
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God are, not come upon us as ; yet. ? 0 Shih 
MWenlock replied, As for thy part, it hangs over 


thy Head, and is near to be poured down upon 


thee, and ſhall come as a Thief in the Night, 


© ſuddenly, when thou thinkeſt not of it. Ac. 


cordingly, not long after, upon a Cow's croſſing 
the Way, the Horſe he rode upon took Fright, 


and threw him with ſuch Violence that he died. 


© his Eyes being ſtarted out of his Head, his 


Brains out of his Noſe, his Tongye out of hig 


Mouth, and his Blood our of his Ears.? 

At the ſame Time, Sentence gf Death. being 
paſſed upon the ſaid Menloct, he ſaid to the Court, 

If ye 1340 Power to take my Life from me, 


0 which 1 do queſtion, I believe you ſhall never 


< more take Quakers Lives from them.“ Both 


of which Intimations were ſoon verified, for 3 


Stop was immediately put to their. antichriſtian 


and anconſtitutional Barbarity by the Arrival of a 


'Mandainus from the King; upon which, five 


D ays after he had received Sentence, himſelf 


and twenty ſeven more of his Friends, under 
Perſecution on the lame Account, were ſet af 


| Liberty. 


The latter End of the Year 1664, the Con- 


venticle Act being made, and ſeverely. executed 


upon the Duakers, George Biſhop ſound it his Con- 


cern to write a few Lines to the King and both 
Houſes of Parliament, to dehort them from pro- 


ceeding in perſecuting Conſcience, and acquaint- 
ing them the Lord would ſend bis Plagues upon 
them, if they did not deſiſt. It was immediately 


rinted, and Copics delivered to the King and 


the Members ot Parliament. This prediQivg 


ing n | 


Warning was dreadfully tulfilled by the breaking 
out of the Peſtilence and War with the Dutch 
in 1665, and the Fire of London i in che ſuccecd- 


x 
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1 hope theſe Inſtances may ſuffice in Alder 
to the Author before me; eſpecially as it muſt 

be ſufficiently clear to Men of Underſtanding, 
that a Divine Commiſſion for the Miniſtry 'of the 
| Goſpel, may exiſt independent of a Qualification | 
to reveal particular Events yet to me. 
P. 9. He (Barclay) has no Authority to fet 
© his Sayings and Writings upon an equal Footin 
© with the Books of Scripture.? True 1 


therefore he does not. Hear his Anſwer: 5 We Ape. 
are often loaded as if we were Vilifers and ga; 1 ay 


Deniers of the Scriptures z for in that which * 
0 affirm of them, it doth appear at what high 
Rate we value them, accounting them (without 
« all Deceit or ui vocation) the moſt excellent 
«. Writings in the orld ; to which not only no 
« other Writings are to be preferred, but even 
sin divers Reſpects not comparable thereto.” 
Did. Every Quaker is inconſiſtent with him- 
< ſelf that reads more, and forms his Sentiments 
more from the Apology, than he does from the 
New Teſtament,” If he mean by this to inſi- 
nuate, that it is a general Practice amongſt that 
People, I. muſt tell him it is an ab bios! Falſe- 
hood. If he intend it of particular Perſons, who 
are they? . I have never met with any ſuch 
Quaker ; yet have ſufficient Cauſe to believe I 
am, at leaſt, as well acquainted in that Society as 
any Independent Teacher in the Kingdom. If any 
of this Sort ſhould exift, what is the Uſe he 
would make of ſuch an Inſtance? Would he | 
criminate the whole Body on that Account ? Has 
he learnt no better Logic than to draw general 
Concluſions from particular Premiſes, and to an- 
nex Inferences to Propoſitions which do not con- 
tain them 7 If he hath, it adds nothing to his 
Cauſe, nor to his Reputation, that he 15 ſo 
Narbe Uſe of ſo fallacious a Practice. What a 
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_. of God; and having expreſſed the 
the metaphorical Terms, Heart-Knowledge and 
Head. Knowledge  meanin Aung of by the former, that 
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Handle ſuch. a Logician would have made of 
Judas s Avarice and Treachery, to prove the 


Apoſtles were Thieves and Traitors, becauſe he 
was one of them! _ 


R. Barclay baving diſtinguiſhed that real and 


truly religious Aa. Brea which is to be obrain- 
ed * by the Illumination of the Holy Spirit, 


from the common, ſuperficial, diſtant, erroneous, 
Conceptions of carnal Men b the Things 
iſtinction by 


which is experimentally deeply rooted in the 
Soul, or rational Spirit of Man; and by the 
latter, that which is meetly ideal, conjectural and 
uncertain 4 our Author is pleaſed abſurdly to 
take theſe Metaphors in the Apology in a litera] 


Senſe; and idly fancies he is fatirizing Barclay, 


while he is Iudicrouſiy irie with his own mani- 
feſt Perverſion. | pt 
That Mankind in general 3 be enabled to 


underſtand the moſt neceflary Part of Scripture 


Inſtruction, it hath pleaſed the Holy Ghoſt, 
through the inſpired WI riters, to deliver its In- 
ſtructions, Ge. in the common Style and Lan- 
a of Mankind. Thus, . in Propriety, 
is a Being perfectly and immutably pure 

and ſimple, without any Compoſition of ' Parts or 
Paſſions, yet he is repreſented i. to us as if he ſaw 
with Eyes, heard with Ears, acted with Hands, 
was ſuſceptible of Anger, Afffiction, Wrath, 
Jealouſy, Sc. Thus Heart and Soul are often 
uſed in Scripture as Syzonims. Our Author's own 
Words | in the 13th Page, relatin; to the like 
reffions Mere, recoil ſtrongly upon him, 


5 3 he fays, * This (literal Manner of taking 


+ figurative.Terms) is fo any an Interpretation, 


$ $ REAP paipably alle, that it e * 


to every Man JT common Schſe. The La 
. © ' RefleGion will ſuggeſt to every impartial Perſon 
© the proper Meaning of theſe Expreſſions." Gr. 
P. 12. Mr. Barclay ſeems to intittidte in 
< bern Places as if an Was a ſpiritual Prin- 
eile, or Organ, 'commutnicated to che Soul by 
„the Spirit, to capacitate it for underſtanding 
< religious Truths. So that the honeſt Reader 
would be apt to conclude, that there muſt be 
© ſome nem natural Faculty implanted within 
© him, Before that he can commence Chriſtian, 
< or be faved.” - We, 
X. Barclays Doctrine is, that the Holy Spirit 
| communicates not a natural F aculty, but 47 
the faithful Soul, and becomes to it a new. Prin- 
ciple, wherein, or as an Organ whereby, it is 
capacitated rightly to underſtand religious Truth. 
The Word Organ in Barclay is weren, 
and 1 ſhould hope no honeſt Reader cculd con- 
clude he intended any net na/ural, Faculty by 
it;; eſpecially as in the Tame Page he declares, 
by This. Light of which we peak is not only 
Aiſt int, but of a different Nature, fromthe Soul 
© of Man and its Faculties.“ With the fame Pro- 
priety might our Author - conclude,” When our 
Lord told his Diſciples that he would give them 


Moulh, &c. hi he meant another torpureal. Mouth Luke xx, 


beſide chat they had by Nature. | 

J now cotne ta the principal Point of our 
Aurhor's Oppofition, which though a ftale Ob- 
jeckjon, 55 Nite refuted, it appears requiſice | to 
'confider in this Place. 
P. 16, + That the te of God, influenced 
« the' Apoſtles and firſt Chriſtians fo as to give 
them Utterance, bring, to their Remembrance 
© what Jeſus had caught them — to animate their 
1 invigorate Gi Courage, . and cauſe 
A then"to * — Cauſe, I have no 

manner 


fa]. 


Handle ſuch. a Logician would have made of 
| Fuaas's Avarice and Treachery, to prove the 
Apoſtles were Thieves and Traitors, becauſe he 
was one of them! _ . 5 
K. Barclay having diſtinguiſhed that real and 
truly religious Knowledge, which is to be obtain- 
_ ed only by the Illumination of the Holy Spirit, 
from the common, ſuperficial, diſtant, erroneous, 
Conceptions of carnal Men 8 the Things 
of God; and having expreſſed the Diſtinction by 


iq the metaphorical Terms, Heart-Knowledoe and 


Hea&-Knowledge '; meaning by the former, that 
which is experimentally. and deeply rooted in the 
Soul, or rational Spirit of Man; and by the 
latter, that which is meerly ideal, conjectural and 
uncertain 4 our Author is pleaſed abſurdly to 
take theſe Metaphors in the Apology in a litera} 
Senſe; and idly fancies he is fatirizing Barclay, 
while he is ludicroufly trifling with his own mani- 
en, Op 
That Mankind in general might be enabled to 
underſtand the moſt neceſſary Part of Scripture 
Inſtruction, it hath pleaſed the Holy Ghoſt, 
through the inſpired Writers, to deliver its In- 
ſtructions, Sc. in the common Style and Lan- 
guage of Mankind. Thus, though in Propriety, 
God is a Being perfectly and immutably pure 
d ſimple, without any Compoſition of Parts or 
Paſſions. yet he is repreſented to us as if he ſaw 
with Eyes, heard with Ears, acted with Hands, 
was ſuſceptible of Anger, Afffiction, Wrath, 
Jealouſy, Sc. Thus Heart and Soul are often 
uſed in Scripture as Syzenims. Our Author's own 
Words in the 13th Page, relating to the like 
Expreſſions therein, recoil ftrongly upon him, 
Where he fays, * This (literal Manner of taking 
+ figurative. Terms) is ſo groß an Interpretation, 
d fo palably ſale, that ic appears ſhocking 
n en 
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to every "Man of common Seal, "Ye 2 
. © Reflefiion will ſuggeſt to every impartial Perſon 
« the proper Meaning of theſe Expreflions.* Sc. 2 

P. 12. Mr. Barclay ſeems to "intittiite in 
8 e Places as if e was a ſpiritual Prin- 


< cipte, or Organ, communicated to che Soul by 


the Spirit, to capacitate it for underſtanding 

o religious Truths. So that the honeſt Reader 
'© would be apt to conclude, that there mult be 
© ſome [new natural Faculty implanted within 
© him, before that he can cee Chritian. | 
© or be faved.” - 

R. Barclays Doctrine i is, that the Holy Spirit 
communicates not a natural Faculty, but Bp. to 
the faithful Soul, and becomes to it a new. Prin- 
ciple, wherein, or as an Organ whereby, it is 
capacitated rightly to underſtand religious Truth. 
The Word Organ in Barclay is 0 enen ; 
and 1 ſhould hope no honeſt Reader ccd con- 
clude he intended any net na/ural, Farulty by 
itz eff pecially as in the ſame Page | he declares, 
* This. Light of which we ſpeak, is pot only 
<' diſtin, but of a different Nature, fromthe Soul 
© of Man and its Faculties. With the fame Pro- 
priety might our Author ” conclude,” When our 

ord told his Diſciples that he would give them 


Mouth, &c. hk kt meant another torpureal Mouth jabs xx, 


'belide thar they had by Nature. | 
J now come ta the principal Point of our 
Aurhot's Oppoſition, which though. a ftale Ob- 
je&on, 075 refuted, it appears requiſite to 
confider in this Place. 
P. 16. + That the Spirit of God influenced 
the Apoſtles and firſt Chriſtians fo as to give 
them Utterance, bring, to their Remembrance 
* what Jeſus had caught them — to animate their 
Hopes, invigorare their Courage, . and | 
of them to perſevere in — — I have no 
7 n ma nner 


1. FT 
[ © manner of Doubt. That he ade do t 1 
* Chriſtians now, I as firmly believe. 7 
© be ever did, by an immediate — — Woe 
bs lation, without the Uſe of Sounds, Vikons, 
< Dreams, or. ſomeihing addreſſed 10 the. Bodi 
Senses, make known. his Will to Patriarchs, 
Q Fee Apoſtles, or Chriſtians, * deny.” 3 
I cannot think it would become the- wiſeft of 
Men to be ſo abſolute and poſitive in reſpect to 
Things manifeſtly above his Knowledge. It ap- 
. to me too bold a Freedom in any limited 
reature, to preſume to deny that Omnipotence 
'3 ever did this or that, unleſs he could indiſputably 
|| Prove it an Impoſſibility. Should his. Confi- 
dence appear to bo tounded in Falſhood, it mult 
ellect Shame 00 himſelf, and his Applauding 
Fa oF 
He owns. that the Spirit of God influcnded the 
Apoſtles a and firſt Chriſtians, ſo as to bring to their - 
"Remembrance what Jeſus had taught them. Let 
me aſk, What is the Influence of the Spirit? 
And in What Manner did the Spirit bring the In- 
ſtructions of Chriſt to their Rememberance? in- 
*rernally or externally ? If the former, he muſt in 
_ Conſequence be ſelf- confuted: If he ſay the lat- 
ter, let him make it a pear. They firſt received 
— 0e Baptiſm of Chriſt,” or the Influence of the 
_— Holy hoſt, at the Time of Pentecoſt; not as 
the Completion, bur as. the. clear Commencement, 
'of the Goſpel Diſpenſation. Was the Appearance 
"of cloven Tongues at the ſame Time, as of Fire, 
any thing more than an exterior Sanction to them, 
and a Signification of the energetic Power of the 
| Goſpe) Miniſtry, and of the different Lang wages 
"the Holy Spirit ſhould give them to miniſter to 
the People of various dem in? Or did theſe 
*Fire-like Tongues, actually and vocally, then de- 
Is * Sayings of Chriſt to their PTY 1 
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"—_ externally act: the Part of audible Prompters 
to them? If they did, where are the Proofs? 
If they did not, by what other organicul Means 
did the Spirit influence them with Doctrine, and 
give them at that Inſtant ſuch admirable Utter- 
ace, to the Aſtoniſhment of their numerous 
Hearers? The Apoſtle Peter attributes it to the 
Spirit only: This is that which was ſpoken by 15. 
the Prophet Jo; And it ſhall come to pas 
in the laſt Days (ſaith God) I will pour out of 
| m Spirit upon all Fleſh, and your Sons and 
| ©, your: Daughters ſhall propheſy,” Sc. Hence 
it · appears, that in the pouring out of the Spirit 
came the Gift of Prophecy. Co- incident with 
this the Angel ſays, The Teſtimony of Jeſus is ,, air 
the Spirit of Prophecy. And what it is in its 10. 
own Nature, it muſt e ever continue N the 
World's End. 43 
Our Author mentions „ Hllont as one of TY 
Somethings addreſſed to the bodily Senſes. That 
there is ſuch à Thing as external and corporral 
Viſion,” the moſt ignorant who enjoys the Bleſſing 
of Eye ſight knows; but if he mean) to deny 
that there ever has den any Viſion purely inter- 
nal, I muſt think he errs in Viſion, and ſtumbles * 
in Judgment 

We have a notable 1 of ined KA 
ſpiritual Viſiqn in the Prophecy of Ezekiel. : He Ezek. viil, 
repreſents, that as he ſat in his Houſe with the 
Elders of Judab-litting before him, the Hand, 
or Power, of the Lord fell upon him, and the 
Spirit brought him, in the. Viſions of God, to Je- 
ruſalem, ens, by ſaw the Image of Jealouſy, 
the Chambers of Imagery, the Mourners for 
LJammuz, the Worſhippers of the Sun towards, 
the Eaſt, and heard the Judgments of God pro- 
nounced againſt them tor -Idolatry.; na his 
D to him, _ teceived his Anſwer. :; 
. with 


Acts it. 22 


| [ 26]; 
with abundance more, which are. the Subjects of” 
this and the three ſucceeding Ch; 

He that can believe the Propber was * 
' perſonally tranſported to all the _ Places he 
here mentions, and adually ſaw: the real Objects, 


at the ſame Time he was fitting in his own Houfe,. 


in Company with the Elders of Judah; or that 


be really heard the Denunciations of the Almi 
with, bis corporeal Ears, and expreſſed the Words 
he mentions with his Tongue, whilſt thoſe Elders, 
preſent with him, heard nothing of the Matter; 
which it is evident from the Sequel they did not; 

ſuch a Perſon is better qualified to IWR 
ties. than. I am. + 

It is very clear that God did, i. the Brie 

Viſioa,. make. known his Will to the Prophet by 
immediate internal Revelation, without any thing 
addreſſed to the bodily Senſes ; for. what is ad- 
dreſſed to the bodily Senſes, muſt be through the 
bodily Organs. What the Soul ſecs by their 
Means, it muſt ſee through the bodily. Eye ; 
what. it ſo. hears, muſt be through the bodily, Ear; 
and the Objects ſo ſeen. and heard muſt be an- 
ſwerable to theſe Organs: They mult be external 
Objects, or they cannot be externally received by 
Nac External Organs and internal Objects are 
naturally inadequate; and as the Multitude of 
Objects here mentioned by the Prophet, as the 
Subjects of his Viſion, could not be external, he 
could not receive. the Viſion of them by his bodily 
Eyes, but only by an inward Senſation opened 
by the Holy Spirit in his. interior Part, or rational 
Spirit. This ſtrongly proves the Fruth of what 
our Author n ſo haſtily and ſo nn 
denied. 

Permit me to introduce a . from an 
enlightened Author of the laſt Century upon 
this Subject: * in the Time of the 
£7 08 C Patriarchs. 


Ta]. 


©'Patriarchs eſpecially, Viſions of + 
— many Times to the external Senſes, 
yet afterward Viſion and Voices, in the Time 
of the Prophets and niger Chriſtians, were 
much Deeps to the inward Senſes, bein 


neither ſeen nor heard by the outward. N51 | 


* the Truth of this 


by many Inſtances in 
Scripture, as by 


at of Eliſha, who prayed, 


that his Man's Eyes, i. e. internul Sight, might 8 


A abe opened; and was anſwered with the Lord's 
umocking thoſe Eyes which were ſuitable to the 
Objects they were to ſee; ſo that the Man in- 
4. — beheld the Mountains full of Horſes, 
and fiery Chariots round about Elia. Here 
e may obſerve, the Objects were preſent bè- 
+ fore; which Riiha ſaw, though bis Man could 
o A whence he prayed that his Eyes might be 


„opened. Nom if they had been Objects 7 


external Senſes, Eliſha's Man might have ſeen 


them as — as himſelf, eſpecially being in fiery- 


bright A nces: Whence it appears that 
they were not beheld by the external, but inter- 
ml Eyes, which muſt be opened before ſuch 


Objects, though preſent, can be ſren. So Daniel ban. 3. 1 


alone ſaw the Viſion, the Men that were with 
him not diſcerning it, though it was of an 
Angel, Whoſe Face was as the Appearance of 
»Lightning, and his Eyes as Lamps of Fire; 
and ſo extremely fr for the Sight of all their 
# outward Eyes; and could not but have been 
* ſeen by them, "had they been material Objects 
:* ſuitable to them. So Voices were heard by the 
_ '*: internal Senſe of Hearing, without the Help of 

the external Organ: When I heard the Vaite 


2 Words, then was I in deep Sleep on my 2 
„ Pace.” © He was jn a deep Sleep, and yet 
heard his Voice. Now we know in deep Sleep 
s 25 Soul acts not in receiving Species, either 
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vile or abdible, through the cutward Senſeg. 


Hence it is clear that this Voice: was not hearel 


by the external but the internal Ear, or Power of 


kiearing. The Truth of this is more ſtrength- 


ened by that of Daniel viii. 18. and by that of 


Hels xxii. g. where Paul affirms, that the Men 


that were with him, in his great Viſion of 


Chriſt, beard. no! the Voice of bim that: ſpake 
10 him, though he himſelf heard a confiderable 
Difcourſe. Hence it is clear it was not his 


corporeal Ear by which he heard it, as we hear 


ordinary Voices; for a Voice or Sound in the 
Air communicates itſelf equally to every one's 
Ear that is preſent, ſuppoſing there be no out- 
ward Obſtacle to hinder; therefore Pau! heard 
this Diſcourſe by the internal Faculty of Hearing, 


not by the outward Organ. This further ap- 
© pears by that Viſion of Peter's, where, in a 
Fvrance, he ſaw the Heavens 
- Veſiel full of living Creatures deſcending to the 
Farth, and heard a Voice ſpeak twice to him. 


ed, and a 


Now, we cannot think, that being in a Trance, 
he could hear and ſee with his organical Eyes 


and Ears; becauſe an Extaſy, or Trance, is ſuch 
a State in which the Soul is ſo gather'd up into 


its own Center, and alienated from the external 
Organs of Senſation, that they act not for that 
Time. Therefore theſe Objects were perceived 
by the inward Faculties of Sight and Hearing, 


without the Help of the outward Organs. A 


like Inſtance to this is that of As xxii. 17, 19. 


where Paul ſpeaks thus of himſelf : And it 


came to paſs when I was at Jeruſalem, even 
« whilſt 1 prayed in the Temple, I was in a 


Trance, and faw Chriſt ſaying unto me, Make 


« haſte, and get thee quickly out of Jeriſa- 


. 7 8 * 4 2 
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Hut to prove that Viſions may be ſeen, and 


wee ſeen, without the Help of the external 


Organ of Sight, I ſhall only inſert one Inſlance 
more out of Ad, ix. 10, Sc. which makes it 
as clear as the Sun; for there Chrift tells 
c Ananias, that Paul in a Viſion had ſeen him 


4 coming in, and laying his Hands on him, that 


+ he might receive his Sight. Now at this Time 
Paul was abſolutely blind, and fo in an utter 


Iacapacity to ſee 4 Viſion or any Thing elſe 


with his external Eyes ; for he received not his 
Sight till afterwards, being firſt touched by 
« Ananias, and treed from thoſe Scales which 
<' before obſtructed his Sight. Thomas Bromley's 
Extraordinary Diſpenſations. Obſerv. 4 
Perhaps our Author may apply the ſame Sup- 
. poſition to Bromley he does to Barclay. Mr. 
Barclay,“ ſays he, + ſeems' to ſuppoſe the Soul 
has Ears, Eyes, Hands, and Fear? Sc. An- 
ſwer: In no other Manner than Holy Writ ſeems 


CT 


to ſuppoſe the Soul to have theſe Members in 


thoſe "Places where they are figuratively applied 


to it. Every ſenſible unprejudiced Perſon will 


readily God that Barclay does not mean "Ears, 
Eyes, 06 by theſe Terms; but an inward Power 
1 Senſation in the Soul, anſwerable to the bodily 


Senſes, though in Nature as e to tam as 


Spirit is to Body, - - ' 
P. 14. If two or * Thouſand are to be 


< regenerated, it is to be done by ſtating the 


* grand Facts and Doctrines of the Goſpel.” 

Then our Saviour miſs'd the Mark widely 
when he repreſented the New Birth to Njcodemus 
as the Work of the Spirit. If the ſtating the grand 
Facts and — of the Goſpel would have 
done the Work of Regeneration, our Lord could 
neither be ignorant of it, nor want Ability to 


vs * wich the greateſt — and *. 
but 


— : 1 be 4 . 
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- 


n F — 


8 


powerful Cauſe to produce ſo great an Effect; af 
Operation nad Effect that this Maſter of Hyael 


appeared totally at a Loſs about. Our Lord 


acquainted him that, in his prefent natural” or 
carnal Eſtate, he could no more underſtand it, 
than he could aſcertain the Source and Circuit of 


Pon in 1. the Wind.” The Wind bloweth where it liſteth, 


* and thou heareſt the Sound thereof, but canft 
© not tell whence it cometh, nor whither it goeth 
© ſo is every one thatis born of the Spirit 

People being too generally taught to look upon 
Religion to conſiſt in a peculiar Syſtem of * 


nions, ö 16 and Practices, which "ay 


Big i. 


believed and 
by Man in 


— Nature, without the * 


by oo of a Principle ſaperjor to his Reaſon; 


they, by Conſequence, remain in their. native Ig- 
norance of, — -Incredulity towards, the Neceſſi- 


ty of receiving the powerful Energy of Divine 
Life, and the Poſſibility thereby to experience a 


State of real Regeneration. Yet real Regenera- 


tion is ſo abſolutely inſiſted on by our Lord, that 


he aſſerts, à Man cannot ſee the Kingdom "without 
i. It is therefore the moſt neceſſary of all Things 
to be really experienced by us, though leaſt un- 
derſtood; and moſt neglected, by too many pro- 
feſſing Chriſtianity. Yet I verily believe there are 
in moſt, or all, religious Societies, both amongſt 
their Miniſters and Hearers, thoſe who inward 

witneſs leſs or more of this falutary Work upc 


their Souls; but the Generality appear too wil - 
lingly ignorant concerning it, reſting partly upon 


Exteriors; and too much upon that Kind of 


Knowledge which naturally Puffs up, and! is there. 


fore jdolized by then. 
When the Chriſtian Church became * far ls 


| n that its Leaders no retained the 


ſenſible 
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ſenſible 98 of the Holy Spirit, before pro- 
miſed to lead into all Truth, = more eaſy pleaſing 
Thing to the carnal Mind was ſubſtituted in its 
Stead; a Thing that eccleſiaſtical Sophiſts might 
bend any Way, fo as beſt to ſerve the Ends of 
their Domination and Lucre; the Learning of the: 
Schools, and the Wiſdom of this World; which 
though Fooliſhneſs with God, and what they could 
never know him by, yes the Nations have been ſo 
far bewitched by the artificial Sorceries of this 
Babyloniſn Idol, that it hath been the Object of 
their Adoration for many Ages. If we look 


been ſo fruitful and ſo tenacious of Errors? WhO 
have been at fo great Difference and Uncertainty 
amongſt themſelves? Who ſo ſelt- opinionated, 
over · bearing, and tyrannical; or ſo miſchievous: 
and deſtructive. to their own Species, on Account 
of their favourite Errors, chiefly. in. Matters of 
Form and Opinion; annihilating —_— the Eſ- 
ſence af Religion, to ſupport the changeable 
Modes of their awn miſtaken Invention and Ad- 
dition? Witneſs the many fiery Conteſts both. in 
and out of their Councils, Convocations, Sy nods, 
Sc. and the many Millions of Mankind they 
have occaſion'd to be miſchiev'd and murder d in 
their un-holy Wars, and antichriſtian Perſecutions, 
to the grievous Scandal of the Chriſtian Name. 
If People would but awake from their falſe 
Reſts in rn and Exteriors, and ſeri - 
ouſly; conſider, they muſt clearly ſee that the 
Root from whence ſuch diſtracting and deſolating 
Fruits. ariſe muſt be evil, and ct of the 
wicked One (whoſe Buſineſs amongſt Mankind is 
their Deſtruction) and not from od, in whom 
alone is their Salvation, . If their Minds were 
ſincerely and rightly concerned for their own eter- 


r 


the Conduct of its learned Champions, Who dm 


an 
v0 longer lean upon the broken Reeds of. human 
| „ and _— Rituals, but ſeek to find 
that which will fave, and cannot dective them. 
They would look for the true Saviour. within 
them ; who, being _—_— n 
Spirit appears in their Hearts ci- 
— 1 order to effect this great and neceſſary 
Work of Regeneration in them, and thereby 
fir them for an Entrance into the Heavenly 
Kingdom. | 
| | Rina eſſentially and radically conſiſts 
2 Cor. » in a Change of Spirit or Nature. If any Man 
< be in Chriſt, he is a new Creature. The old 
Man 1s put off 3. the new Man put on,. This is 
not in Man's Power to do for himſelf ; nor in 
any Man's Power upon Earth to effect for. ano- 
tber. The Holy Scriptures can do no more than 
direct towards it, recommend it, and inſtruct 
| concerning it. The hearing of Men experienced 
in it, and the reading of the ſacred, or any other 
Writings, are altogether ineffectual, if not ac- 
companied with the Holy Ghoſt; and only ſo far 
effectual as that attends the Uſe of them. They 
are only its Inſtruments when made uſe of by it; 
and the infinite omnipotent Arm of Divine Power 
acts herein, either With them or without 222 
when and in what Manner he ſees fit. 
This great Change is of the Mind and 8 
of Man, inward and ſpiritual, and is there . 
wrought by the Power of the Holy Spirit. For, 
Effects are anſwerable to their Cauſes. Carnal 
Powers can but produce carnal Effects. Spiritual 
Effects are the Produce of ſpiritual Powers; evil 
Effects ſpring from evil Cauſes; and good Ef- 
fects from good Cauſes. And what produces a 
new Heart, or a Spirit renewed, produces new 
Life and new Works, in and through the new 
. 3 after the Image of God, which. 


Man 


Tra 11] 


Man was'otigirially ervarel/in; i. ef the Spirit af 
 Rightcouſnes and true Holineſs: i The Works 
thus produced” are W den minared oc 
froin their Root, and ſeripturally cklfedt god 
4 being the genuine Fruits of the By 
The Subtiley' of the evil Spirit ban tn 
rats cheſs and deceive by atr outfide' I 
but as He who looks ut the Ground and Principle 
of Mens Works; and according theteunto will Age. - 
judge them, cannot be deceived g it eſſentially 
concerns every ne of us that we Heteive not our- 
ſelves 3 for ſuch as we ſow, we ſhall certainly 
reiß iu ehe Concluſion of Time: 6-4. 4378 e. 
Our Author makes the ſame ſuperficiet Uſe of 
che Words cov and Conderſon, which many 
ine tperienced Writers have done before him, Wh 
ſeem do itnagine Chriſtian'Cotiverſicn conſiſts iti A 
ſudden Change of Opinion, or an 2 the 

| Min td the DoRtinies'of the Goſpel, and a Join - 
ing in external Fellewſhip with the Profetrt of 
Chriſtianity. But this is the leaſt Part of it. 
Tue Chriſtian Converſion is the total Change of 
4 Sinner from a State of Corruption of Heart to 
State of Purity, a being reſtored'to the Divine | 
and regenerated as above mentioned. 


That it is not, at ſeaſt in common, inſtutttaneou s, 


but a Work of Time, may appear,” cven to 
thofe who have no real Experience of it. from 
that Expreſſion of our Saviour to his ' 
* Verily I ay unto you, encept ye be zonverted, Mar, WIA. 
5 and become as lietle Children, ye ſhall not enter 3 
into the Kingdom of Heaven] Hence we ies, 
though they tfen believed in him, had been his ; 5a 
Followers for ſome Time, and bore the N 9 
of his Diſciples, as many bear the Nate 
Chriſtians now ; yet they were ſtill ſhort of cha 
Degree of Converſion which was heceffary to ob- 
| wa them, an — into the Kingdom of 


Heaven. 


rr 
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Luke xxii. 
2, 33, 34+ 


174471 


Heaven, - They muſt be wrought down into . 
Docility, Dependence, and Innocency of- Child 
ren, in order to be fitted for it. Another Inſtance 


we have in the Caſe of Peter, ho had been a Fol- 


lower of Jeſus from the firſt and often favour'd 
and employ d by him, to the Day whereon he was 
betrayed, into the Hands of Pilate ; even then 
Peter's. Converſion ſtill remained imperfect, as 
appears by his . Lord's, ſaying to him, When 
chou art converted, ſtrengthen. thy Brethren,” 

deter, thinking - hinaſelf, ſtronger, than his Lord 
| knew him to be, anſwers, Lord, I am ready to 

g0 with thee both into Priſon and to Death. 
To which Jetus; replies, „ tell chee, Peter, the 
4 © Cock | all not crow this Day before char chqu 

ſhale, thrice deny. that thou knoweſt me. This 


| may; EW. us, how requiſite a low Opinion of 


Ade xviii, 


our 4 85 with Humilicy, the Fear. of and 
2 cquſtanc, Dependance upon him, is to all: How 
Prove we are to preſume, and how liable. to be 
m 


en. figs et ITY 4.) 
10 Be 4.655 Que Opponent brings inſtaches i in Sup⸗ 
port of of. his, Negative, which .notably fail him. 
. ſays he, had many People at Corinib, 
Fi he did not chuſe to teach them the Goſpel 
by immediate Revelation. No; Paul was or- 

S ard to continue there. and teach the Word of 
5. God among them. Apollos was more perfectly 
iuſtructed in Religion, not hy internal imme- 
evelation,. but by Aquila and! Priſcilla. 
erin appear to me neither true in Fact, 

nor go jo in; Point of Argument 
In Fact. Paul ſays to the Corinthians, 
14 thank: my God always on your Behalf, ſot tht 
i Grace of God. Which is given you by, Jelus 
: Cbriſt, that in every Thing ge are enriched. by 


w— 


2 


1 Hin, in all,Utterance, ; aud in all Knowledę 4 3 


dees 2 the 1 * of) Chrilt. was confirmed 
in 


e - 


381 
in you, ſo that ye come bebind in no. Gift,! + 
Chriſt, being then aſcended, 'azdii0Jonger — 
ſonally upon Earth,, gave:them:the-Grate ;of Gad. 
and iberehy 9 them in all Utterance and 
in all Knowledge, fo that they came behind an nd 
Gift, it muſt be hy the immediate Qualificatiofi of 
his Spirit. The ſame Text which ſays Aquila 8 
Priſcilla expounded the Way — vhs! 
ro to Apollos, tells us in t 
that, before they further bom e hin, ng Pa 19 
fervem in the §pirit, and began to ſpeak boldly in 
the Synagogue, He muſt therefore, before he 
received their further friendly Inſtruction, be ne- 
ceſſarily under the immediate Influence of the 
Spirits; to be, fervent in it and as he was influ- 
enced by it, he undoubtedly received Inſtruction 
and Utterance from that, Which gave both Wi. 
dom and Utgerance to this — and Wade 1 7 
Corinthians: 71 0. Wb h dete, 
2d. His Argu ment ade not. juſt 5 which oft 
| ſtand either briefly after this Manner: Paul was 
order'd to tarry at Corinib, and to teach the 
: Corinthians there; therefore God did never chuſe 
to teach: them at all hy immediate: Revelation. 
Agollas, was more perfectly [inſtructed by Aquila 
and. Priſcilla; pens 1 ip was not at all inſtruct- 
1 oh IEG Revelation : Or n. 


1 God. inflruds; by. inunmental los, 

he never teaches immediately by his Spirit: 1 

He inſtructed the; cube, d Aalen by 

inſtrumental Means; * 15 

Therefore be never tuught them immediately 
by, his Spinnt. “: % one M817 yo Þ:; 5 
Here, though the Aſſupption is right, andahe” 

1 juſtly drawn, the Propoſitign being falle, 

the Concluſion muſt be ſo too! The Authors 
Ame dwindle * ſunple Aſſertions, 1 
ae 


hn 


Heb, viii. 
10, 11. 


36) 


fliew boching more than that it pleaſed God, in 
theſe particular Caſes, to make uſe of outward 


Means; © but not that he never 'operated' without 
them. Tune laſt is the ner nen in "bis 


ME 15 4 
n my Op _ R. \Bardla has la g 

ä ſhewn, it. That the Holy Sprit 5 tha 
proper and princi al Teacher of all Men; f. e. 
the internal Inſtructor 'appointed of God for ehe 
enlightening and quickening of all; and ad. That 
it is really known to be fuch-by the Faithful in 
their own Minds and Spirits; yet, as it ſeems 
to requiye/ more patient Attention in ſome than 
they are willing to afford, to collect his Proofs 
properly into View, I ſhall endeavour briefly 5 


ſhew the Truth of theſe Poſitions. 


Jer. xxxi. 


This : ſhall be the Covenant that I will make 


In the Book of Feremiab we have theſe Words: 


with the Houſe of Irae!. After thoſe Days, 
„faith the Lord, 1 will put my Law: in their 
« mward Parts, and write ii in tbeir Hearts, and 
© will be their God, and they mall be my People; 
and they ſhall teach no more every Man his 
Neighbour, and every Man his Brother; faying, 
© Know ye the Lord; for they ſhalt all know me, 
from the leaſt of ther to the oreateſt of them. 
This Paſſage is aſſumed andFapplied by the Au- 
thor to the Hebrews, as prophetically expreſſive 
of the Time and Narure of the 0 ene 
Piſpent. iin 

It is undoubredly' eros; thut this Divine 70 | 
was in the Hearts of Men before the Commence- 
ment ot the Chriſtian ra, as the Gitt virtually 


ts ix, purchaſed by Chrift, who was the Lamb flain, 


. trom the F oundation of the World. Moſes told 
the Mracliles, The Word is very nigh unto 
© thee, im thy Mouth, and in thy Heart, that 


= thou 1 * od 1 This in/peaking 


Word, 


Word, "the Apoſtle Paul oi i Chriſt, andy Rom. =. 
nich he, „ ig the Word of Faith which we preach. ” 


Ir this Word of Faith was in the Heart of Man, 
and was Chriſt, it muſt be by his Spirit, as a 
Light and Law within Man; for this was wrote 
in the Book of Deuteronomy above 1400 Years 
before his Incarnation. David witneſſeth to it, 
where he faith, + I delight to do thy Will, G 
660d; 
alſo labs; its Perfection, and that in ward Con- 
r is effected by it. The Law of the Lord 


thy Law is within my Heart.” He palin g. 


is perfect, converting the Soul.. This muſt be 1d. n 


cats a powerful imernal Principle tins 
thereupon ;5 no leſs than Chriſt himſelf ie Spine 
the Life and Light of Men. Let in David 
Time ſubſiſted — Diſpenſation of an outward 
Law, which had been ſuperadded to this inward 
ſpiritual Law, in Condeſcenſion to the Ignorance 
of the Iſraelites, who having been for Generations 
enſlaved under the Rule of an idolatrous Nation, 
had imbibed their Superſtitions. To theſe che 
Law of carnal Ordinances was given, that it 
might be to them as a School- maſter, to lead their 


carnal Minds gradually to Chriſt ; who from the Gal. in 1. 24s 


was the Saviour, and was all along re- 
volley as ſuch in the Hearts of the Faithful; 
alſo ſhone in the dark Hearts, or Conſciences, of 
all Men; though in many the Darkneſs compre- 
hended it not, or did not underſtand it to be 
what it really was; which is the unhappy Caſe 


of too many now, even under the Chriſtian Pro- 


feſſion. 


Thus, at the ſame Time the Thattires were un- 


der the Diſpenſation of the Moſaic Law, the in- 
ward ſpiritual Law awaited them alſo in their 
Hearts, that, as Moſes told them, they might 


bear it, and do uv. But the Chriſtian Diſpenſation 


q Ga of Chriſt alone, clear of all external Types, 
| Shadows 
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Shadows and Ordinances: of a carnal Nature; 
Which were always in themſelves impotent as to 
the Purification-of the Conſcience, and were only 
impoſed pro tempore, for the Sake of what they 
opel till the Time of Reformation, the Time 

of the Commencement of the pure ſpiritual Re- 
gion of Chriſt; wherein himſelf alone rules as 
King, makes Interceſſion and Atonement as Prieſt, 
opens and inſtructs as Prophet, and ſaves, ſup⸗ 
ports, and comforts as Saviour; and that nc 
tor a Time only, but for ever. 

In this moſt excellent Diſpenfation, J they 

hall teach no more every Man his 8 
© and every Man his Brother, ſaying, Know ye the 
Lord; for, ſaith the Lord, they ſhall all know 
me, from the leaſt of them, to the greateſt of 
them.“ The more experienced may further in- 
ſtruct the leſs experienced, as Aguila and Priſcilla 
did Apollos; and the Members of Chriſt may, and 

ought to be mutually helpful to one another, by 
Information, Exhort ation, c. as they find their 
Minds properly influenced thereunto. But whether 
they do or not, the Text implies that every Man 
-, ſhall have the Opportunity of knowing God tor 
© himſelt, by the internal Illumination of the Word 

f Faith, the Law. of the Spirit of Lite in Chriſt 
5 manifeſted in his .] n Heart in ſuch Man- 
ner, that, if he is faithful in Obedierce to it, 
there ſhall be no Need to ſay to him, Know the 
Lord; for all, without Exception, ſhall have 
this Means of Divioe. Knowledge, from the leaſt 
to the greateſt, | 
Concurrent with this, Jaiab prophetically faith, 

3. All thy Children ſhall be taught of the Lord. 
Which is confirmed by Chriſt himſelf, Job vi. 
45. ard by the Apoſtle, 1 Thef. iv. 9. and allo 
by Jobn, who in his general Epiſtle to the Be- 
OM ſaith, The Anointing which ye haye 

received 


1 39 ] 


received of him (Chriſt) c abideth ih you, af © Toke . 


ye need not that any Man teach you, but as 


the ane Andinting teachech you of- all Things; 
„and is Truth and is no Lic; dhd even as i- 
« hath taught you, ye ſhall abide in him. This 
inſtructive Anginting is what our Lord promiſed 


when he ſaid, The Comforter, which is the por yc7'f 


Holy Ghoſt, whom the Father will fend. in my 26- 


Name, he "hall teach you all Thing, and 
« bring all Things to your Remembrance, What 
« ſoever. I have ſaid unto you“. 
Our Author ſeems to confine this Teaching of 
the Holy . Ghoſt, in the Text laſt cited, to its 
bringing 10 ibeir Remembrance what Jeſus had 
taught them. If fo, the Holy Ghoſt was' only 
given ta refreſh. their Memories! Bat it is very 
clear to me, more is intended by it than that. 


Barely reviviag Things in the Memory, will 


ſcarce bear the Name, 5 Tedching with Propriety. 
It appears to me, that che Office of the Com- 


forter is ſet forth here in two Particulars. ſt-. 


That he ſhould teach them all Things requiſite to 
the Diſcharge of their Duty. 2d. That he ſhould 
occaſionallj bring to their Remembrance what 
their Lord had ſaid to them. And I am con- 
firmed in this by what he further told them in 


Chap xvi. 12, 13. U have yet many Fhings to 


* ſay unto you, but ye cannot bear them now. 
* Hbwbeit,. when he, the Spirit of Truch, is 
come, Be will guide you into all Truth; for he 


© ſhall not ſpeak of himſelf, but. whatſoever he 


© ſhall hear, that ſhall he peak: and de will ſherg 
vou Things t come. This plainly 1 intimares, that 
what they were not then enough to bear, 


even from the Mouth of Chriſt, they ſhould re- 
ceive alter his Aſcenſion, when further experi- 
enced and better able, from the Spirit of Fruth 
ſelf, This receives further Strength from its 
Correſpondence 


* 


D bidt 
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n ye ſhall: ſpeak ; far ful 4 


40 
f Correſpondence with that of the Holy Anointing; 
aud others before cited, as well as with theſe — 


follow, wherein our Lond directs. his Diſciples, 
upon the maſt preſſing Occaſions, to place their 


upon the ümthediate lſtruction o 12 the 
Holy Spirit. 
Wen they deliver you up, rake no 


ex yon in that ſame Hour indi? . 
5, or it is not ye that ſpeak, birth Fins of 

« your Father which ſpeaketh in e he 
promiſes: the Spirit of God ſhould, not by their 
outward Ears, but internally and immediately, ins 
ſtruct them what they ſhould ſay to their r 
ſecutors. * 

To the ſame Purpoſe Mark has it, Chap, xi 2 


11. and Luke xii. 11, 12. 


From ie Texts above cited, and abuhdance 
more of concurrent Import, it appears that im- 


mediate internal Revelation is the very Fqunda- 


tion and Property of true Chriſtianity. And 
herein ſtands its Dignity and Superiority above 
all other Diſpenſations. + Fleſh and Blood," ſaith 
our Lord to Peter, * hath not revealed it unto 
<- thee, but my Father who is in Heaven. And 
I ſay alſo unto thee, thou art Peter, and upon 
this Rock, (the immediate Revelation of Chriſt 
by the Father) <1 will build my Church, and the 
Gates of Hell ſhall not prevail againſt it.“ 
It is alfo very clear that this internal n 
ledge of God, and of his Divine Will and 
Work in the Faithful, could not be wnfelt and 


" wnknown to them. For how could the Word of 


Faith be ſo placed i in the Hearts of any that they 


might bear! it and do it, if they were not put 


into a Capacity to hear and diftinguiſh its Voice? 


How could they be fo taught of God, as not to 


need the RE of Men ? Or the 1 
5 | teac 


he A 


141 


tough them all. All Thiogs neceſſary, the. * 
w them Things to come the Spirit of the 
Hane ſprak- is ben; or the;Holy Ghoſt inftruct ;; --+ - 
m What to fay; af dr ae e when under 
moſt trying Cireumſtances, and they, ſtill: re- 
main inſenſible pf it all? On, how tod we have 
beeen favoured with Records. of the Light, the 
Life, the Canſolation, the Wisdom, the Ways 
and Workings af the Fly Spirit in the Heart, 
it the — Vigo bad apt moſt ſutely en, 
Experienced it?? 
oh The 8 ns in ola Ting @ 292 Pet. i. erg 
n 3 10 7. #9 
Ks — y the Holy CW. 
poſtle ald wid the Aber, char Cd 
e ode Blood all Nations of Men, not 
anly to ſive upoti:the Face of the Earth, but | 
© rhat/they ſhould eek, the: Lord, if haply they Aar xvii 
© might feet after him and ſind hm., Ile then 
muſt certainly, be to NN and felt by Man 3 
and as he is a Spirit, it muſt be after a {ſpiritual 
Manner, We cannot ' conſiſtently 2 2 che 1 . 
Apoſtle was bantgring. the Athenians: here; by 
putting them upon feeling. gſter, 13 wat 


Was not to be felt not found hy them 


As many as ate led by che Spirit of. Godgfow. vid 
are the Sons of God. If they. are led by it, 
they follow it; and if they follow I, they ko 
it; and are not inkenſibly mov d ke - irprimare . , rule 
Machines. 
When he? (Christ). putteth forth, his. . * 
© Sheep, he goerh before them, und the Sheep“. 


follow him, for they know. his Voice, and a 7 
Stranger they will not follow. | Then thoſe are po 
the Sheep of Chriſt, who can both hear his Voice; 
and ache it from ſtrange Voices 3 which 
Br implies, a Soni in them of a 5 

: arure 


11 


Nature to thit of an inſenſible d poverlety 
Vegetable,” See our Author P. 67, 
x Cor, l. Eye hath not ſeen, nor Ear heb; dlthes 
% 1% have entered into the Heart of {the carnal) 
« Man, the Things which God hath prepared for' 
them that love him. But God bath revealed 
© them unto us by his Spirit? Something is here: 
meant by the Apoſtl beyond the Reach of hu- 
man Capacity, unaſſiſted by Divine Illumination. 
'Tis not any thing ideally framed in the Head, 
as an Image of good Things, © 6r of the Things 
of God, but Ne good Things themſelves, eommu- 
nicated to the Soul internally by the Holy Spirit, 
which are in reality perceived, felt, and enfoyed 
by a Divine Senſation. Doubtleſs the Plalmiſt felt 
| the Heavenly Influx thereof in his Heart, when 
a . he broke out ſo pathetically, „O taſte, and ces 
that the Lord is good : : Bleſſed is the Man chat 
« truſteth in him.“ It is evident to mie, that his 
Heart was then ſo overcome with # Senſe of the 
Life and Love of God, that he could not forbear 
to invite others to the like Enjoyment. ts 
Jer,xx.g, I ſaid, I will not make mention of bim, nor 
© ſpeak any more in his Name; but his Word was 
© in mine Heart as a burning Fire ſhut up in my 4 
Bones, and I was weary with'forbearing,"and'T 
could hot tay.” ' Surely" the Prophet was thien 
warnuly ſenſibie of the Fower'of this immediate 
internal Worec. 
John vi. 7. Our Lord firſt ou the People, Labour 
bd hot for the Meat which periſheth, but for that 
which enduteth unto everlaſting Life; which | 
the Son of Man ſhall give unto you.“ And 
ver. 33, 113 preſently after ſays to them, I am the Bread 
53-57. of Lite. © I am the living Bread. Except 
© ye eat the Fleſh of the Son of Man, and drink 
his Blood, ye have no Life in you.“ He 
4 Eh eateth me, even he ſhall live by ne. 258 
This 


[81 


6 This i is that Bread which came down from Hea- John vl. 58, 
ven. * The Bread of God is he which cometh ver. 33. 
down from Heaven, and giveth Life o the 
World. After he had been thus pleaſed meta- 
phorically to treat concerning himſelf, as the 
ritual Liſe, of the Soul, under the Terms of 
pon and He/a, two of the principal Supports of 
Man's Body; he ſhews the Aptneſs of the Simile 
in his Explanation ; It is the Spirit that quick- Ver. 63. 
« eneth ; the Fleſh, profiteth nothing: The 
Words that I ipeak-unto-yau, they are Spirit, © 
6 and they axe Life.“ That is, they do not 80 

rt a dry Theory, but a real ſpiritual Life; 

Participation of Divine Virtue, which is the * 
quickening Power, and proper Life of the im- 
mortal Spirit of Man, Tis not a Thing in Type 
or Shew, but in Reality; For my Fleſh is ver. 33 
Meat indeed, and my Blood is Drink indeed. 
A real Adminiſtration of Strengrh and Relteſh- 
ment to the. Soul. 

Divine Light is the Subject of and Senſa- 
tion, and is not to be communicated from one 
to another, either by Reaſoning or verbal Deſcrip- 
tion. In vain therefore do any call for a 3 
n of it. A Perſon void of Sight 

ram his Birth, might as reaſonably demand the 

| Light of an outward Luminary to be ſhewn him 
by Argument. All the Pains that could be taken 
; with him in that Way, would Jeave him as wide 
3 of the Mark as the blind Man was, who ima- 
gin d, from what he heard, that the Colour of 
Scarlet reſembled the Sound of a Trumpet. As 
f what, requires the Sun-beams to make a true Di- 
. 15 ery of it, cannot be rightly ſeen but by the 
b 
e 


ight of the Sun; ſo ſpiritual Things cannot be 
properly known but - the Illumination of the 
upernatural Sun of Righteouſneſs, Every Thing, 


5 do to be ar „ muſt be ſen 1 in its 112 aht. 


Principle. 


2 


20 


F. 17 
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Wirte An inferior mR eandgt waks 


a juſt Diſ of what is in ature above its 
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Ke. Barclay hab ing TY "6 The Spirit witpeſſetk 

4 with our Spiri but not 0 our butward — 

our Author ànſwers, But theré is not à 8 
11 


of the Modu, Mr. Bareli 
by the bodily Senſes, as 


4 and it mi 
A without.“ 


is, it might be either Way, either in the Way he 


om. viii, 
16, 


aſſerts, or the Way he denies But upon a Review 
of the Text, it appears otherwiſt to me. The 


_ © Spirit, %%, beateth Witneſs with our Spirit, 


that we are the Children of God.“ The Phraſe; 
« itſelf, denotes it to be by its on itntnediate 
Evidence. We do not uſe to ay the Thing 1j, 


When we mean any Thing ee. Can it be more 
0 properly expreſs d, than 90 ſay, the Spirit *#/elf 


eth Witneſs with dur Spirit, when we mean 


tdbe Body is not concerned in it? The Spirit . 


Ibid. ix. 2. 


ſelf bearing Witneſs with ours, indicates ſtrongly 
to me, a certain immediate conjunct * in 
the Conſcience, proper to Spirits only; and is 
ſufflciently expreſſive” of the Modus to [thoſe who 
ne Truth te Syſtem. The Apoſtle declares, 
is Conſcience bote him Witneſs # be Holz 
Ghoſt, which is fimilat hereunto, and wants not 
the bodily Senſes for a Modus. The Confidence 
of a true Chriſtian is not in what he hears, or 
reads, but in what he feels; of the Holy Spirit. 
P. 18. + T declare Mr. Barclay has no where 
« proved that Moſes, ſome of the Prophets, Apo- 
© ſtles, and inſpired Saints of Seripture, had an 
immediate internal Revelation of the Holy 
Spirit, in his Senſe.” What he means by Bis 
« Senſe; he has explain'd P. 14. I mean,“ fays 
he, that by which the Deity produces Ideas in 
the Mind, Ce. But this is not the Senſe of 
Barclay. 1 only our: Author's Miftake con- 
e 8 cernangy 
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cerning it, who thinks he means a Revelatior| 
meerly ideal. Whereas he frequently declares he 
intends objective Revelation; and Apol. P. a8, 
ſays, It is to be e pa alwa gh of 
« the ſaving, certain and nece nowledge of 
7 Gai wen that it cannot be enquired — 
than by the Spirit, doth alſo appear from many 
clear Scriptures. He then proceeds, and proves 
his Point; to which J refer the Reader. ET 

P. 19. But how can it be prov'd,“ ſays our 
Author, that any of Mankind have, or might 
© have, the ſame now ?* His own Words, P. 29, 
will lead to an Anſwer, * When I did right, my 
« Conſcience approv'd but when I did wrong, it 
* condemn'd.% And further; That all Men u. a, 
have ſome Knowledge of Right and Wrong, I © 
« allow, And that when they act according to 
the former, their Conſciences approve ; and 
vhen according to the latter, condemn. Whe. 
* ther they had theſe Notions of Right and 
Wrong by an immediate Impreſſion of the 
$ Deity; or by Tradition, I will not abſolutely 
determine ; though the latter {c:ms molt 
„„ „ 

Our Author ſeems to reſolve the Approbations 
and Condemnations of Conſcience into Notions 
only. But I don't think him ſo ignorant, upon 
Conſideration, as not ts know that when Con- 
ſcience condemn'd, he had an inward Compunction, 
an uneafy and painful Feeling in his Heart, as well 
as a Perception of Notions in his Head. 
Hie thinks it is moſt probable that Conſcience ' 
comes by Tradition, rather than by an immediate 
Impreſſion of the Deity.” Right and found Tra- 
dition may lead to regard Conſcience 3 and erro- 
neous· Tradition may byaſs the Mind and warp 
the Conſcience; as Evil will darken, pollute, and 
harden it. But, in my Opinion, a juſt Con- 
To ns 3 . 5 S ſcience, 


x Cor, xii. 
5 


27 0h 


Tue xiti, 
19. 


its Pleaſure with the firſt, 


161 


27 ſeience,”- that which inwardly makes 10 juſt A 


Diſtinction between Right and Wrong, ſhewing 


and its Difolealare with 3! 
the latter, is not the Effect of Tradition, but of 


a ſuperior Principle. I apprehend this inward, 


impartial, and powerful Monitor to the Soul, is 


that Manifeſtation of the Spirit which is given to 


every Man to Profit withal. A Talent each is 
intruſted with in order to his Improvement, even 
to his eternal Salvation. This, through the Good- 
neſs of. God, early accompanies. every Soul of 
Man, and gives it a diſtinct Conſciouſneſs of Good 
and Evil. Our Saviour calls it the Seed of the 


Kingdom; and compares its firſt Appearnce in 


Man's Heart to the leaſt of all Seeds ; yet ſhews 
that it may gradually become as 'a great Tree. 
And indeed it is the Root of the Tree of Life in 
Man. It is the. Seed he repreſented. as ſown | im- 
partially in the Hearts of botb Goad, and Bad, 

which includes all Men. 

It is that Word of God, which i 18, in its. own 
Nature, Spirit and Life. As Man believes in it, 
and attends 75 it in true Obſervance, it increaſes 
in him, and n e ges enlarges: the Mind, 

guickens the Soul, and renders it more and more 
ſenſible and diſtinguiſhing. . It cannot be of Man's 
own Nature; for it illuminates the Mind. of 
Man, convicts it for Evil, even in Thought, and 
draws it towards Good. It is not reaſonable, to 
conclude Nature ſhould voluntarily act againſt 
itſelf, Man, in his natural State, is averſe.to the 
Sight of his own Faults; much more to be his 
own Accuſer. He naturally ſhuns the Diſcovery 


of his own Corruptions, and therefore is not 


likely to detect and convict himſelf for them. 


*Tis as irrational to think the natural Man ſhould 
Reb the e SF his, own carneſt laclina- 


es Tiens: 
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tions, which he delights to nealge, 0 chat Bel 
zebub ſhould caſt out Devils. 

This inward and immediate Witneſs aff hi 
Light,” or it could nor ſhew a right Diſtinction 3 |» 

for © whatſoever maketh - manifeſt” is Light.“ Ern 13. 
muſt be Go; or it would not liſcover the Dif. 

ference between Good and Evil i proving the 

firſt, and condemning” the laſt. And as there is 

none goil but One, it muſt be that One It is? 7 rix. 

therefore an immediate Diſcovery or Revelation 7 
of the gd Spiri rit of God to the Soul of Man. 
No Man can have it, and always remain inſen- 
ble of it. Whoever ceaſe to feel it, are in a 
dark and dangerous Condition, and know not at 
what they ſtumble. "Thoſe who look upon it as 
natural; 1 it; and inſtead of promoting, 
prevent its Growth i in them, and continue in Igo- 
rance of what it is, and what it would become to 

theme if duly regarded: For in that Caſe it would 
prove tô all, what it has done to many, through- 
out all Generations, the Path of the Juſt; which Prov. in, 
© is as the ſhining Light, that/ſhineth more and!“ 5 
more unto. the perfect Day“. 

This faithful Witneſs riſes in the Cue 

of all at Times, where it ſmites for evil Condep- 
tions, Intents and Acts. It not only ſnews what 

is wrong to be ſo; but alſo demonſtrates itſelf to 

be Good, in that it always brings Trouble on che 
Mind for Evil, giving it a painful Senſe of Divine 
Diſpleaſute'on'account of its Iniquity. Tis that 
Spirit which wars againſt the Fleſh in Man. Its 
Convictions are not meerly of an ideal Nature, 
conceived in the Head; but Diſtinctions really 
made, and Senſations felt in the Heart, from whic 

no Man can eſcape or flee. He that is become 
Haren enough to deny it, deſerves no Credit. 

By this Seed of Life God is at Times mani- 
teſted 50 appear in every Man. At which mY 3 
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of Divine Viſitation, thoſe who heartily; turn to⸗ 
wards ＋ and ſeek him in Sincerity, anſwer that 
Im. iv. 6, preſſing Exhortation of the Prophet, Seck ye 
the Lord while he may be found, call ye upon 
0 — while he is near. This ſhews there. are 
Times when he is niit to be found, and when he 
is not near to help in Spirit. And though he is 
ever locally preſent throughout his whole. Cre- 
ation, without which it could not ſubſiſt; yet he 
is not always manifeſting bis Preſence, nor does 
he always continue to do it where he finds Men 
abſolutely incorrigible. Thus the Day of Feru/a- 
lem's Viſitation paſſed over her Head; becauſe the 
Mat. axlii. j not be gathered; and ſhe was in Deſo- 
37» 38. lation and Blindneſs reſpecting her true * 
This holy Seed is an impartial Witneſs 1 ela 
| Conſcience of every reaſonable Man and W mm 
upon Earth. It is the Enlightner, Judge, 
ee of mn Nature. It theretore 1 is not. 
Nature, but ſuperior to Nature; a ſupern 
Light and Power, diſtinguiſhing in every Breaſt 
between Right and Wrong, It convinces the 
World of Sin, by condemning, it in every Boſom ; 
of Righteouſneſs, by its equitable Guidance; and 
of Judgment, by fixing a juſt Sentence upon the 
Prince of this World in all his Appearances. It 
is therefore the Comforter promiſed in Jabn xvi. 
The Spirit of Truth, to lead into all Truth ; 
| which nothing elſe can do, Tis the Word nigh 
in the-Heart, which, after all Maſes had ſaid of 
the written Law, he recommended the Hraelites 
to; which the Apoſtles preached; and which 
hath been ee and often effectually, preach- 
ed amongſt the People called Quaters ſrom their 
Tir. 1i. 11, Beginning. It is the Grace of God which bring- 
228 eth Salvation in it, and offers it to all Men; and 
teacheth all who obediently embrace it, "that, 
denying Ungodlineſs and worldly Luſts, W | 


TY 


- ſxould live ſoberly; righteouſly, and | godly, 1 in this 
pref World. 91 
Vet, in the preſerit Wiſe and Teath6@ Ager it is 
treated by ſome as an Inis fatuns ; and by others, 
not as the Light of Grace, but the Light of - 
Mainre; abſurdly imàgining (as they feel it ſo 
intimately within ther f Heat and Cohſciences 
that it is not of God. but of themſelves,” check 
mg and reproving themſelves for Evil, Hence, 
— the Time of its Viſitation, it is r6 be 
chat many Night its Calls, than its Re- 
proofs; avoid its Drawings, ſhut their Eyes 
againſt its Light; and ſo proceed from bad to 
worſe z till, ſear'd againſt it; and harden'd in [ni- 
quae they drop into Perdition. 
But have not thoſe ſufficient Cauſe to beter 
chi Principle to be of God, who have found it 5 
to give them an Underſtanding; quicken mer" 24. 
to Duty, purify their Hearts from Pollution, 
guard them againſt entering into Temptation, in- 
ſpire them with the Love and Fear of God, 
render them peaceable, and ſubject to every civil 
Ordinance of Man for Conſcience- ſake; active in 
Obedience to every juſt and Chriſtian Law, and 
paſſively ſubmiſſive to the Penalties of every * a 
righteous and unchriſtian Exaction and Irjuncti 
alſo ſtrengthening their Affection towards every 
ſocial and natural Alliance, not in a paſſionate 
| Fondneſs, but in a ſtrong and well-ſettled Love 
and Goodwill, in Solidity and Conſtancy of 
Heart, to every Relative in their Degrees, from 
the neareſt Kindred to the furtheſt of Mankind,” 
Our Opponent thinks it ſomewhat wehe ane x 14. 
that Peter ſhould not have been taught that 
important Truth, about the Call of the Gen- 
* tiles, by the inward immediate Suggeſtion of 
the Spirit, without the Uſe of external Signs! 
| *Butg lays he, it is a Fatt be wwas not. See the 
{ H « Hiſtory, 
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| 15 Hiſtory „ Ae x, And where the Spixit ſad unto 
3 him, 6 Behold,” Sc. Ver. 19. Lam fure-it 
« much more, probable that chere e a Voice 

* ch hatchery was noe no cout 

| was Ver. 19 preferred to Ver. 13 and 18. 
2 — 5 ſay, There was a Voice? Is he 
the Voice mentionꝰd in theſe was an exteriar 
Vacs, uttered. to Peter's bodily; Ears? He refers 
to the Hiſtory, which tells us, Ver. 10, that Peter. 
fell into a Trance. A Trance is underſtood: to 
be a Deliguinm Animi reſpecting the ſenſitive Part; 
a State of external Inſenſibility, through a total 
Privation of all bodily. Senſe, and Motion. It re- 
quires Explanation how Peter, in that Condition, 
could ſee with his bodily Eyes, and hear with his 
bodily: Ears: That is, CG he could be both i 

ö and out of a Trance at the fame Iaſtant. He 
Acts x. 11, © ſaw Heaven o pened, and a eertain. Veſſel de- 
NP 0 Fang unto 1 — as it had been a great 
Sheet, knit at the; four Corners, and let down 

to the Earth; wherein, were all Manner of four: 

« footed. Beaſts. of the Earth, and wild: Beaſts, 
and creeping; Things, and Fowls of the Air: 
And there came a Voice to bim, Ariſe Waun : 
kill and eat. 155 
Is it moſt probable, or at all fo, that this 2 
the external Heaven which was opened to Peier's 
bodily Eyes? And that this great Veſſel, wich 
all [EO of Beaſts, wild and tame, Birds, and 
2 Fuß Things therein contained, were the 
Realities: in their ſeveral Species? If our 

We will fairly make this appear, I'll allow 
him, that what is here called 4 Voice, might 
, really, be a tremulous Motion of the extetnal Air 
upon the Drum of the Apoſtle's Ear. But I ap- 
prehend, as he was then intranced, he was in no 
Condition to ſee outward Objects, nor to hear 
e W his ** being taken up in 


Divine 


Divine Viſion out of all- body Senſe, as Paul's 2 Cor. li. 
was ; and therefore muſt; conclude, that the 
whole was an internal Repreſentation, and that 
the Voice, or Sense, of the Spirit was ſpiritually 
conveyed to his Spirit, and his corporeal Vngabs | 
r ſnut up for the Time. 
P. 13. It is ſtill more ſurpriſing, that the 
« Angel of the Lord, which appeared to Corne- 
us in à Viſion, did not direct him to the 
immediate Revelation of the Spirit within him. 
but order him to ſend for one Peter, S 
Anſw. It is juſt as ſurpriſing, as that the 
| Angel did not = the Buſineſs, bimfelf while he 
was upon the Spot, which he directed him to 
ſend for Peter to do. It is juſt as ſurpriſing, as 
that He to whom all Power in Heaven and Earth 
is committed, ſnould not immediately change 
the Hearts of Men at once, as he is able to do 
it, rather than operate by the flow Medium of 
external Means, to. induce their Belief and Qbe- 
dience. What ſurprifing Things ſome People 
diſcover! for want of knowing, or conſidering, 
that Divine Wiſdom and Power can effect the 
. fame Thing under an Infinity of outward Appear- 
ances 3 and that Omnipotence ſtands in no Need 
0. Externals, and therefore cannot be confined 
to them in his Operations, but makes his own 
Choice if he pleaſe to uſe any; and either uſes 
them, or not, as appears beſt to his Wiſdom. 
He may ſeem, ſometimes, to make uſe of Words, 
or outward Things, as if they were really medi- 
cinal in the Caſe; or as if the Effect was pro- 
duced by ſome Virtue in them; yet it is not any 
Thing of this Kind that produces the wonderful 
Effect, but the Power of his Spirit only. When 
| he anointed the blind Man's Eyes with Clay \ 
made of Duſt and Spittle, and when he command- 
ed the Paralytic to * his Bed and walk, 
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tdtwis neicher the Expreſſion of Words, nor klo 
Application of the Clay; that inſtantly wrou = 
the miraculoys Cures. So when he is pleaſed t 

make uſe of written Words, or the Preaching of 
Men, it is neither the Sound; nor the Senſe of the 

Words, as ſuch, by which any can be converted, 
or brought into the Way of Converſion; but 

ſolely by the effectual Power of the Holy Spirit, 
which attends, and opens the Mind, whit the 

Luke xziv, Words are uttering. It was this that warmed 
ſy the Hearis of the two Diſciples in their Walk, 
5 and made them burn within them, whilſt their 
Lord open d the Scriptures to them. It was this 
by which he open'd the Underſtandings of the 

ver. 45 Diſciples, that they might underſtand the Scrip- 
tures. For whatever might outwardly ſeem to 
be a Means, the Spirit itſelf was and is the true 

char. v. 17 potential Means by which every Divine Effect is 
wrought,” both upon the Bodies and Souls of 
John ir-. Men. In the Cure of the Nobleman's Son, our 
4%» e. Cord made uſe of neither Matter, Word, nor 
Touch ; for the Patient was, at that Inſtant, at 
Capernaum, and himſelf at Cana. He only told 

the Man, his Son lived's ae 3 his Return he 
fouhdarfo;':32 one | 

P. 19. New we want to kad, e 

there was ever a Savage, Turk, Holtentot, or any 
Pagan whatſoever, that obtained this? Surely if 

this Revelation internal and imniediate, without 
* the Scriptures,. be ſo univerſal, or in any Caſes 

* effeftual, there might be-, Inſtances and Facts 

* adduced to prove it inconteſtably. Where are 

* there any? Produce'one Samples A un 

PlI give him ſeveral.” | | 
In Phæd. 1. Plato ſays, The Licht and Shirit'of Ged 
© are as Wings to the Soul; or as that which 
6 N up the Soul in a 4 f. ble e 1 
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God above the World, which the Mind of Man 

is prone to lug and bemire itſelf withal. . 
2. Plotin faith, God is the very Root Or Anead, x, 

E „Lite of the Soul. Man hath a Divine Prin- Cap. i 
ciple in bim, lies maketh the true a yours - 

4 Man.“ 11409 | 

3. Cleantbes the Stoic e not Mankind 

to be govern'd, of right, by the Dictates of their 
own Natures! which: barely renders them Men; 
but by that divine, infinite, and eternal Nature 
nich is of God, univerſally diffuſed, or ſown, 
© through the 1 Race of Man, as the moſt ſure 
and anfallible Guide and Rule? To live,“ 
faith he, according to this Knowledge and 
Direction, is truly to live according to Virtue, 
not doing any Thing that is forbidden. The 

« Virtue and Happineſs of a Man depends upon 

* | the. cloſe” Correſpondence of bis Mind with the 

Divine Will of him who governeth the Uni- 

« verſe.?\. W. Penn's Chriſtian ern P. 56. 5 
Folio Edition. 15 
gab Seneca ſaith, * God i is near they; and heis 

in thee: The Holy Spirit ſits or reſides within Ep. gr. 

us; the Obſerver of our good and evil Actions. | 

As he is dealt with by us, he deals with us.*=- © 

God comes unto Man; nay, which is more, he lbid. 73, 

comes into Man, and he makes the Heart of 

* every good Man his Habitation,”— God hath. . 
indued every Man with that, which if he for- * 
* £ ſake not, he ſhall ariſe like God.“. 

5. Philo, though born a Jeu, yet l . 
and refined Philoſopher, ſaith, — ſhould the Leg. Alleg. 
Soul of Man know God if he did not inſpire b i· 
* her, and take hold of her by his Divine Power? 
The Divine Reaſon we have from God, is an 
* infallible Law 3 not a mortal Rule given by 
this or that Mortal; no lifeleſs Precepts written 
$ in Fapen, or upon Pillars, but immortal, being 

+ engraver 
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+ neben by the Eternal Nature in the Minds of 
4 Menu.“ ; 
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| advifiog-him: to ceaſe warring againſt Men with- 
out, and engage his Enemies within hiniſelf, his 
Luſts, and inordinate Deſires; if he would be a 
true Conqueror, If thou wilt hearken to my 
Words, ſaid he, thou ſhalt. poſſeis of my 
Goods, who have God to my Friend, and 
.* whoſe. Inſpiration I enjoy within me. [Thus thou 
yt ſhalt overcome Luſt, the Mother of Penury ; 
Which never obtains what it ſeeks. , Thus thou 
+ ſhalt, with us, do thyſelt Honour, by becoming 
 $:fuck as God had created thee.” See Palladius 
de — * een de Moribus a 
verum. 
What a Ripeakch, it is to the Chriſtian Name, 
(tha any who profeſs themſelves Chriſtians, and 
cially any or thoſe who att as Leaders in 
* hriſtianity, and make a boaſt of their: Supeti- 
orſty, ſhould fall fo far ſhort of theſe virtuous 
and intelligent Heathens, as openly to profeſs a 
total Inſenſibility of that radical vital Principle 
of all true Religion, which theſe bear ſuch clear 
and W Teſtimony to! 
P. 19. © If there are a Set of Men onde by 
_- the internal immediate Revelation of the Spirit, 


1 ſhould/cxpedt to find that they are all of one 


Mind about Religica, as. the. Apoſtles and 
Evxangeliſts were 


d nee ce cen the Apoftles 


ral 5 Evangeliſts were guided by the internal im- 


mediate Revelation ob the Spiel and that! this 
made them all of one Mind about Religion? 
This Truth ſeems to have flipped out unawares 
and undeſigned. But — this to be recon- 
diled with the Tenor of his Pamphlet, expreſs d 
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immediate internal Revelation,' without the Ule of 
ſomething: addreſs'd to the bodily Senſes, make 
known his Will to Patriarch, | Prophets, pur? | 
tles, or Chriſtians 2. UT I 

- Burithough the Apoſtles and: Evangelifty wary S 
(and they certainly were) guided! by the — 
immediate Revclation ot the Spirit into one Mi 
about Religion; it docs not follow, that all who i 
| then profeſſed with them as (Chriſtians, and all 1 
0 who ſucceeded them in a ſecond Century, were 
| ſo led ; though: they retained the Name of Gr. 3 
a ſtians, and walked in external Fellowſhip as ſuch . 
r Nor were the Apoſties-. themſelves led by the 
F pirit into all at once; for chough che Spirit of 
- Truth-keads: into all Truth, tis by: degrees; and 
this: was evidently their Caſe.” They ſeemed” to | 
imagine, that Chriſt intended to ſet up à tem Ad- 1. 16. 
poral Kingdom, and to deliver the Jem from 
under "Kg Roman 'Yoke, though he had declar'd” 
before! Pilate, bis. Kingdom was not of ibis World, 
Peter. himſelf, Rs. % dwinely inſpired} did nor 
underſtand the Holy Ghoſt was intended to be 
given to the Gentiles, till it was communicated —_ '. 
to hit in a Viſion; While intranced in the Holy 
Spirit. Then he clearly ifaw, and after wards ac- 
knowleciged, I perceive” chat God is no Re- mid x. 
ſpecter ot Perſons 3 but in every Nation, he that 3+ 35 
feareth him, andworketh'Righteoufnels;/'is ac- 
« cepted with him.” Neither had thoſe of his 
Brethren, who were of the Circumciſion, any 
juſt Apprrhenſion of it, till he acquainted them 
of his Viſion, and the Sequel of it, When 8 | 
ſaw through their Prejudices, and joyfully ac- 
know ledged, Then hath God alſo to the Gen- 16ia. xi; 
* tiles granted Repentanterunto Life.“ It is alſo + 
to be conſider d that ohile there are different 
9 Growth. and- Experience in diffeent 
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Members, all will not ſee the ſame Particulars; 
in all Circumſtapces, with equal Clearneſs; yet 
there is an Unity of Love. But the greateſt 
Cauſe, of Diffetence, and that which tends to 
Hurt, is in thoſe who deviate; from the Divine 
Prineiple, Such may continue to proſeſs it, yet 
act in Oppoſition to it. Theſe the Society can 
no more utterly avoid, than the Apoſtles and 
primitive Chriſtians could; who complain'd, they 
Cat. vi, 12, had thoſe who, to make a fair ſhew: 5 the Fleſn, 
ſought to impoſe an aboliſh'd Ordinance upon 
nil Iii. i8. them thoſe who were Enemies to the Croſs of 
Jude. Chriſt—thoſe. Who were crept in una wares, who 
wuoeere Spots inetheir Feaſts of Charity thoſe who 
Ws 8. concerning the Truth had erred fo far as to ſay, 
the Reſurrection was paſt; and many more of 
like Nature recorded by the A poſtles. Yer theſe 
Inſtances are no Proofs, that the true and faithful 
Members of the primitive Church were not led 
by the Spirit of Truth. But it is a Fallacy 
common with our Author, to clap general Con- 
cluſions to particular r "Afrerithis Mat 
ner be ſtil] proceeds:; Nod 14h 
P. 20. Il ö know ſeveral 8 Velen 5 
bo « differ widely from Robert Barclay, &c. Some 
] have heard deny the Inſpiration of Paul, &c. 
I don't know what he means by faunch Quakers. 
WE 6. Fs to common Senſe, a-ftatnch Quaker is 
one that abides hem andutrue to the ſettled 
Prineiples of the People diſtinguiſhed by that 
Name. Thoſe who differ widely from R. Bar- 
clay, and that deny the Inſpiration of Paul, &c. 
are no real Quaters, be their Pretenſions what 
they may. And if he is really acquainted with 
„any ſuch under that Profeſſion, I muſt tell him, 
it is not the Part of a Chriſtian, nor of a-uſt 
Man, to calumniate a Society with them, which 
aligeds bo Countenance to any ſuch W 
nds“ 20. 
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P. 20. Can I now ever believe, that you are 
© all guided by the ſame Spirit of Wiſdom and 

Ws © Pager erik Fg OS ge” 
Tis no Part of their Profeſſion, that all under 
the Name are guided by the ſame Spirit of Wiſ- 
dom and Truth; but that all ought 10 be fo 
guided. They have had a Share: of the Unhap- 
Fpineſs which no religious Society has been with- 
gut; an Appendage of unfaithiul- and unruly 
Members. The primitive Diſciples of our Lord 
have left ſeveral Intimations and Complaints of 
the Hike among themſelves; yet it is no juſt | 

| Concluſion, to. infer any Thing to the Prejudice 
| of * Chriſtianity,” or Chriſtians in general, from 
_ thence, . Our Author, in theſe Reflections, is 
; treading in the Steps of .-Porphyry, Who made 
i ule of the Difference between Paul and Peter to 
vilify Chriſtianity ; charging the one with Error 
} | 
W 


and Falſehood, and the other with Rudeneſs and 
Incivility ; and inferring from thence, that the 
Whole of their Religion was a vile Combination 

, of Forgery and Deceit. 1 
I ſhall paſs by many of our Author's invidious 

Abuſes, and juft note his Puerility, P. 28, in 
| playin with the Words, little ſmall Thins; which, 
hongh in point of Accuracy it appears redun=- 
dant, is no other but a common Phraſeology 
in the North; which, through an inadvertent 
cuſtomary. Practice, might eſcape the learned 

Author, and cannot be material to a Man of 
Senſe. But our Author ſeems to follow it with a 
real Abſurdity of his own. He acquaints us, 
M ben be did right, his Conſcience approved; and 
when be did wrong, it condemn'd.; yet at the 
lime Time, all the Light be had within bim, only 
perplex*d bim with uncertain Conjetture, and led 
bim 10 deſpond. That is, he had a certain Know- 
ledge when he did right, or wrong; which 
1 . certain 


1 


A * nowledge perplexed him wie uncertain 
Conjecture. 

_ . He purſues his Perplexity through a Vater 
of Phraſes, weighing Virtue by Quantity, and 
alterting his own Conceit; and then tells us, 
P. 29, © I am relieved by a Notion, a Report, 

_ © a Teſtimony, Sentiments delivered by Jeſus 
of Nazarah, and his Apoſtles, in the Ne 
Teſtamegt.“ | 

A notional Relief indeed l What Joes he read 6 
there that particularly concerns himſelf more than 
any other Perſon ? . Where doth the New Teſta- 
ment declare, that No matter who is in a State 
of Divine Acceptance and Approbation? A Man 
may imagine he ſees a Suitableneſs in himſelf to 
the Terms of God's Promiſes, and thence apply 
the Promiſes; but if they are not applied tg 
him by the Holy Spirit, through its effectual 

Operation in him, his own Conceit of his Ac- 

ceptance will only avail to his Deception. - He 
may be one of the Self-Ele#, but cannot. be af- 
ſured he is one of God's Eleft by that Means. 
1 John v. The truly approved Believer hath the Witneſs 

10. in himſelf. The Spirit ite, ſaith the Apo- 
Rom. viii, ſtle, beareth Wine, with our Spirit that we 
16. are the Children of God.“ And he told the 
Gal. iv. ( Galatians, God hath ſent forth the Spirit of his 

Son into your Hearts,“ (not their Heads) cry- 
„ing, Abba, Father!“ *Tis by his Spirit that any, 
become his Children, and rightly call him, Father, 

x Cor, aii. No Man can ſay, that Jelus is the Lord, but by 
Ze © the Holy Ghoſt! That is, no Man can properly. 
call Jeſus: bis Lord, but he in whoſe Heart tbe 

| Hol Spirit bears Rule. 

„ oppoſes R. Barclay's Afertion; | 
That. God has given every Man a Meaſure of 


* Ti 15 Author 5 Signature inſtead of his proper Name. 


6 ſaving, 


1 89 J 


"Yi being. fucient, and ſupernatural Light and 
Grace.“ Upon which, let me juſt ac him, 
How God could be juſt and equal 1 in all his Ways, | 
noni ga 
P. 31. To ſuit his Opinion of perſonal Repro- 
ee. he delivers it as his firm Opinion, that 
where it is ſaid, That was the true Light that john i. gg 
© enlighteneth every Man that cometh, or coming, 
into the World,” ſhould be tranſlated, e 
was the true Light coming into the World; 
«which enlighteneth every Man.“ But, was it 
right to allow hini this, of what Signification is 
it, whether the Word coming is applied to Chrift, 
as the Divine Word, or to every Man? He that 
enlightens every Man, leaves no Man unenlight- 
ed. If our Author will, not only thus apply, 
but alſo confine the Word coming to the Coming 
of Chriſt in the Fleſh, let me aſk, Did our 
Lord, as the Divine Laos, or Word, enlighten 
no Man in the World before his Incarnation ? If 
any Man, why not all Men? Were not all Men 
created by him, and therefore equally his own by 
Right of Creation? Ts it juſt and rational then to 
conclude, that he did not, in Equity, viſit all; 
thoſe who did not believe, as well as thoſe who 
did? The Evangeliſt clearly intimates the Af- 
firmative. Ver. 3. The Light ſhineth in Dark 
©neſs, and the Darkneſs comprehended it not.“ 
And Ver. 11, 12. He came unto his own, 
and his own received him not; but as many as 
received him, to them gave he Power to become 
the Sons of God; even to them that believe on 
_ © his Name.“ And what is implied by belizving 
on bis Name? Is it only an Aſſent to the Hiſtory 
of his Coming, Death, Reſurrection, and Aſcen- 
ſion ? The ſucceeding Verſe, which fully explains 
who thoje that believe on bis Name are, acquaints 
us they are thoſe Which were born not of 


77 To Blood, 
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c Blood, nor of the Will of 5 —_ nor i 
the Will of Man, but of God.“ Thus true 
Goſpel Belief, or Faith, comprehends the Work 


of Regeneration, or the New- birth; and cannot 


either be confined to bare Belief, to the Belief of 
the Hiſtory, or to thoſe only who are 3 
with the Hiſtory; but in regard to Mankind, this 
Light within 1 1s. as. univerſal as the Light without; 3 
which, in a ſimilar Manner, is diſpenſed to differ- 
ent Perſons in different Degrees; and according to 
the Meaſure afforded, Returns of Improvement 
are required. It appears to me no ſmall Abſur- 
dity 10 conclude, that he who by the Mouth, of 


10 3 his Prophet Jechires himſelf, © A juſt God, and 


à Saviour, ſhould be lefs Kina: to * immortal 
Souls of Men, which are individually his own. 
immediate. Creation, chan to their mortal Bodies, 


which deſcend from Adam; as if he Preferred eit 


temporal to their eternal Intereſt. 

P. 32. In order to prove that every Man, ig. 
this Place is to be underſtood in an univerſal Senſe, 
he peremptorily ſays, Lou mult therefore prove, 
« that the Phraſe: all Men never is uſed but in 2 
« univerlal and collective Senſe? : 

That is to ſay, all Men is never to be taken to 
mean all Men, unleſs it is made appear that it is 


never uſed for a Part of Mankind. But he muſt 


prove this fae: Aſſertion to be true, before we 
ſhall accept. it as ſuch, or think qurſclves bound by 
his dogmatical ie dico. 

Where the Phraſe, all Men, or every Man, 18: 
uſed. i in a reſtrictive Senſe in Scripture, the plain 
Senſe of the Context manifeſts it, and there it 
muſt be taken for a Part af Mankind, more or 
lels ; as in Mat. x. 22, and xxvi. 33. and Mark 
1. 37. and Xi, 32. But where the neceſſary Imen - 
tion of the Context does not require: it, he we 
rakes. PR. him. to reſtrict it, may, in 10 cane 4 

wt 


9 [ 61 ki | 
ſuit his own. partial Syſtem, but has bo 
Authority ſo to warp and wreſt the Text; | tor. 
Truth will not, and common Senſe cannot, deny, 
that the natural and proper Senſe of the Phraſcs. 


not to be . otherwiſe taken, but where it is — 


- - 


feſtly reſtricted by the Senſe of the Context. 
It is clear to me, chat the Intent of the Exan- 
geliſt, in this ſublime and excellent Introduction 
to his Hiſtory, was to aſſert the Divinity of our 


Lord, and E era of his Power and 


Goodneſs, as the Eternal Omnipotent operative 
Word, or Spirit. He therefore ſhews, that as. 
ſuch. he is God; and. Ver. 3. that © all, Thingy 
were made by him,” Ver. 4. be ſays, In him 
vas Life, and the Life was the Light of Men.“ 
This is ab univerſally to be, underſtood: of all 
Men, as the preceeding Verſe of all Things, ; for. 


| the. ſingle Words Mau, or. Men, are often. ſpoke: 


in a, univerſal Senſe, without af, or every, pre- 
fix'd A in mg iv. 13. Mat. xix. 6b. Mark: 
*. 27., Ag v. a9. So in Ver. 5, we read: © The: 
Light ſhineth in, Darkneſs, and, the Darkneſs. 


'* 


* comprehended it not.” This Darkneſs, un- 


doubtedly, means, the dark Hearts of thoſe, who, | 


loving their own, Corruptions, and. cleaving. to 
them, would not receive this Diving Light: as. 


divine, but might treat it as natural, and think: 
it foaly/h,. Aullusſiaſm to pay due Regard. to it; 


and therefore reject it. Such dark Minds never 
could... comprehend, it, and therafore ſpeak evil. 
of what, they underſtand, not: And as it ſhines. 


upon. thoſe; that retuſe, it unqueſtionably does, 


upon thoſe. that accept it. tHe therefore was, in 
the Words of the Text, The true Light, 
* which lighteth every Man that cometh into 


P. 33. 
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P. 33. Our Author reſolves the Word of Faiths 
and the Goſpel, into the verbal Preaching concern- 
ing the Word of Faith, and the Goſpel, or into 
the meer Doctrine of it; which lands in this 
Abſurdity, that the Report, or outward Deſcri 
tion and Recommendation of a Thing, is the 
Thing itſelf. I have already ſhew'd, that the 
Word of Faith, preached by the Apoſtle, was 
Chriſt in Spirit, revealed in the Heart of Man, 
in order to his Obedience thereunto, and Sal va- 
„ e 

P. 34 and 33. He takes high Offence, and 
charges Robert Barclay beyond the Bounds of 
Decency, for aſſerting that the Goſpel, virtually 
and eſſentially, conſiſts not in a meer Declaration 
of good Things, becauſe, according to Colof, i. 
23. it is ſaid to be preached in every Creature; 
and in Rom. i. 16. it is ſtyled, the Power of 
God unto Salvation to all thoſe that believe; and 
therefore, to ſpeak properly, the Goſpel is this 
inward Power and Life. This he calls a vile 
Perverſion of Language, a Diſtinction of his own 
deviſing, a bold and impious Aſſertion; and 
declares he can't help thinking R. Barclay an 
Enemy to Revelation, a Man of inſufferable 
Vanity, and a preſumptuous Pretender to a more 
explicit Goſpel than that of the New Teſtament. 
He then, with equal Wiſdom and Temper, af- 
firms, The Goſpel] which the Apoſtles wrote 
and preached, if they were from God, is every 
« thing.” This he grounds upon his Ignorance, 
alledging, I know no other,” Which is as good 
an Argument” as moſt he brings, and therefore 
muſt be allowed its due Weight. Notwithſtand- 
ing which, I can't help-thinking, that the Goſpel 
of the New Teſtament is not the New Teſtament 
itſelf, but that which it teaches and recommends 
as the Goſpel, the ſaving Power of God, m_ 

| 5 Lelte 


167. 


feſted jn the faithful Heart to its Salvation. But 


our Author's Goſpel ſeems at moſt to be the 
New Teſtament only, or ſome of the Doctrines 
therein contained, according as he has been taught 
to underſtand chem. To the Text from Romans, 
inſtead of producing a Reaſon, he ſhuffles off 
with a Sneer at the Light within. And that of 


' Coloſſians he profanes with the idle legendary 


Fiction of Antonio's Fiſh-Auditory ; and ſcems ſo 


_ tickled with the Conceit, that he ſays, Really 


« the Thought was ſo natural, he could not re- 
« ſtrain it.“ What a powerful Thing Wit is, that 
ſuch a Trifle ſhould be his Maſter! 

P. 36. He queries, Did every Man then 
* living under Heaven know, from an inward 
Light, that the Son of God had died for our 
Sins, according to the Scriptures, and roſe 
again for the Juſtification of Believers ?? | 
Anſw. I can't imagine they did, either from 
an inward Light, or without it. Yet, I believe, 
if the Knowledge of it had been neceſſary tor 
them, He that gives Grace to every one ac- Eph. iv. 9; 
« cording to the Meaſure of the. Gift of Chriſt, | 
and who ſhewed unto Daniel the very private 
Thoughts of the King, which paſſed in his Heart Dan. 11. 


as he lay upon his Bed, could, if he had made it 


requiſite, have ſhewed them the whole external 
Proceſs of our Lord; but as he did not, it cer- 
tainly was not neceſſary ſor them, to know it. 
Doubtleſs it was ſufficient for thoſe who were 
proyidentially incapacitated to know the Hiſtory 
of Chriſt's Incarnation, ' to enjoy the Myſtery, 
Chriſt in them, the Hope of Glory; to know that: 
Divine, Infinite and Eternal Nature, as their ſure 
and infallible Guide and Rule, to raiſe them up. 
1110 4 ſenſible Communion with God according to 


the g mae of Cleanthes and Plato 5 955 
Cited, - | 


TP 4 1 | | : | 


76 Ye? fich bar Author, this' (hiſlorien 
Knowledge) was moſt certainly Pauls Goſpel,” 
referring to Cor. xv. If this was, in Propriety, 
Paul's Goſpel, he feceived it not by external 
E or" but by immediate intrrnal Revilntion 
if his own Exprefli6ns are to be credited. 
Anl. i, 11. on certify you, Brethren,” ſays he, that the 
| _ © Goſpel which was preached of me, is not after 
„ Man: For I neither received it of Man, neither 
+ was I tetight it hut by the Revelation f Chriſt 
Ile alſo witneſſes it was the ſame Way reveal. 
- Eph. il. ed to his Btethren: By Revelation he made 
3. known unto me the Myſtery, Which in other 
77 © Apes was not made khown to the Sons of 
Mien, ag # is now revealed unte bis Hoty Apoſtle; 
and Prophets by bis Spirit” And in his Epiſtle 
col. 1. 27. to the Coloians, he ſtyles it, The Riches of the 
« Glory of this Myſtery amongſt the\Gemtilee, 
© which is Chriſt in you, the Hope of Glory? 
Hence it is evident, 1|, That the Apoſtles 
ina Prophets were not externally taught the Goſ- 
„but it was revealed to them by the Spirit. 
That it was a Myſtery to them till they ſo 
— . That it conſiſted not in the 
Knowledge of the Hiſtory, or external Record ; 
but the very Riches and Glory of the Guſpel, was 
Obriſt in them, the Hope of Glory, Thus the real 
effential Goſpel is the Maniſeſtation of the Spirit 
of Chrift in the Heart of Man, in order to his 
Salvation; and till it is fo received, it remains a 
Myſtery to him. When it is fo received, it is 
d News indeed to the Soul that receives it. 
is glad Tidings, in the moſt perfect Senſe, to 
Hd, in particular, that welcome Advent, This 
- Day is Salvation come 10 thine Hoe: 
The U is unchangeable, the ſame now 28s 
in the Apoſtles Days; and is the ſame Way to 
be received now as then: For as it is "Mu in 
„ | an 
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Man the Hope of Glory, it muſt be inwardly 
received by Man; which muſt be by the ſame 
Spirit it then was, and not without it. God may 
pleaſe inſtrumentally to convey it, as Chriſt did 
his own. proper ſpiritual Baptiſm, through the 
Preaching of Peter to Cornelius and his Friends 
but as it was not the meer Words or Doctrine 
of Peter, but the Holy Ghoſt accompanying it, 
which baptized: the believing Hearers; ſo if 
through the Miniſtry of a Servant of Chriſt, or 
the Reading of the Scriptures now, any are made 
ſenſible of the intrinſic Virtue and Power of the 
. Goſpel, which I hoe, and believe, is frequently 
: -the Caſe with many is not the bare Words, or 
Doctrines, either heard or read, but the Grace, or 
Holy Spirit, of God attending them, that truly 
© — 
» 


quickens, meliorates, comforts, and ſtrengthens 
the Hearts of the humble Receivers. I have Cor. in. 
5 9 pag ſaith the Apoſtle, Apollos watered, 6. ,. 


'$ ut God gave the Increaſe. So then, neither is 

. © he that planteth any Thing, neither he that 
t. _ *« watereth, but God that giveth the Increaſe.? 
0 FTet though it doth pleaſe God, at Times, thus to 

ne bleſs inſtrumental Means to the People, he has 
Kr not limited himſelf to the Uſe of ſuch Means, in 
as _the-Conveyance of the Goſpel. The Spirit blow- 

al eth where it liſts, and communicates its Gifts, as 
rit it ſees beſt, either immediately or inſtrumentally. 

his Lhus the Goſpel came formerly, not in Word ; Ther 3; 
4 only, but alſo in Power and in the Holy Ghoſt, . 
is and in much Aſſurance.“ This powerſul, ſpi- 
it. ritual, certain Goſpel is the eſſential One. It is 
to not an Outſide, a Form, a Name, or a Compo- 
bis ſition of Words; but a Reality, a Spirit, a 


Power, a Nature, a leading and governing Prin- 
y 25 | ciple. It is not a Thing to be bought and fold, 

7 to and carried in the Pocket. Whoever has it, feels 
t in it living in his Heart. When the Archbiſhop's 
Han 5 K Clerk 
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Clerk commanded William Thorp, the Martyr, to 
E his Hand upon the Book, and touch the 5 
opel of God, he ſenſibly anſwer'd, J underſtand 
o 20 the Holy Goſpel of God may not be touched 
.* wh, Mais 5 25 But according to our Au- 
thor, this dark erſecuting 1s lenoto bad a juſter 
Senſe of the Golpel, than the enlighten'd and 

pious Martyr. | | 
The New Teſtament, as R. 8 rightly 
obſerves, is rather metonymically than gl. called 
the Goſpel. Tis not the Thing itſelf, but con- 
tains, moſt. excellent, Deſcriptions: of, and Decla- 
rations concerning it; which, coming from it, 
through Penmen inſpired thereby, points it out 
to the World, and deſerves to be highly eſteemed 
for its Sake, and is greatly to be preferred to all 
other Writings whatſoever. But as a Map of 
- England is ſometimes call England, not in a 
proper Senſe, . but becauſe it is a Repreſentatian 
of it; ſo the New Teſtament, or even a Part of 
it, being declarative of the Goſpel, has been 
called by that Name, not in a primary, but a 
ſecondary Senſe. In like manner when we ſay, 
Jjaiah, Daniel or Micah, faith fo, or ſa, we do 
not mean thoſe Prophets in Perſon, but that the 
Books called by their Names contain ſuch Doc- 
trines or Declarations. The Word Evangelium, 
lays Doctor Smith, * ſignifies, in general, good 
« News; and is of the ſame Import with our Saxon 
Word Goſpel ; only in the ſacred Uſe of them 
both there ſeems to be a Metenymy, whereby the 
* Words that denote good News, are ſet to ſignify 
« tbe 17 of good Neuss. Smith's Life of 
Chriſt. | 
1 The : Gala, faith John Smith of 9 
© is ſet forth as a mighty Efflux and Emanation 
« of Life and Spirit, freely iſſuing forth from 
an Omnipotent Source of Grace and Love, = 
that 


[67] 


5 that true godlike vital Influence, whereby the 
Divinity derives itſelf into the Souls of Men, 
+ enlivening and transforming them inta its own 
+ Likerieſs; and ſtrongly imprinting: upon them 
a Copy of its on Beauty and Goodneſs. Di. 
ference . Legal and Evangelical ne | 
neſs. DUI i”; „ , tl 
Had we only a wren Revelation of general 
Diities, it muſt either give Power to anſwer its 
Precepts, or Man is able of himſelf to come 
faithfully in the Practice of them. ,Otherwile 
the Chriſtian, inſtead of having the Advantage 
of the Jets, is in a worſe Condition, and under 
harder Terms than that People were; * greater . 5e Mat 
Degrees of Self- denial being required: ot him, v. 
and no more, Ns rather leſs, Ability afforded to 
perform it. Nay, in that Caſe, we are even in 


N 


Pharaoh: They were only required 10 make 
Bricks without Straw, Which, though difficult, 

they found practicable : but we are in the like 

Caſe they would have been in, if required to 

make them without Clay, which is imptacticable. 

But this Doctrine is not true either Way. For 

a written Revelation, if ſo clear it cannot be 
miſtaken, can only communicate Precepts of 
Rectitude, but not Power to practiſe them; the 
Scriptures therefore are not that effective Goſpel 
which is 20 Power of God unto Salvation. Nei- 

ther has Man Power of himſelf; for without 
Chriſt we can do nothing of this Kind. Man 
muſt be firſt broken off trom the wild Olive of 
Carnality, and grafted into Chriſt the Vine of 
Life, in ſome Meaſure, before he partake of the 
living Sap, or Virtue, ſo as to bring forth Fruit 
acceptable to the great and good Huſbandman. 
He muſt * the Holy Spirit, or be cannot bring 
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forth the Fruits of the' Holy Sprit. The Fruits 
denote what the Tree is. 
Such awakened Minds as truly fret their own. 
Infirmity, and the Strength of their Captivity 
under Sin, know they naturally want Power to 
reſiſt Temptation, and ſo to overcome as to lay 
eb. zii. 1. aſide every Weight, and the Sin which doth fo 
eaſily beſet them. The Uſe of Scripture to ſuch 
is, to direct where Power is to be met with. The 
Scriptures cannot furniſh with Power to take up 
the Croſs, and to walk in the Self. denial they 
require; but they tell who can. See = xi. * 
and xxviii. 18, Luke x. 22. Jobn ll. 3 5. 
The Scriptures themſelves abundantly ; TIO 
they are not the fole Revelation afforded to Man- 
Kind under the Goſpel. The internal Goſpel itſelf 
is the only certain, unchangeable, univerſal and 
powerful Revelation of God to Man; the Law 
of the Spirit of Life in Chriſt Jeſus, written in the 
Heart; a ready Inſtructor, manifeſted within 
i Man for their Information and Help. 
This Law of. Light, ſhining in the Conſcinucs 
as it is God's immediate Speech to the Soul of 
Man, is Man's primary Rule; the more ſure 
Word of Prophecy ; it being neareſt to him, and 
moſt intimate with him. It is not ſilent in thoſe 
who .embrace, love, and cleave to it in its Opera- 
tion. Nor are ſuch in the State of a ſenſeleſs 
Vegetable reſpecting it; or as thoſe who, like the 
Jer, xvii. 6. Heath in the Deſart, know not when Good cometh, 
*T'is a vain Preſumption in Men of meer carnal 
Reaſon, however advanced in Book-learning, and | 
filled with ideal Fancies, and the Confidence of 
Diſputation, to attempt an Explanation of, or 
an Oppoſition to, thoſè Divine Operations of the 
Holy Spirit they have never felt. And the ſtig- 
matizing of the juſt and thankful Acknowledg- 
ment thereof, in thoſe who have experienced Ty 
W 
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with abuſive Epithets and opprobrious Names of 
Fanatic, Enthuſtaſtic, Idiotiſm, Madneſs, Sc. is 
but the forward Language of miſtaken, and, 
often, ſelf-confident Men. It is true ſome are, 
and many have been deceived, and carried into 
wild Extremes by a wrong Spirit; but this will 
not warrant any to conclude the ſame of all who 
rofeſs the Neceſſity of being guided by the 
Holy Spirit; for the Exiſtence of Error is no 
Proof of the Non-exiſtence of Trutn. 
+ The Holy Scriptures, to thoſe who have the 
Opportunity of them, (for the far greateſt Part of 
Mankind never had; neither have many, who are 
daily engaged in the neceſſary Affairs of this Life, 
Ability to ſearch, or to retain their Precepts in 
Memory, fo as to have the pertinent Paſſages 


preſent in their Minds upon all Occaſions); yet, 


to thoſe in whoſe Power it is to uſe them, they 
area ſecondary Rule, if rightly underſtood. ' Thoſe 

who read them under the Prepoſſeſſion of divers 

Opinions, or who imagine their own Underſtand- 
ing ſufficient, without divine Illumination, to diſ- 
cover the true Senſe of them, be they ever ſo 
learned in human Arts and Literature, muſt 
miſtake their Intention in many material Parts, 
and muſt therefore miſs of the true Benefit of 
them in thoſe Parts. Where the Expreſſion is 
figurative, and the Senſe dubious, or myſterjous, 
the Divine Author alone can aſcertain his true 
Meaning ;- and as that is the Holy Spirit, the 
Holy Spirit myſt be the ſole true Interpreter 
of Scriptures given by his own Inſpiration. To 
the Light of Truth therefore, maniteſted by this 
Spirit in the Mind of Man, he muſt turn his 
Attention when he reads the facred Writings, in 
order to receive the true Senſe and Benefit of 


them, 


P. 36. 


[29] 

P. 36. Our Lord's Direction to the Apoſtles; 
Mank. Avi, 15. runs thus: Go ye therefore 
into alt tho World, and pieach the Goſpel: to 
e Creature.” But what Nerd to have it 
N ee. e had! it 0 
6 Within him N 2:30 7%G emma A hiv 
0 Anſwic The like Need: aw there is to excite 
many to a proper Uſe of the Treaſure they have 
in. Pofeſſiog, The like Need that there is Pra 
Seed, when ſown, to be watered, and nouriſhed 
by che warming lafluences of the Sun, that it 
may grow up in the Soul of Man to his! eternal 
Advantage. and the Praiſe of his bountiful Cre. 
1 John iv. ätor. Some, like the Samaritan Woman, may 
I! 10 have this Gift, yet not «know .it tobe whit it 
14 18; which ſeems to be rhe Caſe of our Author. 
I! 5 Tim, iv. In divers it may be neglected ; and by 3 in 

danger of bei enched. The Gofpel iniſk 
x The 1 . T Srcdee ho al theſe, and alſo to 8 
RA thetiputs Mind, or the pure Gift in the Mincf, 
of true Believers. It is inſtrumental in pening; 
the blind Eye, unſtopping the deaf Rat, and 
raifingy — when long laid as if dead, under 
the Corruption of Man's Heart. In Sum z. In- 
ſtruction, Help and Conſolation is aqminiftred 
by it to every one pom oh, to the Meaſure: given 
f GO. 4 Vi. S791 \ 84 Slot L301 £1963 | 
WS hd: Apoſtles," Pejer- oat: Pail, had many Bre- 
thren-who likewiſe had received the Holy. Ghoſt, 
anll a Gift of the Miniſtry; Wich equal Propri- 
ety might this Authorcaſk,- What Nerd was there 
_ theſe A poſtles to inſtruct, exhort, and ſtir 
cheſe who had received the Holy Ghoſt, and 
Grate to be as rern of the wap ans. as well as 

yy nt 0 

P. g. Upon theſs Words ata Apoſtle, 
x Cer. xV. As in Adam all die, even ſo in Chrift ſhall: all 
2 8 8 made 1 he ſaith, * Though all Men in- 
2 * diſcriminately 


(44) 


« diſcriminately. died, in Adam, they are not all 
made alive, nor to be raiſed unto eternal Life. a 
The Apoſtle's Expreſſion is not all diad, but all 
die a in Adam. That could not then die, which. did 

not then live. Nor could that die in him, which 
never was in him. The Body of Man is. but 
animal. The rational Spirit is properly the Man, 

and is, according to the Wiſe Man, individually Eccles xi. 
the immediate Creation of God, and not of the 7. 
Progeny of Adam. It therefore brought nothing 

ſrom him, in whom it never exiſted. But . 

of this in its Place. 
By Adam, in this and divers ſimilar Tents, un 

be e the common, State of Man's Nature 
conſider d without Divine Grace, wherein all are 

faig to die, as being void of that ſpiritual heaven- 

ly Life which Adam offended, forfeited, and fell 
from, by Tranſgreſſion. And by Cbriſt, in this 
Place, may be underſtood, the Serd f Life, or 
Portion of his Grace and good Spirit, ſown by 

him in the Hearts of all, wherein the Life of 
Man conſiſts. For, according to Scripture Truth, 

he taſted Death or every Man, and thereby Heb. ft, 9. 
purchaſed this Gift for every Man, which: he, Plal, Ixviil,/ 
therefore, ſows in the Heart of every Man, as a 18. 
Seed of Life, by which every Man is more or leſs 
quickened,. and by Faithfulneſs thereunto, may 
come to know the Reſurrection unto Life eternal, 

it it be not his own: Fault; for the Blame muſt 
certainly be theirs, and not God's, nocording to 
Truth and righteous Judgment. 

P. 39. Our Author diſputes the Kingdom of 

God being within: But thinks if it was, its Effi- 
cacy depended upon the proper Knowledge and 

| Reception of an outward Chriſt Much rather 
ſhould I think, that the Efficacy of believing on 

an, outward Chriſt, — on the proper 
Knowledge and Reception of an inward * 

wal ut 


been originally in them but as a Seed; that it 


[nn] 
But to proceed: The Kingdom here, Lake xvii. 
21. as well as in the Apology, Lok to be put 
by a ANI tor the Seed of ihe Kingdom, R. 
Barclay plainly repreſents, P. 176, 177. that it 
was no otherwiſe in the Phariſees than as a Seed, 
in a Capacity of being produced, though not 
really produced; as the Thirty-fold and Hun- 
dred- fold Increaſe, in whom it did produce, had 


remained in theſe Phariſees wrapp'd up as in a 
ſmall Seed, lying in barren Ground; that it is 
ſown in every Man's and Woman's Heart, ready 
to be brought forth, if properly cheriſhed and 
received in the Love of it. They were therefore 
directed by our Saviour 10 look fer it within, where 
it was; and not without, where it was not; in 
the Lo-here's and Lo-there's ; in this or the other 
Obſervation. | 
Thus the Kingdom was in the Phariſees, as a 
Seed un- opened; and in the Believers, as a Plant 
produced from the Seed, by due Reception and 
Growth. It therefore was the ſame Seed of the 
Kingdom which was ſown by the Univerſal Sower 
in the Hearts of all Men, whether they proved as 
good or evil Ground, Believers or Unbelievers. | 
And though it is the Duty of all to whom Divine | 
Providence has afforded the Opportunity of the 
Knowledge of Chriſt as he came in the Fleſh, 
lived, ſuffered, aſcended, c. to believe it, and 
be ſuitably thankful for this external Information 
and Satisfaction, as an additional Advantage; 
yet thoie to whom this Knowledge is not pro- 
videntially afforded, according to our Author's 
own Acknowledgment, P. 38. are not to be con- 
 demned for invincible norance. Doubtleſs theſe, 
by embracing and cheriſhing the Seed of the 
Kingdom ſown in their Hearts, till they attail 
ſuch a bleſſed State, as to know, with Plotin, ths” 
= | | Divi: 


Ty 


Dirie Principle in them, to make them true 

and gbd Men; or with Plato, to experience the 

Lill and Spirit of God to be as Wings to the Soul, 

raiſin it above the World into Toft Communion 

hb Gd; are fach iti every Nation, and amongſt 3. 39 

every People, as tar God and work Righteoul: 5 

tiefs; hd Are accepted with im 
What our Author therefore would naturally 

infer, is an u#natural Inference 5 that the Juſt, 

All. Righteous Creator of all Men, ſhould cauſe 


the Salvation of any to depend upon the Know- 

ledge and Reception of that which he had kept 

out of their Power to receive or know, Was 

this true, it would juſtify the falſe Allegation of 

the unprofitable Servant, that God is an hard and 

unjuſt Mafter, reaping where he has not ſown 5 Mat. xzr; 
or, in other Words, arbitrarily puniſhing his Crea-26 

> i for being what he has neceſſarily obliged 

them to be. Whereas, according to the Doctrine 

of Chtift in the ſ#me Chapter, the Truth is, That 


nd ke doth afford Talents 10 all ſufficient for their 
the Salvation, both to thoſe that improve them, and 
ver WR fo fuch as improve them not; that he requires all 
as fould be faithful In Froparign. to t Talent he 
ers. hath given for that End; that thoſe who are ſo 
ine WY fflall find it profitable to their eternal Salyation; 
the and that thoſe who! profit not with it, ſhall not 
eſh, WJ r<3p the Benefit of it, but incur Condemnation © 
and and eternal Miſery, So it is clear, the Salvation 
tion of each Perſon hy firſt, on God's Part, 
ige upon the Means he affords that Perſon and 
pro⸗ ſecondly, on the Man's Part, upon his Acceptation 


and right Uſe of that Means. See the Parable of 
the Talents. MT Res: | e vx 
P. 39. . © Look to the Margin of your Bible, — 
* and you'll ſee that in is render'd among, as the 
original Word often is; and let any Man judge 
whether this is not the Senſe of it here.? 
= EL 1 25 The 


. 
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The Tranſlators have left it uncertain, or rather 
have render'd it ſo. They ſay in, or among. 
This Author prefers the marginal Reading, which 
taking the whole Text, runs in theſe Words: 
The Kingdom of God cometh not with outward 
© Sheww ; neither ſhall they ſay, Lo here! or, Lo 
© there! for behold the Kingdom of God :s 
among you.” * 
This Keading deſtroys the Antitheſis evidently 
intended by our Saviour, who was here anſwering 
a Queſtion put to him by the Phariſees concerning 
the Coming of an cutward Kingdom, by inform- 
ing them that the Kingdom of God is an inward 
Kingdom; and ſhewing the Difference between 
an outward: and viſible Form, which Men are ca- 
pable to point out by their Lo-here and Lo-there, 
and his own ſpiritual internal Dominion. The 
© Kingdom of Heaven,“ faith he, Mat. xiii. 31, 
© 1s like to a Grain of Muſtard- ſeed; and calls it 
the leaſt of all Seeds. Thus it is, when ſown in the 
Heart of Man, the leaſt of all Seeds in him; 
yet in whom it is cordially received, and ſuffered 
to take Root, it gradually increaſes, till it fills 
the whole Heart or Soul of Man, and becomes 
the Kingdom, or ruling Power of God in him. 
Thus the Kingdom of "God is within ; and as 
Chriſt commanded his Diſciples, and through 
them all others, Seek ye firſt the Kingdom of 
© God ;“ he therein directed them 10 look wil bin, 
contrary to our Author's Aſſertion, P. 18. where 
he ſays, We find not one of them directed to 
* Jook within.“ $56 
*Tis true, the original Word is ſometimes ren- 
der'd among, but much oftener, and in this Place 
with more Propriety, in. It may be requiſite to 
the Support of an exterior Syſtem, that in ſhould 
always, or moſtly, be render'd among; but can 
our Opponent reaſonably expect us to ſtrain the 
Poigt 
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Point of Complaiſance ſo far, as to turn the 
Language of Chriſt into Nonſenſe; and_ inſtead . __. 
of reading, He dwelleth with you, and ſhall be John An. 
« in you, He dwelleth with you, and ſhall be 
among you? And inſtead of I am in my Father, yes, 20. 
and you in me, and I in you;* I am among my 
5 | Father, and you among me, and I among you? 
What wild Work would this make with the 

following Texts! Know ye not that ye are the « cor. iii. 
Temple of God, and that the Spirit of God is. 
« dwelleth in you ?? © Know ye not that your Body pa. yi. 1g. 
is the Temple of the Holy Gbaſt, which is. in 
o © Ye are the Temple of the living God; 2 cor, vi. 
© as God hath ſaid, I will dzvell in them, and walk 16. 
in them,” * He that cateth my Fleſh, and drink- john vi zu 
eth my Blood, dwelleth in me, and 1 in bim. | 
Hereby know wwe that we dwell in bim, and He 1 Johniv. 
6 in us, becauſe he hath given us of bis Spirit.“ 13. 
Thus it was by the ſenſible Enjoyment of his Spirit, 
that the primitive Chriſtians k&zew Him to dwell. 
in them, and they to be in Him; and it is in vain 
for any to imagine they can know it by any other 
Means now. The Goſpel Diſpenſation js. unalter- 
able in its Nature. La | 

P. 39. He obſerves upon Heb. ii. 9. where 
Chriſt is ſaid to have taſted Death for every Man, 
that Man is not in the Original; and you may 
< with equal Propriety ſubſtitute Believer as Man, 
or any ſuch Word.” 

This may be his Opinion; but I think it more 
conſiſtent with Right Reaſon, and more co- 
incident with the whole Tenor of Scripture, to 


re- Bt underſtand it of Men univerſally, than partially 
Place of a Number ſelected out of Mankind. As Chriſt col 1 36 
ite to is the Creator, the continual Cauſe of every Man's 17. | 
10uld BR Exiſtence and Support, it ſhould ſeem that he 
It 85 equally offered the Body prepared for him out- 

the 


wardly, and offers his Spirit inwardly, for the 
Wu L 2 Redemption 


12761 


Redemption and Salvation of every Man, of 
(hole Being he is the Author. And the Apoſtolic 
octrine is, That * the living God is 955 aviaur 

« of all Men; eſpecially of Thok that believe." 

This implies to me, that Chriſt taſted Death for 

- every Man, and offers to be the Saviour of every 

Man and the Reaſon every Man is not actually 

ſaved is, every Man doth not embrace his gra- 

cious Offer. Men may continue to awd reject 
and deſpiſe it, till they loſe the Opportunity of 
it, and, like Eſau, prefer a I. ef of ſhort 

: Duration to a Jaſting Inheritance, till they loſe it. 


Thus, Chriſt is offered as the wniverſol Savieur of 


all; but, through Man's own Fault; becomes in 
Reality an eſpecial, a compleat and final Saviour, 


only to thoſe that believe in and obey him: For 
Goſpel Belief and Goſpel Obedience include each 


| other, though expreſs d ſingly. 
| 42. To make a Merit of Paſſivenc, our 
Aittior tries for a Rule of Contraries, ſaying,. © Is 
© not the reſiſting the Operation of Mr. Barclay's 
< Dying Principle a Crime ? Andi is not the being 
< -paſſive, or ſubmitting 0 ir, virtuous or praiſe- 
© worthy." 
To the firſt I anſwer, Ze. To the ſecond, No. 
The Commiſſion of a Crime, and the Non,: com- 
miſſion of it, are not direct Contraries. The 
Diſſimilarity here between Good and Evil, lies 
not in the Difference between Reſt and Motion, 
but betwixt a good AX and an evil, one. Bare 
Inaction is not contrary. either to a gogd or evil 


Action. Diametrical Oppoſites, which, in their 


Nature mutually deſtroy cach other, are Con- 
traries. To be active in doing Good, is contrary 
to be active in doing Evil. The bare Omiſſion 
of either is contrary to neither. He that does not 
rob a Perſon, acts not contrary to him that does. 
'Tis he that er makes up the Loſs of the 
| Sufferer, 
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Sufferer, that acts — to the Robber, and 
thereby deſerves his Gratitude, as the. other does 
Puniſhment, To view the Caſe before, us rightly, 


we mult, conſider, Man is under the deepeſt Obli- 


gation to his Saviour for his Offer of Salvation; 
without, which he muſt be for ever miſerable, and 
ſole 2 His Sie can 


. 5 and if ee ring he merits no- > | 


thing by thet ; he has. paid no more than he 
fg at be but juſt cleared his 


8 and diſcharged his on Obligation : He 
has not brought his Creditor under any. As to 
the Phraſe, negative Gooaneſs, it appears to me 


Nonſenſe; for Goodneſs is an active Virtue, and 
has its Root in Him who alone is inherently good. 
There may he. Innocence in not acting; bat 


is another Thing. 


P. 43, K Surely if e Man be degeneraze, it is 


© in his Will as much as any where.“ 


What does he mean 5 his ml? Does hits 


imagine it is ſome. particular ſeparatr Faculty in 
Man, that is always capable of ruling over his 


Underſtanding and Paſſions.? If he do, I would - 


aſk him, What is the Nature of this, Faculty, 
and the Manner of its ation? If his Paſſions 
predominate, is his Will any Thing but the De- 
termination of his Paſſions, and the Submiſſion 
of his Underſtanding to them? Has he any View 
in, determining, but their Gratification? Do not 
they carry him on thereunto, and are they not 
therefore his Rulers ? If his. Underſtanding pre- 
vails over his Paſſions, does not his Underſtand- 
ing determine him? Is Man's Will any Thing 
le, in theſe. Caſes, but the 9 the 
ower 
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Power that predominates in him at the Time he 
is determined, whether it be his Underſtanding 
or his Paſſtohs 3 or that of either, which has the 
ſuperior Bifluence over the other? The Will 
therefore is the Determination: but there 1 is ſome- 

thing which produceth that Determination, and 
in which the Degeneracy lies. The Reader will 
underſtand, that I here conſider Man meeriy as 
Man, exclifive of all other Influence, either di- 
vine or diabolical. CPL Nun 
P. 43. If he wants a Givi Medicine) it 
<-muſt be ſornething that-zvill- influence, and bet- 
« ter that (his Will) or otherwiſe, bo noways 
© ſuitable to the Diſeaſ.“ ane 
Our Author ſrems heve to pode, chat the 
Holy Spirit muſt force the Medicine down the 
Patient's Throat, and oblige him to keep it when 
he has it down, whether he will or not, till it work 
its Effect upon him; and that, according to 
Barclay, it ean have no Effect at all, becauſe he 
alledges, it operates not in ſuch an arbitrary . 4 
Pulſiue Manner. He then proceeds directly 
falſify Barclays Intention, in theſe Words, % It 
you expect, Reader, that Mr. Barclays fiving 
15 Pistes or Light within, ſhould rightly diſpoſe 
« your Heart or Will to improve the Means of 
Salvation God bas given you, you are much 
* miſtaken. ' He pretends not to fay it has any 
e ſach Virtue, nay aHually ſuppoſes it has not. 
Apot. Jo this let Barclay Aer for himſelf: Nei- 
r. 420, 151. „ther do I ſuppoſe that this Deliverer comes to 
the Top of the Pit, and puts down a Ladder, 
deſiring them that will to come up; and ſo 
puts them upon uling their own Strength and 

Will to come up. But I ſuppoſe, that the 

© -Deliverer comes, at certain Times, and fully 

« diſcovers and iniorms them of the great Miſery 

8 _ Fe they are in, if they continue in that 
noiſome 


F. 44. 


17 1 
noiſome and peſtiferous Place; yea forces them 
to a certain Senſe of their Miſery (for the wick 
<:edeft Men, at Times, are made ſenſible of their 
Miſery, by God's Viſitation) and not uniy ſo, but 
« lays hold upon them, and gives them's Pull, in 
order to lift them out of their Miſery ; which, if 
« they reſiſt not, will /ave them; only they may 
s refiſt it.“ Is this actually ſuppoſing it has no 
ſuch Virtues 51 Wy tom" et 
P. 44, ils it proper to call that /aving which 
© in fact does not fave?* This Queſtion is imperti- 
nent, and by no means applicable to our Doctrine 
of Divine Grace. It ſhould have been, Is it 
proper to call that /aving, which, in fact, ſaves 
all who do not reſiſt, but honeſtly embrace its 
ſaving Power when offered ? For it both can, 
and doth ſave; and where it is otherwiſe with 
any, the Cauſe is not in the Grace, but in them- 
ſelves. Chriſt is ſaid to be able to fave them to ye. „ii. 
the uttermoſt, that come unto God by him.“ But, 25. 
according to our Author's Reaſoning, unleſs he 
actually fave all to whom he offers Salvation, 
thoſe who reſiſt, as well as thoſe who accept him, 
he is no Saviour at all. He'll aſſert, P. 45, if he 
do not ſave Men nolens volens, wherever he comes, 
according to the common Uſe of Language, 
he does not deſerve the Title. But, according to 
the common Uſe of Language, Things are as 
properly denominated from their Nature and 
Tendency, as from their Conſequences, which 
depend upon their Nature. Poiſon is properly 
called deſtructive, and its Antidote healing, from 
their natural Qualities, whether every Body take 
them or not; becauſe they muſt naturally be Jo in 
Conſequence to thoſe that do. Thus Divine Grace is 
called ſaving, becauſe it is of a ſaving Nature and 
Tendency, and is afforded that it may fave; and 
whoſoever believe in it, love it and obey it, come 
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to witneſs Salvation 155 ay and woe om be Gavel 


5 tion? But it is allow d not to haye this Effect 


© + viirthons Pafliveneſs in the Sinner 3- and without 
* this, never nn and never I Talfiorerts to Sal- 


of the Light, Lite, Grace or Gift of God in 


abides for ever the ſame, and'is not affected by 
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upon all, therefore ir” cannot be effectual, /of 
« efficacious to all...“. 

Though, through the Fault of the Subject, it 
may not be efficacious to the Salvation of all 
yet ir has its right and proper Effect all. 


The Effect propoſed by it is not abo, but cbn- 
ditional ; it is not Salvation h) Compulfion, but upon 
Terms 3 aud it according as the Terms 
are complied with by the Subject, or not. In 
whom it is accepted and obey'd, it operates to 
Salvation ; and in v/hom it is continually rejected, 
to their Condemnation. Thus it has its youre 
Effect upon all. 


Ibid. ler 0 depends ititiely upp 6 


vation. 
This he repreſents as the Conſegdente of Fay 
clay's Doctrine, in Concurrence with his/own 5 
which is at beſt a groſs Miſtake. The Sufficienty 


Man, depends not at all upon Man, or any Thi 
belonging to him. Its  Sufficiency is in jeſelf, 


Man, whether paſſive” or | impaſſive. - It is its 
Efficiency io Mans Salvation, which this Author 

either means, or ought to mean here, under the 
Guiſe of the Word Syfficzency. His Artifice here 
ſeems to be, to reduce . Maner to this; that, 
according to Barclay, either Man is his own 
Saviour; or God is his arbitrary Deſtroyer. He 
therefore hinges upon Sufficiency, which will not 
W him. * that Chriſt does not _ 
ally 
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Ally and finally fave every one; is he therefore 
inſufficient. to ſave every one? Does the Detect 
lie in him, or is the Cauſe in Man? It mult be in 
the one or the other. The Author may take 
his Choice, If his own Syſtem tells him, it is 
not by Reaſon of the Man's Fault; every one 
may ſee, that lands in Blaſphemy againſt God, by 
charging both the Sin, and eternal Miſery of Man 
upon Him, and loading him with the groſs Ab- 
ſurdity of 'willing againſt his Will, and acting 
againſt his Nature. *Tis alſo giving Vice the 
Preference to Virtue. - For Vice muſt be as good 
as Virtue in God's View, if he-will it as nuch; 
and better, if he will it more. This is evidently 
placing him in the Seat of Satan. 


To what R. Barclay calls ſimply, Paſſiveneſs, 
or Non-reſiſtance, our Author prefixes the Word, 
virtuous, and attributes it wholly to the Man ; 
which Barclay does not. His Doctrine is the 
ſame with the Apoſtle's, who exhorts, Work phil. fl. 13, 
out your own Salvation, with Fear and Trem- 13. 
bling. For it is God that worketh in you, 
both 70 till, and 10 do, of his own good Plea- 

* ſure.* Thus the Apology P. 148, 149. As F 
the Grace and Light in all is ſufficient to fave 

© all, and of its own Nature would ſave all; fo 

© it ſtrives and wreſtles with all, to fave them; 

he that reſiſts its Striving, is the Cauſe of his 

_ © own Condemnation ; he that reſiſts it not, it 
becomes his Salvation: So that in him that is 
* ſaved, the Working is of the Grace, and not 
© of the Man; and it's a Paſſiveneſs, rather than 

an Act; though af/erwards, as Man is wrought 
© upon, there is a Will raiſed in him, by Which 

* he comes to be a Co-worker with the Grace : 

For according to that of Auguſtine, He that 

made us without us, will not fave us without us. 

© So that the fr? Step is not by Man's —_ | 
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but by his not contrary working. And we 
believe, that at theſe ſingular Seaſons of every 
Man's Viſitation above-mentioned, as Man is 
© wholly unable of himſelf to work with the 
Grace, neither can he move one Step out of 
the natural Condition, until the Grace lay hold 
upon him; fo it is poſſible to him to be paſ- 
ſive, and not to reſiſt it, as it is poſſible for 
him to reſiſt it. So we ſay, the Grace of Gd 
works upon Man's Nature; which, though of 
itſelf wholly corrupted and defiled, and prone 
to Evil; yet is capable to be wrought upon by 
the Grace of God; even. as Iron, though an 
hard and cold Metal of itſelf, may be warm'd 
and ſoften'd by. the Heat of the Fire, and Wax 
melted by the Sun. And as Iron or Wax, 
when removed from the Fire or Sun, returneth, 
to its former Condition of Coldneſs and Hard- 
neſs; ſo Man's Heart, as it reſiſts, or retires 
from the Grace of God, returns to its former 
Condition again.? 5 5 
Here he clearly ſhews, that Man cannot ſet 

one ſingle Step towards his Salvation, without the 
Aſſiſtance of the Grace of God, as the firſt 
moving, and continual enabling Cauſe, both of 
the Will, and the Deed. For Man is not naturally 
in a State of perfect Liberty. He has it not in 
his Power by Nature, to be either good, or evil, 
at his Option. By natural Deſcent, and ſubſequent 
Diſobedience, his common Element is Corruption. 
Herein he can move about at his Pleaſure, as a 
Fiſh in its watery Element ; but is altogether. 
as incapable as that Animal, to quit it, and to 
riſe into, inhabit, and enjoy one of a ſuperior 
Nature, But ſuch is the Goodneſs of God to Man, 
that he ſuffers him not to remain in this State of 
Bondage, without alarming him of his Danger, 
aftording his Aſſiſtance, and preſſing his Accept- 
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[83] | 
ance. He condeſcends at Times, to ſtop the | 
Activity of Man's ruling Paſſions, or Powers, by | 1 
inward Conviction and by a Degree of the ſupe- | 
rior Influence of his Holy Spirit, thereby ſets | 
Man at Liberty, by putting it in his Power to 
cleave thereunto; and if he Rek in Faithfulneſs - 
to abide therein} daily waiting for its Help, and 
ſtriving thereby to deny himſelf of the Gratifica- 

tion of his mordinate Inclinations, and to keep in 

the * Croſs of Chrift to his Corruption; ibis will 

leſſen, and the Divine Influence increaſe, till it 

reign over all in him, purify his Heart, and 

become the proper Life and holy Element of his 

renewed Soul, as it undoubtedly was that of our 

Primogenitors before the Fall, and from which 

they fell, not of Neceſſity, but through Tranſ- 

greſſion. After this Manner, the New-Man is 

put on, by which Man is renewed, not in/en/ibly, 

but in Knowledge, after the Image of Him that Col. iii. 1 

created him, | . | 

Yet it is to be feared, that too many, when 

their corrupt State is diſcover'd to them, feelin 

their Bondage, and not looking the right Way 

(inwardly to the Light of Chriſt which convicts 

them) for Help, are apt to conclude themſelves 

under an abſolute Neceſſity to continue in the 

Bondage of Corruption, and the Practice of Sin, f 

during the whole Term. of their natural Life. 

This leads them either, weakly to deſpond of the 

Divine Mercy, or fondly to preſume upon it, by 

lacing their Truſt in, and floating upon, the 

Bladders of imaginary Imputation, or fancied 

Election; ſatisfy ing themſelves with the Practice 

of external hearing, reading, and acting in Imi- 

© * The Life of Chrift, the Light of Men, croſſeth the corrupt 

Part in Man, and is therefore called the Eroſs of Chriſt; te 


which, as Man joins himſelf in due Submiſſion, he puts ic on, | 
and as he perſeveres therein, he bears the Croſs. 


— — — — — 8 
— - — — — — 


— — — 
— — 


1 84 
tation of what they read and hear, and flatter- 
ing themſelves with an Hope of Salvation, while 
they remain the Servants ot Sin, and Strangers to 
that New-Birth of the Spirit, without which no 
John ii. Man can enter the Kingdom of God, conceit 
what he will of his perſonal Election. 
Chriſt is the Elect of God. In the Spirit of 
Chrift, Man is in the Election. Out of the 
Spirit of Chriſt, Man is in the Reprobation. He 
is in Self, in the Earth, in the Road of Satan, 
if not in Chriſt. Man muſt therefore come out 
of Self, out of the earthly ſenſual Spirit, and out 
of the Power of Satan, into Chriſt, in order to 
obtain a Part in God's Election; which is only 
in the Spirit and Power of the Lord Jeſus Chriſt, 
This internal Change, or ſpiritual Tranſlation of 
Man, is the Wark of the New-Birth ; wherein 
the Righteouſneſs of Chriſt is imputed by being 
imparted, and not otherwiſe. Tis not an imagi- 
| nary, but a real putting on of Chriſt in Spirit; 
which renders the Mind humbly ſubje&, and 
cheartully obedient to him. In this State Man is 
in Chriſt the Elect, and partakes of the Election: 
Jet, to be preſerved in this State, it requires 
Watclfulneſs, which our Lord recommends to all; 
and the Apoſtolic Exhortation is neceſſary for all; 
2 Per. i, * Give Diligence to make your Calling and 
ts Election ſure.” 
It is by Chriſt's ſpiritual coming into Man, 
and dwelling in him, that Man comes ſpiritually 
into Chriſt, and dwells in him. Herein Man 
enjoys the Benefit of his Sacrifice and Atonement 
with the Father, the Redemption, Sarctification, 
Righteouſneſs, Juſtification, Election, Life, and 
Salvation of God. If Man thus {ve in the Lord, 
when he lays down the broken painful Body, he 
dies in the, Lord, and becomes perfectly bleſſed i in 
the Joy of his Lord. But Low can that Man air 
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in the Lord, who lives not in Him, but rather 
without Him in the World; having his. Life in 
tranſitory Things, and vain Expectations ?? When 
ſuch an one drops the Body, he dies in his Sins, 
or in his ſinful Nature, and where Chriſt is gone, * 
we read, thoſe cannot come. en 

R. Barclay having made ſome occaſional Re- 
flections on the general State of the Pagan, Jero- 
1%, Popiſh and Proteſtant Churches, our Author 
takes the Liberty from thence to infer, that 
The greater Part of Pagans, Turks, Jews, and p. 48. 
Cbriſtians, by Mr. Barclays own. Conceſſions, 
are not in a ſafe State; adding, and, as they 
die in this Condition, muſt be damn'd.? 

But what Neceſſity is there to conclude, 2 
muſt die in this Condition? Barclay aſſerts no ſuct 
Thing. The Apoſtle Jobn ſaith, We know , jchn u 
that we are of God, and the whole World lieth 1g. 
in Wickedneſs. Would it be doing the Apoſtle 
Juſtice to infer from this, that he meant the whole 
World ſhould die in that wicked State, and; in 
our Author's bald Phraſe, be damn d? Yet it is 
altogether as juſt to infer this from the Doctrine 
of the Apoſtle, as from that of Barclay, whoſe 
Meaning was ſimilar to that of the Apoſtle. 

After this Manner of Reaſoning, he that ob- 
ſerves the general Corruption, which none can 
deny, aſſerts that all who are now corrupt, ſhall 
die fo, and be finally condemn'd. If this be true 1 
Argument, none can eſcape; for we have all 
ſinned, and come ſhart of the Glory of God, and 
muſt therefore all be finally miſerable. Though 
it is true, that all have ſinned; it is as true, that 
Sinners upon Repentance ſhall be ſaved, and that 
all have Space, and Means afforded for Repent- 
ance. It is alſo a certain Truth, aſſerted both in 
the New-Teſtament, and in the Apology, that 
vhoever live in Sin, are not in a fate State 1 5 
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dhe Churches, — with right Reformation, 
bere; not of the 


Number, ſo hug their Sins till the laſt Moment, 


"6 


important Work. What Barclay inculcates is, 
that Man muſt, in the firſt Place, forbear to reſiſt 


it inſpires him with, and in Singleneſs of Heart 
thereunto, its baptizing Virtue will fall upon his 


As his Foundation is falſe, his Superſtructure falls 


influence, and diſpoſe him to join in Co-operation 


rl 


they continue therein; but it is not agreeable to the 


Doctrine of eicher; that thoſe who are once 


wicked, ſhall always remain wn _ be con- 
demned for ever. 
Upon this untrue Inference, our Author at- 


tempts to prove Barclays Doctrine centers in the 


reprobationary Scheme. But the Truth is, *tis 
his own, not Barclays Doctrine, that ends there. 


with it. Barclay ſpeaks of the current State of 


nal Condition of Particulars 
hereafter. He proceeds no further any where 
than to intimate, that thoſe who cleave to Sin, 
and die without Repentance, muſt inherit Miſery; 
but he does not preſume to ſay, 'whoy or what 


as to periſſi in them. It is. by the crooked Hand 
of Prejudice, that our Author draws ſuch unna- 
tura! Conſequences for him. 

What Barclay calls only, the firſt 815 af Man 
towards his Salvation, our Author treats as if he 
intended by it, the Whole of Man's Part in that 


Divine Grace in its primary Manifeſtations to 
his Soul; which, in that Caſe, will perſuaſively 
with it. Thus it works the Will in Man; and 
as he daily attends and cleaves to it, in the Love 


Spirit, as the Morning and Evening Dew; which 


being drank in by it, will gradually purify, and 


change him into: its own Likeneſs, as Fire 
cleanſes Iron from its Ruſt, and while it re 
mains therein, gives it its own Colour and Qua- 


liry, When the Holy Spirit is thus eſtabliſh'd i - 
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the Heart, its genuine Fruits are alſo brought 
forth by it. Thus both the Will and the Deed are 

properly the Work of. the Holy Ghoſt; yet Man 

Is not unconcerned in it, 
As different Men often draw oppoſite 8 

quences from the ſame Fe, ſome have 
accuſed us in a Way different from our Author. 

Some miſguided People, who profeſs God, yet 

in Works deny him, and think, contrary to the 11 

Apoſtle, that Sin muſt abound that Grace may n 1 
abound, alledge, in Oppoſition to the neceſſaryß 

Work of real inward Virtue, that when we lay, 

Man muſt co-operate with Divine Grace, in order 

to his Purification and Salvation, that we thereby 

make Man the Author of his own Salvation, and 

deny Chriſt to be the Saviour. This is equally 

weak and untrue, For though Man muſt eat and 

drink, or his Body muſt neceſſarily die; yet he 

is not the proper Cauſe of his own Life and Sup- 

port; but: God, who gives him Being, and alſo fur- 

niſhes the Food he eats, together with the Powers | 

of Digeſtion, If God denies him either Food, 

or Ability, he cannot eat, nor conſequently ' live. 

'Tis the Gift of God by which his Body is ſuſtain- 

ed; and the Power of | rue, of it is alſo 

God's Gift. If Man be deprived of either, he 

cannot ſubſiſt. If both be afforded him, he may; 

and if he do not, tis his own Fault. So it is in 

the Caſe of the Life and Salvation of the Soul. 

God gives it Being, and furniſhes it with Means, 

if rightly uſed, ſufficient to its Salvation; and ita 

Failure herein is owing to its Neglect, Unbelief 

in, or Abuſe of this bleſſed Means, when offered 

for its Help and Acceptance. 

In P. 28. Our Author blames Barclay for 

not defining what he means by the Light within, 

becauſe he ſeems either incapable or unwilling to 

underſtand him; but APPEATS utterly unable el 
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ſelf to give any Definition of what he cenſures 
others for not receiving: That is, what he calls 
Divine Sovereignty 3; Which he, by way of Eluci- 
dation, ſays, is Something in the Deity, that 
Note f. 49 C proceeds from, or is directed by, infinite and 
| « unerring Reaſon? This is Juſt as clear and defi- 
nite, as it he had ſaid, it is I don't know what; 
and demonſtrates he is as much at a loſs about it, 
as he is about Ariſtotle's occult . e 
Though Infinity muſt for ever be above Finite 
Comprehenſion, yet I think we may ſafely ſay 
thus far, that Divine Sovereignty cannot include a 
Power to act diſagreeably to any One Divine Altri- 
bute; and may therefore, in regard to this Point, 
be concluded to be, Omnipotence in eternal and 
immutable Unity and Concurrence with perfect 
Wiſdom, Equity, and Goodneſs, A Sovereignty 
of Power and Will different from this, cannot 
be a Divine Sovereignty, 
After a tedious Train of uncertain Reaſonings, 
our Author, P. 49, Sc. brings his Matter to 
the Point of Preteritton ; or God's voluntary De- 
termination, either before or ſince the Fall, to 
paſs by a great, or the greateſt, Part of Mankind, 
by witholding from them, or not granting to 
them, the Means of Salvation ; for want of which 
they muſt inevitably and eternally periſh, with- 
out any Fault of theirs to render it juſt or reaſon- 
able. His whole Drift here is to make the Reader 
believe that Barclay's Arguments center in this 
Doctrine. In order hereunto he alledges 
1ſt. That as ſome reſiſt the Holy Spirit, and 
others ſubmit to it, the Difference is either in their 
Nature, or their Education. LE WF AN 
' 2d. That. God has the Formation of their 
Nature, and the Direction of their Education. 
The Conſequences of theſe Poſitions muſt be, 
that it is God's Will all ſhould be juſt as they are, 
— whether 
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whether, good, or evil, and it is his Act that they 

e ſuch; for, ſays he He. Will ſhew Mercy on. 
«© whom he will ſhew Mercy ;“ and, he, might. 
have added, reprobate whom he pleaſes; for. 
that Barbariſm is unayoidably included in the 
Senſe wherein he treats it. Having thus intangled 
himſelf, he ſays, „ turn the Subject which waß 
„vou will, it will terminate here. But if he, 
prove miſtaken, he's not out of Character. 
It appears moſt reaſonable to me to think, that 
the All: wiſe and All- powerful Creator, hath, from 
the Beginning, treated all his Creatures according 


\ 
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to the ſeveral Natures. he created them in; and 
that he could have no poſſible Motive to do 
otherwiſe. That he treats his rational Creation 
as reaſonable Creatures. That he gaye to Man a 
ſuperior Faculty of Underſtanding, and Libertig 
o act agreeable to it; that is, as he gave it him 

for Uſe, he gave him the Uſe of it. That he 
conſtituted the ſeveral, Parts of his Compoſition - 
in Rectitude and due Order; his material, vege- 


tative and animal, or ſenſitive Parts, in perfec _ | 
Subordination. and Subſcrvience to his Rational; || 
and that he incruſted” bim with, Dominion aue 
Liberty of Choice, and gave him an equitable _ l 
Rule for his Obſervance. That Man by abuſing 3 
- his Liberty, loſt it, and with it his Dominion, 1 
: and the due Order and Rectitude ot his Nature. _— 
That his ſenſitive Paſſions, through his ſinful | 
Indulgence in embracing Temptation, having | | 


ſtretched beyond their proper Bounds, and ac- 
1 quired, ſuch an inordinate Degree of Strength and 
ir Activity, as to gain the Aſcendant over 955 ra- 
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WY tional Part, Infinite Wiſdom law good, and dgubr- 
; leſs for a good End, that this ſenſitive Part (ibuld 
* deſcend from Parent to Child, in the Strength it 
had improperly acquired; but not without afford- 


„ ing every one, at Times, as they attain to proper 
7 1 8 1 N Se, 
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| Ver. 22. that the whole Creation groaneth, and travail- 


Ehap.v. ro, into the Way of Reconciliation by his Death, 
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1 fufficient Help, the His Get and good 
Spirit, to more than balance the Diſadvantage, 
ich" the new-created rational Soul would other- 
wiſe fall under, by its Junction with a Body de- 
ſcending, leſs or more, in ene of W 
*.. rn 

Rom, viii. | Thus the Creature was made ſubject to 75. 
25 © wity,” (to the Jenfittve Part, which contains the 
| Root or Seed of Vanity) © not willingly, but by 

0 reaſon of Him who "hath ſubjected. the ſame in 

Hupe. And why did he ſo ſubject it? The 


ver. 21. Apoſtle anſwers in the next Verſe, Becauſe the 


Creature itſelf (by embracing che Help afford- 
ed) * alſo ſhall be delivered from the Bondage of 
Corruption, into the glorious Liberty of the 
4 Children of God. For we know,“ fays he, 


Ver. 23. eth in Pain together until now, Ard not only 
they, (who ate yet Unbelievers) · but ourfelves 
alſo, which have the Firſt-froirs of the Spirit, 
© even” we ourſelves, groan within ourfelves, 
« waiting for the Adoption, t wi, the Redemp- 
« tion of our Body.” 

Hence we may ſee; the whole warm Creation 
are, fince the primary Lapſe, naturall y ſubjected 
to the Bondage of Co on; but at the ſame 
Time, He ho hath ſo f Hected i it, gave a ſure 
Ground of Hope for Deliverance and Adoption, 
through the Promiſe of Chriſt, then to come in 
che Fleſh as a Ranſom for all; and alſo in the Spi- 
rit, as the Quickener of all; that all being put 


more was meant, if a eompleat Revanciliadibnl was in 

by his Death, it would have been 'whall oy kn pertinent i ja 

es." the Apoſtle to ſay to the Corinthian Bellevers, We pray you, in 

2 r. v. <« Chrift's Stead, -be ye reconciled to God.” ere was an * | 
20, fd ſpiritual Reconciliation, ſtill to be eee. een the 

| Gift purchaſed by his Death. | 
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| might; through Obedience, be faved by his Life. 


We may alſo obſerve, that this bleſſed Work of 
Man's Salvation is not inſtantaneouſly effected, 
but muſt be earneſtly and inwardly fought, and 
patiently waited for, before it is perfected z for 
the Believers themſelves, who had the Firft-fraics 
of the Spirit, ſtill groaned in themſelves, and 
waited for the full Redemption of their Body, 
or the compleat Purification, Reduction and Re- 
ſtoration thereof, to its original Order and State 
of Sanctity in the Beginning. 

It may be queried, What could the Apoſtle 
mean by the irſt-fraits of the Spirit ? Was nat 
the Holy Spirit in.the Faithful 0 10 former Genera- 
tions? Yes certainly, the Spirit of Chriſt was in 
the Faithful before 2 Time of the Apoſtles, as 
Peter witneſſeth, 1 Pet. i. 11. But though they 
had the Spirit, yet for the Sake of thoſe amongft 
them who were ignorant, and prone to Superſti- 
tion, they were alſo ſubjected to legal and 
ceremonial Injunctions. But when our Lord had 
perſonally ſuffer'd, and was aſcended, and accord- 


ing to his Promiſe was come the ſecond Time, ned i. 15 


withoyt being an Offering for Sin, in Spirit, indi- 

vidually to compleat the Work of Man's Salva- 
tion, typical and cremonial Religion was aboliſned, 
and no longer of neceſſary Obligation. Ile then 
introduced a Religion, a Faith and Worſhip, 
wholly ſpiritual; Ts which Diſpenſation, the 


primitive Chriſtians enjoy'd the Firſt gui of the 


Spirit; not the I hole of it, as ſome have miſ- 
takenly ĩmagin'd; for jt ceaſed not with them, but 


muſt continue as long as the Goſpel ſhall continue. 


The Moment immediate Revelation rs. an 
Goſpel ceaſes ; tor, the Diſpenfation of 1 
pel of Chriſt, is the Diſpentnion of his Spirit, 


by which he continues, according to his Promiſe, 
with his true Diſciples 85 the * of the * 
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Of this the primitive Believers had the F r/t-fruits, 
for in them 4 Hur Diſpenfation of the Spirit firſt 
Commented.” 

From hat hath been obſerved,” it is ealy to 
ite, that properly ſpeaking, neither actual Sin 
nor Guilt deſcends from Parents to Children,” in 
Conſequence of the Tranſgreſſion of our firſt Pa- 

rents ; but Diſorder, and that only in the corpo- 
real or ſenſitive Part; hat being all we derive 
from them. The immortal Spirit of Man is the 
Ecctef. xii, immediate Production of the Creator, by whom 
G it is made, and placed in the Body, and to _ 

it becomes connected by the animal Life. 
the rational Soul, which diſtinguiſhes Mar's Ne 
ture from that of Creatures meerly animal, never 
was in our. firſt Parents, it never could fin in 
them, nor derive Guilt from their Tranſgreſſion. 
The Guilt it contracts is through its own Act, in 
following the Miſleadings of its ſenſitive Com- 
Panion, falling in with Temptation, and im- 
bibing the evil Influence of fallen and corrupt 
Spirits. By this Means it receives ſpiritual Pol- 
lution, and Guilt in Proportion to its Advancts 
therein. Thus by Nature alone, or without the 
Prevalence of Grace in and over Nature, all in- 
cur Condemnation, and are, in a Senfe, Children 
of Wrath, or ſubjected to Divine Juſtice, Thus 
n ew all die; - or, under the Power and Iriflu- 
ence of the diſorder'd ſenſitive Part, which hath, 
leſs or more, ſo deſeended from him, all naturally 
inherit a State af ſpiritual Death, 'a State void 
of that Divine Life which immediately departed 

119 1 him upon his Diſobedience. 

| am, upon the Appearance of Temptation, 
turking his Attention from the good Spirit of 
Soc, wherein he had inward Life, n | 
Hotineſs, Peace, Joy, and the Knowledge ct 


32006; occaſioned its Departure from Him. For | 


[93] 
It has no Concord with Evil, nor with thoſe that 
prefer any evil Indulgence. To this Divine and 
ſpiricual Lite he theretore died, as to its being any 
longer a quickening, moving, leading and ruling 
Principle in him; yet, through the Mercy and 
Love of God in Chriſt Jeſus, a ſmall Meaſure of 
it was individually afforded, as a Seed of Life, 
compared by our Lord to the ſmalleſt of all 
Seeds it appearing ſo, by reaſon of the Floods 
of Carnality and Selt-hood, which continually flow 
over it, in the Minds of corrupt unchanged Men. 
So, though the Life, Strength, and Comfort of 
the Holy Spirit of God withdrew, he did not 
leave himſelf without a Witneſs in the Conſcience 


of Man. When God's awful Call came; * Adam, Cen. M. g. 


* where art thou ?* this Witneſs roſe up in him, 
and fill'd him wich a Senſe of Guilt, ee 
and Terror. 

Divine Kindneſs n renews its Vibca- 
tions to the Mind of Man by this inward Prin- 
ciple; ſometimes: as a ſwift Witneſs, diſtreſſing 
him in, or after, his iniquitous Thoughts, Words, 
and Practices; ſometimes as a quickening Spirit, 
by the Touches of its Love, drawing the Mind 
from its evil Attachments towards itſelf, inclini 
it, and offering it Ability, both to will and to act 
according to the good Pleaſure of God. Thoſe 
who ſincerely e and heartily embrace its 
Viſitations, find Power therein to enable them, 
in degree, to abide under the Virtue it commu- 
nicates; and cleaving thereunto, they experienoe 
a gradual Increaſe thereof. But, it is much to 
be feared, too many chuſe to ſhun theſe inward 
Compundtions, and heavenly Touches, pręferring 
the Purſuit of ſelfiſh and terreſtrial Gratifications, 
and perſiſting in their Refuſal, till the Spirit of 
God, ſeeing it in vain, will no longer ſtrive with 
then, Sych may read the * State of their 
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Hoe! 
Cafe, with its dreadful Conſequences, i in Prog. i. 
from the 20th Verſe to the End. 
This Time of the Holy Spirit's thus firiving 
with Man, is the Day of Man's Viſitation, where- 
1 ts. s, in he is exhorted 1% ſeek the Lord, while be 
be found, and to call upon bim while he is near. 
his evidently implies, there is a Seafon where- 
in God may be found; which if flipt by Man's 
Neglect, and often repeated Refuſal, he may 
1 wand ſzek in vain. Wiſdom firſt expoſtu- 
lates with Man, and calls upon him to turn at 
her Reproof ; and upon his Compliance, pro- 
miſes to pour out her Spirit unto him, and thereby 
to give him a right Underſtanding of her Words. 
But upon his perſiſting in che Rejection of her 
gracious Offer, till ſhe fees it in vain to continue 
ver 24 to dt any longer, ſhe declares, Becauſe I have gall- 
we 324, © ed, and ye refuſed ; I have ſtretched out my 
6 Hand, and no Min regarded; but ye have ſet 
at nought all my Counſel, and would none of 
my Reproof; 1 ale will laugh at your Cala- 
« mity, I will mock when your Fear cometh; 
* when your Fear cometh as Defolation, and your 
Deſtruction cometh as a Whirlwind ; when 
PDiſtreſs and Anguifh-cometh upon you. Then 
* ſhall they call upon me, _—_ I will not anſwer; 
they ſhall feek me early, but they ſhall not 
find me: For that, they . Knowledge, and 
did not chuſe the Fear of the Lord. They 
* <vortld none of my Counſel ; they deſpiſed all 
my Reproot. Therefore ſhall thiy eat of the 
Fruit of their own Way, and be filled with 
« their own Devices.” 

Hence .it appears, that it is neither from a 
Neceffity in Man's Nature, nor God's over-ruling 
bis Education, that his Condemnation and Miſery 
arifes. Man has not the requiſite wager of him- 
ielf, but God is ready to give it him, it he will 


but 


"ou 
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bat accept and embrace his heavenly Viſicarion. 
As he has made him a reaſonable Creature, he 


requires a rational Acceptance, in that humble 
Submiſſion, and true Obedience, which is unde- 


niably due from the Creature to its Creator. 


Man's wilful avoiding and rejecting this, is the 
real procuring Cauſe of his Infeliciey. Thus 
Man's Deſtruction is of himſelf, agd not of the 
E in whom alone is his Help. 
3 — prehend, as it is the Practice of ſober and 
pious eople, of all Denominations, carefully to 
— their Children, to the belt of their Power, 
in the Knowledge, Love, and reverential Fear 
God ; fo the Rude, Ignorant, and Impious, are 
apt eicher to ſuffer their Offspring to run wild, 
to train them after their own evil Example; 
the natural Conſeq ef which, in their Childs 
ren, is ol t be attributed to themſelves, and 


not to che nment of the Divine Being, _ 


internally touches the Conſeiences of all; and alſo 
externally, by divers Means, and after divers 
K Kalls to all. 

The Text that fays, He will have Mercy ON 
wh be will haue Mercy, is certainly true; and 
t is equally true, that it is his Will to have 
Mercy upon /; fort he concluded all in Unbe- 
R. not that he might deſtroy an 
C ne 
might 


are in his Mercy and Grace diſpenſed 


throwgh or Lord Jeſus Chriſt, * For God fo john 1. 
© Joved the "World, (even in its fallen Eftate) 16, u. 


6 that he gave his orily begotten Son; that whoſo- 


ever belibvelb in bim ſhould not periſh, but have 
© everlaſting Life. Fer God ſent not his Son 
«© into the World to chndemn the World, but 
that the World through him might be faved.* 
Tis neither through any partial Difpolition, De- 
aree, nor Preterition of God's, that any Man 


falls 


any, but chat n. 
ight have Mercy upon a? Or that all 32. 


John Ki. 
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| 
| i 
1 
1 
l 
| 
| N Mat. xxv. 
| 15. 
[| 
i | 
Luke x 
48. 
[] 


3 Pal, cxlv. R 


5 ml 
falls ſhort” of Salvation; for This is the Con- 


« demnation, that Light is come into the World, 
« ahd Men loved Darkneſs rather. than Light, 


« becauſe their Deeds were evil.“ Here the Evan- 
geliſt ſhews, that the real Cauſe of any, Man's 


Condemnation is, that they love their dark and 
corrupt State, in Preference to that of the Light 
and Life of Chriſt, becauſe the Courſe they de- 
light in is evil; and they hate and revile the 
Light that manifeſts it to be ſo. Yet this is the 
Manifeſtation, in meaſure, of the Life of Chriſt 
bimſelf, which he purchaſed for them by his 
Blood, wherein alone the full Benefits of his Pro- 
— and Atonement are received, by every 


* - = 


umble, believing, obedient Soul. Whoever re- 
fuſe this Light, refuſe a Part in Chriſt; for his 


Life js the Light of Men; without the Recep- 


tion whereof, all remain in ſpiritual Darkneſs, 
and reap not the true Benefits of his Death.,.; |, 
The Lord is good. to all, and his tender 
Mercies are over all his Works. | Yet he will 
adminiſter Judgment to thoſe that reſiſt him; to 
all who are contentious, and obey not the Truth; 
and in Preference to theſe, will ſhew' Mercy to all 
that love him, and keep his Commandments. 1 
cannot underſtand, by his preferring the Obedient 
to the Diſobedient, that he arbitrarily reprobated 
the latter, by determining” entirely to paſs. by 
them in rhe. Diſtribution. of his eternal Mercies, 

before they were either capable of obeying or 
diſobeyipg. If our Lord is to be credited, He 
gives to one in the Proportion of five Talents, 
to another two, to another one; and that their 
Happineſs, or Miſery, is the Conſequence of their 
Uſe, or Abuſe, of what he intruſts them with. 
And he brings all upon an Equality at laſt; for 
where much is given, much is required. To ſay, 
he gives Talents to ſome, and none to others, 


61 


which, ina a ſpiritual Senſe, . Preterition ſuppoſes 


is not the Doctrine, of Chriſt, nor according to 
Trutb. 


This Doctrine uf warticular ns Reprobae . 1 
tion, whether after the Supra, or Sub-lap/ariats 
Way, hath long appeared to me of an evil Ten- 


dency, to thoſe xh eſpoule it. It muſt either 
affect them with Preſumption upon their ĩmagniary 


Election, or with Deſpondency on their fancied 


Reprobation; neither of which can be accept- 
able to God, but both which are pernicious and 
dangerous Extremes. To leſſen this Danger, if 
I may, I will endeavour, according to my Appre- 

henſion, further to open this Subject A lictle. . 25 


Since the firſt Tranſgreſſion of our Primogeni · 


tors, the natural State of Man is that of the Fall z 
in itſelf a State of Reprobation, though not 4 
final one, wherein all are concluded in Unbelief, 


Here all are out of the Election. But the juſt 


and merciful Creator hath prepared a Way, 


through Chriſt his own Elect, for every Man to 
come out of this State of Unbelief and Repro- | 
bation, out of his own ſelfiſh. and ſenſual Spirit, 


and the Evil any may have imbibed from the 


ſuggeſted 3 —.— of fallen Spirits, into the 


Spirit of the Elect Son of God; wherein is no 
dage of Corruption; for where, or in whom - 


ſoever, the Spirit of the Lord i is, Or abides, there 4 Cor, Ui, 
is Liberty. Whoever come not hereinto,, when 17. 


erer 


probation ; 10 and in proportion as they indulge 
- themſelves in that State, ſink deeper into it, 
and deviate further from the Spirit of Election. 
But thoſe who ſincerely embrace the Seed of. Life 
in the Time of its Viſitation, are enabled to enter 
thereinto, to abide and advance therein, whereby 


they find themſelves tranſlated into Chriſt the 


* of God, and become elect in him; being 


2 Accepted 


"4 
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Tpk, i. 6. accepted i in the Beloved, and paredleing of hirii 

in Spirit, they partake 'of the Election in him, 

For the Promiſe is not perſonal to Particulars, or 

Gal, iii, 16. £0 the Seeds many, but to the one ele Seed in all 

Men, and to all in that one Seed, Chriſt in Man 

the Hope of Glory. Thus whoever enter into, 

and abide in, the Spirit of Chriſt, enter into and 

abide in the Election, and are Chriſt's. And 

whoever have once enter'd, and abide not there- 

in, but fall away like Demas, loſe their Part in 

the Election. The State of theſe is very danger. 

ous, leſt they ſhould deviate till they become too 

much darkened and harden'd ever tb return; 

Neb. vi, as the Apoſtle faith, It is impoſſible for thoſe 

45-6. ho were once enlightened, and have tafted of 

e the heavenly Gift, and were made Partakers 

© of the Holy Ghoſt; and have zafted the go 

« Word of God, and the Powers of the World to. 

1 come; if they ſhall fall away, to renew them 

again unto Repentance; feeing they crucity to 

© themſclves the Son of God afreſh, and put him 

to an open Shame,” Thus Fudas, whilſt in the 

Apoſtleſhip, had à Part in the Election; from 

which he deeply fell, through Franſgrettion, into 
the Reprobation again. 

P. 50. Our Author acknowledges in his Note; 
God cannot tempt any Man to fin; and the 
Devil has no Power over our Minds now, I 

* apprehend, any further than we grant it him.“ 
If we grant it him, we have Power to grant it 
him. If he has no Power to force us, we have 
Power to refuſe him. Therefore, whilſt we have 
this Power, we are endow'd Wich Free- will either 
to ſce with, or to refuſe bis 'Fempations, 
If we do acquieſce with them, we abuſe our 
Free- will, and by fo doing fin againſt God who 

ives it us, and of courſe incur his Diſpkafure, . 

Tia Mari 8 Franſgrefſion, and the Miſery con- 

41 | ſequent 


| [9] 
ſequent upon it, are not owing. to God, and his 

Providence; but to Man's own Abuſe of the State 
he favours him with. This is the Dockrine of 
Barclay, and his Friends; which is fo far from 


landing in the reprobationary Scheme, that ir 


54 


ſtands in direct Oppoſition to t. 


 Thid. < If I alt, fays he, © why Sud t 


< not given all Men a Diſpoſition to ſubmir to the 


©. 


C aying Light within them?“ Tt appears to 
little Ie 


ſometimes finds in himſelf a ſenſible Abhorrence 


of Evil, and an Inclination towards Good. And 
I think it rational to conclude, * this is raiſed in 8575 
the Mind of Man by the Author of all Good; 

and that thoſe who make a_ right Uſe of the 
Freedom it affords them, by cleaving to him 


in Faithfulneſs, come to enjoy. God's Salvation 3 


and alſo, that ſuch as abuſe ee ge = 


turning from, and often refuſing this free Gra 


ol. God, ſo freely offered to them, in Time oc- 
caſion its Departure from them, and become the 


Authors of their own; Loſs and Miſerx. 
It is an. indiſputable Truth with me, that if 
the ſole Author of all Good had fovereignly fix- 


than a blaſphemous Thought, to 9 | 
he does not, at Times, diſpoſe, or in due meaſure - 
ſhed ſuch Influence upon, the Mind of every Man. 

And J have the Charity to believe, that every one 


ed and determined any Man's Will, it muff have 


been entirely towards Good, and in a Diſpoſi- 
tion like his own, utterly averſe to Evit. *Tis 


contrary to his Nature, to oblige any of his 
Creatures to offend him ; which all inevitabl 


* 


do Who commit Evil. Evil therefore ariſeth not 


from him. His Ways are equal; but the Ways Eze. rel 


1 


of Man are unequal. Man muſt have deviated 2, and 


from that Equality of Diſpoſition he was created acõ *7 


in, or his Ways could nar have been unequal'; 
They are unequal ; therefore Man has thus devi- 


0 2 atesdd. 


Rom. _ 


ated.” He could not have. Bren 5 the Reai- 
.tude be was made in, if his Will had been in 
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any männer abſolutely fixed by. his Creator: Bur 
he did err from it; therefore he was bot ſo 
fixed 3 and if not, a muſt have been conſtituted 
ina Liberty. of Will, and, as before obſerved, 


muſt have made 4 wrong Uſe of that Liberty, 
and by that Means become a Sinner againſt his 
N Creator, and the Procurer of his own Guilt and 


Miſery. 
And take this to be the Caſe of every Sinner, 
There are Times wherein the God of all Grace f 


puts it in his Power to attain ſuch a State, as to 


anſwer the Apoſtolic Exhortation, * Abhor that 
« which is evil ; cleave to that which is good.” 


And by their refuſing and rebelling againſt this 


Divine Favour, they derive their Guilt and Infe- 


city. I ſee no Medium, but that either God 


or Man muſt be the Cauſe of Man's Sin and 


N iſery; the lirſt it cannot be; it therefore muſt 


be the laſt. Nor could it be the laſt, without 


his Abuſe: of Liberty; nor could he abuſe Liber- 


ty, if it was never afforded him. 

TI truſt, our Author will not preſume to deny, 
that Divine Omnipotence is able to give Man the 
Power of. Choice and Agency. And if he diſpute 
his Equity or Goodneſs, let him produce his Rea- 
ſons. It is Clear to me, without Liberty in the 
Creature, Sin could never have been, nor cannot 
now be. Did Man's Creator abſolutely fix him, 
it muſt be according to his own Will; which is 


wholly good, and cannot be otherwiſe, 


I would afk this Author, Whether the Fall of 


Adam was owing to his Nature, or Education ? 


And, in what Manner the Almighty obliged him 


to fin againſt himſe3f, by the Breach of his Com- 
mandmeat ? If he did not, or,couid not, oblige 
him to ſin, how can it be rationally or equitably 

ſuppoſed, 
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ſuppoſed, chat be doth lay or leave bis Poſterity, 
or any of them, under a Neceſſity of ſinning 


againſt him, and falling into Miſery, meerly for 


want of granting his merciful Aid to them? Is. 


the Divine Eſſence a Compoſition of different 
or contrary Principles? Is there one Principle in 


him, that deter mines him to give eternal Feli- 
city to ſome of his Creatures; and another Prin- 


ciple which leads him to injure and make others of 
them miſerable for ever, without affording either 


of them Ability or Opportunity of Choice? 


What Attribute is there in him, that could de- 
termine him either to make rational and ſenſible 


_ Creatures in order that they might be miſerable; 
or, which is ultimately the ſame Thing, that 


could lead him to ſuffer one Part of them to 
1 by a partial Preterition, and at the fame 
ime give the Means of Salvation to others in 


the ſame State, who, till he ſo diſtinguiſhed them, : 
had no better Claim to his Favour than thoſe © 
he conſigned to eternal Weeping and Wailing, 


and Gnaſhing of Teeth ? _ 
The Doctrine of Preterition appears to. me 
naturally to reſolve into the ſame Thing, as the 


Suppoſition of God's creating any Man on Purpoſe 


to make him miſerable. Some tell us, the firſt 
ſuppoſes Man to have ſinned, and thereby brought 
himſelf into a State of Miſery ; and that his Poſte- 
'rity may therefore juſtly be left by his Creator in 
that State. But let me aſk reſpecting this Poſte- 


rity; Doth Man make himſelf, or bring himſelf 
into the World in a ſinful Nature? If not, can 
Equity condemn him for it? Can the Juſt God, 
who made him, condemn him for what he pleaſed 

fo, make him? 1 query thus ad Hominem; Is 


y Man a Sinner for being what his Creator 
pleaſes he ſhould be? To ſappoſe Man born, and 
10 be neceſſarily continued, | ina * of Alienation 


rom | 
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ſtom Him, for Want of the Means of Salvation 
being afforded him, or becauſe theſe Means are 
withheld fram him, (which is the Caſe in Pre- 
terizion).. ends juſt in the ſame Thing. In both 
Caſes Man is condemn'd, juſt as he is born, becauſe 
be cannot help it; and both conclude in charging 
their Sin and Miſery upon the Will of God. 
This appears to me a capital Kind of Blaſphemy 
againſt the Divine Nature; ſor it evidently denies 
God, in a great meaſure, not only Goodneſs, 
Mercy, and Wiſdom, but Equity alſo, in his 
Dealings with bis rational Creatures; and ſubſti- 
tutes, under the Name of. Sovereignty, blind 
Power, Irjuftice, and Cruelty in their Place. 
_ Whatever Doctrines terminate, in making the 
Divine Being either the Willer, or the Author, 
ol Sin, whether immediately or remotely, ap- 
pear to me falſe and blaſphemous. Are we to 
lieve God acts towar'ls Mankind, reſpecting 
their Salvation, like Himſclt, or not? Or, that his 
immediate Conduct to Men is like, or unlike, his 
inſtrumental Conduct to them? Did he not offer 
Life and Death to the Choice of the Vyaeliles by 
Moſes ? Or, has he a more kindly Providence 
over Mens, temporal, than over their eternal 
Concerns ? We believe, He ſets Life and Death 
before every Man, in his own Conſcience, and 
puts it in the Power of every one ta embrace the 
gracious Offer ; and that he does this to Help, 
and not to deceive, or deſtroy them. If he byaſs 
the Mind, or forcibly influence it, it muſt be 
towards Good, and conſequently to Felicity; for 
Evil is not in him, nor can come from him. All 
Evil ariſes in a Diſpoſition directly contrary to 
him. It is a Tranſęgreſſion againſt, his Will ; 
thereſore can never be according to it, nor willed 
by him. None but a wicked Nature, or Spirit, 
Fould oblige Nan to Evil z, nor any but an * 


ta 


and cruel one, wiltully ſubject his Creatures t 0 
Miſery, by 3 from them the Means 
whereby to eſcape it. To attribute any ſuch 
Thing thereſore, to the Creator of Man, muſt” be 
falſe and impions in'a ſaperlative Degree. 
Our Author fays, P. 42, « Where there is a 
juſt Condemnat Dy there oft * be Gullt.“ But 
if God, metrly from his Sovereignty, rederer- 
mine to paſs any Man by, without TS 
him the Offer and Means of Salvation 
Man muſt be condemi'd without Guilt, Yo 5 | 
| Cafe, is not He 1 2 Iniquity, and is 
Riga in all 6 Fg and holy, or mer- pay, exty, 
4 cifül, in all his orks, by neceflary. Conſe. 17. 
quence charged with the Injuſtice and Cruelty 
of ws Nan Condemnation? And is not that 
a == On which neceſſarily implies fuch 4 


ee as it reſpects the eternal State of 
Man, is a Partiality of the moſt injurious Kind; 
Its Favourers tells us, Infinite Wiſdom and J uſtice 
lie too deep for the ſhort Line of human Reaſon 
to fathom ; which is true in itfelf; but no Baſis . 
for them to found ſuch barbarous Dodtrine upon; 
unleſs they confefs Ignorance to be the Mother of 
their Devotion. Thofe who reafon from what 
they do not know, build without a Foundation; 
and af ch chey can raife is no more than a Caſtle, 
or rather a Bubble, in the Air, Theit Norich 
ſubjects them to the Abſurdity of uppoling a 
Kind Ot W — uſtice contrary 4 the Nature of 
Juſtice; and is deftruftive of all jul Ideas of the 
Pfei Atrributes. e 
Men in Power often it partially, becauſe they 
have not Wiſdom, og and Goodneſs, equa} 
to their Power; dat we muſt certainty know 
this cannot; be the Caſe with that Being, who is 
not only the original Jourer of all Exiffence, = 
alla 
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alſo the api Fountain of all Virtue nd 
| Felicity. Every Act of his Power is an Exer- 
tion of Wiſdom and Equity; it therefore can 
never move in the oblique Line of Partiality, 
much leſs in that of Cruelty. He is the One, 
Real, Self- exiſting Spirit, and Eſſence; Omni- 
ſcient, Omnipotent, Immutable, Infinite and Eter- 
nal. He is not only perfect by an eternal Abſence 
of all Imperfection; but he is alſo potential in 
all Perfection. He is not only Almighty in 
Power, but alſo Omnipotent in every other 
his Attributes. His Wiſdom, his Righteouſneſs, 
his Truth, his Holineſs, his 4, conſiſt not 


nin a bare Negation of their, Contraries ; but are 


in him infinite and powerful Attributes 3 or per- 
baps, rather the divers Appearances, or Manifeſt- 
' ations to his Creatures, of that infinite Virtue, 
Power, and Majeſty, which is eternally and un- 
changeably One in him. The Purity and Sim- 
licity of his Eſſence, and the Perfection of his 
Pk, is utterly beyond all the Powers of 
creaturely Conception. His Spirit alone includes 
all Light, Life, Love, Goodneſs, Virtue, Holi- 
neſs, and Happineſs. Out of his Spirit, and 
Divine Nature, are none of theſe Excellencies. 
All intellectual Beings muſt be united to him 
therein, or they can enjoy none of theſe. Sepa- 
ration from Him, is to them Darkneſs, Death, 
and Miſery. Thus the Divine Sovereignty con- 
ſiſts not in Power only, but in being as ſove- 
 Teignly Wiſe, Juſt and Good, as it is Great. 
As to the Point of Fore - knowledge, I can't 
üüadertand that Fore - ſight is Fore - obligation. 
What is the Almighty's Fore-ſight. of my Sin to 
me, if he neither bind me down, nor leaye me 
bound, to commit it, and thereby ſubject me to 
| lan: dreadful: ORs of it? * f, 4% afford 
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tricate 


this Authqr; us man 6 wy therefore. is bes 
let alane by us beh. 1 U e 
Alle lber d Reader due, thatneither : 
Bonilay; nov the Qualens, nor in hot any other 
ho profeſs the 


ſtanding 
of our Principles : but i makes falle Deductions, 


7g] 
ber me, ſet me at:;Laberty, and preſerue me 


it ; and my omn;Refalal is 1 | 
it is otherwiſe with me ; can I charge my own 


Fault upon his Freſeience d It is an Actribute. in 
its Nature, as much above. the Comprehanſion of 


Body) of Ghriftians Ahateverz 
Untyotſality of God's Grace, Love, and Merey, 
pany Mankind; ſee the Conſequences of their 


own Hrinciples. None but himſelf and this own - 
Party, it ſcems; have tbe Penetration and Jugs 
mant to diſever, that the Principles, af all other 


Chriſtian Societies indirectly center here his owh 


_ do. Tis true chat wer haut not made 


notable; Diſcovery concerniug outs; bat we 
dan diſcover, I ui hs from having made it 
as We are. He, lie the commoſt Run of his 
Predeceſſors, has never /had a tight Under 


not from ibem, but mmm bis oun Miſtakes: con- 


abſolute Cettainty, coneludes, P. 
„it appears frem Mr. Harelay der that he 
ig in · Fact as much a natiam amd Holder 
ok the Doctrine f Reprobation, as Jebn Calvin 


61. That 


Nas, 8 he might differ 2 4% bim in j 


ſtating it. Torts v7 


I 55 never Enn bptätß Tos 


_ Herſtand Barclay, or my own Opinion, I believe, 
nat withſtanding the Nifficulties which appear to 


any, that it is in the Power of Omnipotence to 


create: Rationals in a State of Liberty and Power 


of Choice ; and after a Forfeiture of it, to re- 
ſtore them to it again. 


cer ni ibem; then, with all the Gonfidente if 


And I believe alſo, that 
in Ws — W he hs. 


Aix of.A 


T2 
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has done," and continues to do it. And that, 
without Guilt, there can be no Miſery; without 
Sin, no Guilt; and without 3 Sin. 


Our Author in divers Parts is Treatiſe, 
particularly in P. 55 and 56, ſeems to make a 
Tranſition, highly pleaſing to himſelf, from the 


Principle to the People profeſſing it, whom he 


Acts xxvi, 
1 1. 7 


1 Cor, i. 


Fruth and Duty; he was treated as a 


treats with much Abuſe and rude Scurrility. This 
they have largely ſhared in from the Spirit of 
Prejudice and Party; as the Servants of Chriſt 
have ever done from that Quarter. Whilſt Paul 
depended upon his Education, and exterior Holi- 
nefs; and remained a blind and miſchievous Enthu- 
ſiaſt, intoxicated with Zeal,” without the ſenſible 
Knowledge of the Truth as it is in Jeſus, to that 
Degree as even to be exceedingly! mad againſt his 
Diſciples, he had the Approbation and Authority 


of the Chief-Prieſts. But when, through the 


Revelation of Chriſt in him, he became ſo changed 
and humbled, that he could not appear in the 


enticing Words of Man's Wiſdom, but in a Senſe | 


of his own Weakneis, in godly Fear, ii much 
Trembling, and preached from a living Senſe of 
8 
Mad-man, a Babbler, a peſtilent Fellow, and 
ranked with thoſe who were ignorantly accounted 
as the Filth of the World, and the Off. ſcouring of 
all Things. So ſeemingly: fooliſh is the. Wiſdom 
of God in the Sight of the World; and fo fooliſh 
in Reality is the boaſted Wiſdom of che World 
in the e of Him who cannot err. 
P. 73. I can no where find that Jeſus and 


4 his 4 ſtles diſtinguiſned themſelves from the 
© reſt of Mankind, by any peculiar Phraſevlogy, 
© any Species of Clerical Preſs, or any Kind or 


© Form of Dreſs uſed by the Qua ers 
Can he no where find that they uſed 40 


: Fingular Number to one? Can he any where 


1 find 


/ 


b 107! 
find that they uſed:,the plural Number to no 
more than one? Does not he know, that Thou 


and Thee to one, and Tou and Ye to more, was 


then not a peculiar, but the general, and is ſtill 
the proper grammatical, Phraſeology? Does he 
not know, that the numerical Propriety of Lan- 
e was firſt abuſed, by addreſſing a ſingle 
Perſon in a plural Style, in Flattery to the Pride 
of Princes and Popes; and that this Corruption 
of Speech hath gradually deſcended through the: 
ſeveral Claſſes of Mankind, till it is now applied 
even to brute Animals? Was it any thing better 


than Adulation that gave it, and Pride that firſt: 


accepted it? And is it any thing elſe that now. 
exacts it, and is out of Humour if not gratified 
with it? Muſt not thoſe Minds be far ſunk in 

Abſurdity, who can think the Relatives Thee 
and Thou good enough to addreſs their Creator 
by, in the moſt ſolemn Act of Worſhip; yet too 
mean and diminutive for one Fellow-Creature to 
accept from another? Which is the beſt Example 
to follow, that of our Saviour, who ought to 
be our Exemplar in all Things we are capable. 
of; or the corrupt Manners of the degenerate 


World to which his Apoſtle directs, {hat we be Rom All. 


not canformed ? It we follow: the Example of 2. 
Chriſt, can we help being peculiar in our Phraſe-- 
ology, now the Gegerality have departed from 
Propriety ? a 

As to, whether Jeſus and th Apoſtles diſtin- 
uiſhed themſelves by any Kind of Form of 
Dreſs uſed by the Quakers ; I do not apprehend 
they did. The great Diſtance of Time and Place, 
of the different Garbs of Aſia, and this northern 
Part of Europe, render it improbable they ſhould.” 


But Jobn the Evangeliſt tells us, The Coat of Joha zix, 


« Chriſt was without a Seam, woven from the 23. 
Top throughout.“ Hence it appears, that He 
. ; 2 | was 


— [ 109 1 £ 

$ was diſtinguiſhed by a greater Degree of Plains: 
| neſs n Quakers, But I under ſtand the 
Diſtinction of the Quakers! from others in point 
of Dreſs, is owing to the ſame Caute as that 
reſpecting Language. The Quakers have ſtood, 

I mean thoſe of them who retain their antient 
Decency of Dreſs, upon the old Eſtabliſm ment; 
anc. others by departing, from it have diſtin- 
guiſhed themſel ves from theſe Quakers, The pre- 
ſent Form of Dreſs amongſt the plainer Quakers, 

| was pretty much the common Dreſs of ſober 

| People in middling Stations of Life, When, and 

amongſt whom, the Society was firſt raiſed, and 

18 ſent forth to bear Teſtimony to the Verity and: 

| Virtue of ' intrinſic Chriſtiamry, and againſt the 


| Pride, ' Folly, and Vanity of the inconſtant 
| World, who make an Idol of that looſe Fantom 
10 called Faſhion 3 whereby they ſhew' themſelves to 


"8 be even lighter than Vanity, in ſuffering them- 
1 | ſelves to be- continually toſſed by it from one 
4 Thing to another, and out of one e into 


another, tothe great Prejudice of their Minds, 
| and often to the Hurt of their Eſtates alſo. | 
= P. 76. Our Author will have it, that the 
- " Quakers are both extravagant Bithaſiafts, and 
Deiſts. I ſhall anſwer him by a Quotation from 
an Author of better Underſtanding in theſe Mat- 
ters. Deiſm and Enthuſiaſm are as oppoſite as 
© the two Poles. The one denies all Revelation; 
the other believes and contends for it to an 
| * Exceſs. But to come more cloſely to the 
Ht Point; Dein, in the modern Uſe of that 
| © Word, is the Belief and Profeſſion of natural 
Religion, in oppoſition to Revelation of all 
. Kinds. Chriſtianity in the Senſe of the People 
called Qyakers, is the Belief and Profeſſion of 
revealed Religion, revealed” externally in the 
Holy Scriptures, and internally by the Spirit 


© 0 


f Chriſt in dhe Sceret o our Hearts: By the: 
« firſt we come to the Knowledge of the Facts, 
Docttines, and Precepts of the Chriſtian Reli- 
gion; by the laſt we are enlightenꝰd and aſſiſted 
to underſtand, apply, and practiſe them, for 
the great Ends for which they were delivered 


to the World : So that Religion, in the Senſe. 


of the Deiſts, hath naubing to-do with Reuel. 
tion; in the Quakers Senſe, it ii ALL Revelation, _ 


© either external or internal: A plain Contra- 
© diction then between the one 4 the other, 


and conſequently they cannot be the ſame, 


nor be predicated of the ſame Perſon or Peoples 
Alex. Arſeot's Conſiderations on the. Chriſtian Re- 
Bion. Part iii. P. 119, 120. 

P. 79. © Now's it not rational, is it not ſafeſt, 


©. to ſuppoſe, that if I have the Spirit within me 


© that a the Scriptures, that I ſhould be 
© comforted by the ſame Truths, and diſpoſed 
© to. obſerve the ſame Precepts, which the Apo- 
« ſtles and firſt Chriſtians were influenced by 
Here then I have a Standard, a fixed Standara 


to judge by, whether I have the Spirit, and 
am influenced by him or not. I am not left to 
© meer Feeling, to the Reveries of my Imagina- 


6 tion, or the Deluſion of my own Brain.“ 


I am at a Loſs to underſtand, how a Man can 


be comforted without feeling it. But let me 
query too. Is it not rational, that if I have the 


Spirit within me that indited the Scriptures, ſo ' 


far as to comfort me by the ſame Truths, and, 
diſpoſe me to obſerve the ſame Precepts, that I 


| ſhould be inwardly ſenſible of the Comforts, and 
diſpoſing Power of that Spirit, in ſome meaſure, 
as the firſt Chriſtians were? Did their Comiort 


he in the bare underſtanding of the Words of 
Scripture? Did not they, when they walked in 


| the Fear of the Landy: ſo. as to obſerve hig Avis, 3. 


Precepts, 


— ——— 


ben 


© Precepts, wik alſo in the Comfort f the Hay 


Gboſt ; and is not that aſfign'd as a Reaſon wh“. 


they were multiplied ? Was not this tbeir f 
Standard, that they were unoinied with tbe Spirit, 
and had the. Earneſt ef "it in their Hearts? Mee" 
not they fille4 with Joy and with the 
Ghoft? And, were they not then in the Kingdom: 
of Goc, Which is Rigfiteduſneſs, Peact; and Foy 
in the "Holy. Ghoſt ? Is it not rational to fuppols, 


that they in chis State of real, not imaginary, 


Comfort, or any trus Chriſtians now, who wit-/ 
neſs the fame Comfort in K ind, though leſs in 
Degree, read the- Scriptures with leſs Comfort, 


_ thin thoſe no · read them without any Senſe of it 


in their EHeartg g. Does the whole Comfort of the 


Scriptures ſie, in reading them without : any Senſe 
of the Spirit? Or, are they more comfortably 


read without it, chan with it? If ſo, our Author 
i not left to- Feeling indeed, that is, to pirituas 


Freling; but meerly to the Reverits of his own* 


Imagination, or the Deluſion of his own Brain. 
The old Proverb ſays, Feeling has no Fellow, inti- 
mating that it gives the greateſt Certainty. | Juſt 
fo much ſuperior are feeling- Chriſtians to ſuppo- 


fitious imaginary ones, as Certainty is to Uncer- 


tdinty ; and the latter, inſtead of being /afe under 
2 fixed Standard, are intirely an/afe, by miſtaking 
that for a fixed SON; which 1s altogether 
uncertain, 


In divers Parts of his e our Anihor 


makes high Pretenſions to ' Fairneſs and Impar- 


tiality, to Candour and Decency, to good Man- 
ners, and Superiority of Underſtanding; in every 
one of which he appears notoriouſty wanting. 
His true Intent in this Publication ſeems to have 
been, to exalt himſelf by depreciating an Author 
abundantly ſuperior to him, and by vilifying a 
go - do not. 9 have given him 


— 


EEE 
oY jil-Gravnd: of Provocation for his illiberal 

Invectives. Hie has by no means anſwer'd, his 
Pretences, by | either refuting, or even facing, 
the moſt weighty and condiaſtve. of N. Barclays 


Arguments. His principal Activity has been 
— we in -ibbling at the Heels of here and 
there one, changing his Terms, and perverting 

his Senſe. Such 2 Minds as will take 
the Pains to ogy, may ſee the 
whole Tenour 5 this — 5 Work already obs 


viated therein. I am not dif poſed, nor ſhall 1 | 


take the Pains, to notice all, Sn of his 
Eſcapes, Incoherepcies, and Aﬀpcrſiong, the Taine 
of Venom, and Swell--of Vanity, fo 
notably: throughout his Performa. and to 
which we are unqueſtionably indebted for f 
Perhaps —— Part of bis Fricagdg, and 
beſt of his Party, will think he had heen better 
employed, and in a manner more ſuitahle to the 
Gentleman, the Chriſtian, and the Miniſter, in 
repreſſing the Redundancy. of his Splcen, than 
inventing it againſt: his, peaceable Neighbours, 
to the Diverſion of thoſe who are . diſpoſed 
to 1 rr ) , the STR ,of 
P ce; Envy and Malignity, and t 

Dau of ſober and ſenſible Minds. "TM Gn” 

- Thoſe Writings which have not a natural Ten- 
dency to inculcate and preſerve a benevolent and 
peaceable Temper, demonſtrate they come not 
trom the genuine Spirit of Chriſtianity. If Men 
were more ſolicitous for the Rectiſication of their 
Hearts and Practices, than the Opinions of others, 
there would be leſs Altercation about religious 
Points and more good and peaceable Living. 
*Tis true, without right Principles Men, muſt be 
vVvrong in Theory, and it's not unlikely too in 
Practice ; yet if right Principles are held only 
in * and not —— obſerved by any; 


inſtead 


Inſtead of 'availing to their Good; they will rather 
tend to aggravate their Condemnation; If. they 
do their Own Will; inſtead of the Will⸗of God; 
if they ſeck their own>Pleaſure in Preference to 
nis; Wichey fonlew/ theirown Spirit, or r 
khan Their wii, ahd not the Spirit of Godly: if 
they live to memſelves, and not to Him ho: died 
for them they do but hold the Truth in. Unright 
tebuſneſt ; and, The Wratiiof God is t veal/ 
ed from Heaven aguinſt all LDagodline rand 
Hue bu of Men; who hold the Truth ũn 
Vnrigbiecuſneſs : Becauſe chat which mæy be 
known God, is manifeſt in them ; for Gd 
©! RatRIhewed it tunto them?: r O 
Nie finset of all Men is a ſerious Time: 
An Event AWakening and unavoidable. Then 
all DAguiſeg will be diſcovef'd, - and every falſe 
Coverißg ſtripped off. And, - ſaith a picus Aus 
© thor, if Death beds were more frequented, and 
©! Places f Recreation leſs, we might hope the 
Advantage would make amends for:that Fart of 
*Self-denffl. There we may oftem hear a more 
reaching Sermon in a fem broken Words, than 
i theimeſt elegant in the ulpit ; eſpecially from 
two Sorts ef experienced Preachers, namely 
Sinners repenting and Saints triumphing. Them 
e, may hear all agreeing in one common 
Prayer, viz. O.] let me die the Death af the 
Righteous, and let ny Latter - end be lite bis. 
There we may hear Men diſcovering what 
they really believe, often very differentiy from 
what they formerly profeſs' d; and many, with 
the reperiting Thief, come to have a better 
Religion upon their Death-bed, than all their 
Lie- long before. There we may hear thdſe 
«| who have been eagerly pleading for Sin, abt 
crying out "againſt 11 as the Sting of Death. 
© 'Thole ho have exclaimed againſt good Waris, 
: ; 4 as 


i == &* q 


- 
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1 4 9 4, 4: 31 A. 5 ' Y . # 1 
We. ode F 0 FI F ＋ 8 1 $ I 120 | / — 


© as A ap Faith, now wiſhing that 
all their Time had been ſpent in going about 
© doing Good. Thoſe. who have charged God 
4 fooliſhly with an abſelute. Reprobation, now 
© truſting in, and begging his univerſal Mercy, 
© 'Thoſe wo have known Chrift after the Fleſb 
© only, now defiring to feel bim within, as the 
6 Hope of Glory. I hoſe WhO have grieved, reſiſt- 
ed, and dad at the Hlaly Spirit, now ſeeking 
for Sixengtb and Comfort from it. Thoſe who 
bave oppoſed the Light of Chriſt, now gladly 
* embracing i it-in the dark Valley of the Shadow, 
b ©'of Death, Thoſe who haye lived upon outward. 
© Obſervations, and been feeding upon, Huſts with 
the Prodigal, now looking towards their Fa- 
* ther's Houſe for. the Sublance, the Water of 
Regeneration, the Bread of Life, and the 
new Wine of the Kingdom.“ Chr. Meidel's. 
| * to Dying 6 Sa il Rags tit. 
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printed Epiſtles, which have been ſent to the 
ſeveral Quarterly- meetings of the People called 
Quaters, in England and elſewhere, trom their 
Yearly-meeting held in London, for the Promo- 
tion of Peace and Love in the Society, and En- 

1692 + > Kt ly > rs from the Lear 


168 2 to 17 eigene barg, 
By Jobn Fry. Te ſecond ——— 


= x 7 * 
S a 
- 
3 
1 
* 
2 . 
- 
* 
2 
- 
f 
* 
0 
« 
- 
7 
- 
" 
wy 
* 
£ 
1 
7 
* 
* by 
* 
LET 


— — 


1 
a 
= 
* * 
= 
3 
* * 
- 
* 
— 
* 
+ 
4 
4 « 
af 
. - 
0 ” 


” *, 8 ö 
1 
N 8 yF 4 
| 5 20 
- 4 $ 
; : : 
1 
— 4 > 9 w 
' 135 6 
*\ 
R 6 
" g 4 : g 
. ey £ 3 
4 ES N ö . 
* . 
«4 1 
1 N 
— 
*® * 
" boy 6. 
* : hot ena. 
* of * 
; 0 
a . 
a 4 
Li) 
Wy wa 
1 4 , v4 
i Ny 
- ; ; 
2 N 
* 
1 
yy cos | 
, ö : 
4 * * 
1 
— 
* 4 d 17% 
4 e 2 
- 4 
h > 
Cu 
A 
n 4 
a Sgt of y | 
? - 
- 
# 9 
i 4 
M 4 * 
. 
| * 
0 I 
8 . 
* — * 
1 * : 
9 
4 
” * 
* * 
* 
1 "4 
| 155 * . 
£ 
= 
% 
% 
\ * 
% 
* * : 1 
| * 5 ag 
= 
ad jo 1 5 4 
: * 
8 4 
: 1 
_ 
+» BY 
oy 7 F 
_ : 
EF 7 
1 7 
. 1 
7 + Ag # 
| A 4 — , 
- * 4 2A 
"4 1 N ö A 
- * w 7 3 
* * 
* 7 * ; 
_ 
' >... ASS FSH 
6 4 90 * 5 
- * F 
* 9 | 4 3 
: 1 
4 = 
# # 
* y ; : 
. * 
91 
5 LOA \ 
* 
= 
* 
1 
— 
' . . 
: * 
— 
e $54 
g = 
. 
* 
» & J : 
l * 
. 
a » 
* 


